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Abstract: Research objectives: This article discusses Joci’s military-political role and
status in the Mongol Empire (Yeke Mongol Ulus), beginning in the early thirteenth century
and within the intra-dynastic relations of Cinggis Khan’s chief sons. In particular, the arti-
cle seeks to answer questions about Joci’s birth. Discrepancies between the Secret History
of the Mongols and other written sources cast doubt on whether Jo¢i was even a legitimate
son of Cinggis Khan, let alone his eldest one. In addition, this article includes an analysis of
Joc¢i’s place within the family and the traditional legal system of the medieval Mongols
based on the principles of majorat succession outlined in the Mongol Empire. It establishes
evidence of his legitimacy within the Cinggisid dynasty’s imperial lineage (altan urug) — a
point of view supported by his military-political career, his pivotal role in the western cam-
paigns, his leadership at the siege of Khwarazm, and the process of division of the ulus of
Cinggis Khan.

Research materials: This article makes use of Russian, English, and Turkic (Kazakh,
Tatar, etc.) translations of key primary sources including the Secret History of the Mongols
and works of authors from the thirteenth to seventeenth centuries, including Al-Nasawr,
Shihab al-Din al-Nuwayri, ‘Ala’ al-Din ’Ata-Malik Juvayni, Minh3aj al-Din Juzjani, Zhao
Hong, Peng Daya, John of Plano Carpini, William of Rubruck, Jamal al-Qarsh1, Rashid al-
Din, Ibn Fadl Allah al-‘Umari, Ulugbeg, Otimis Haji, Lubsan Danzan, Abu’l-Ghazi, and
Sayang Secen. New secondary works regarding Jo¢i published by modern Kazakh, Russian,
Tatar, American, French, Chinese, Korean and other scholars were also consulted.

Results and novelty of the research: Taking into consideration certain economic and
legal traits of the medieval Mongols, their traditional practices, military-political events,
and longterm developments in the Mongol Empire’s history, descriptions of Jo¢i being no
more than a “Merkit bastard” are clearly not consistent. The persisting claims can be traced
to doubts about Jo¢i’s birth included in the Secret History of the Mongols, the first exten-
sive written record of the medieval Mongols which had a great impact on the work of later
historians, including modern scholars. Some researchers suspect this allegation may have
been an indirect result of Mongke Khan inserting it into the Secret History. This article
argues that the main motivation was Batu’s high military-political position and prestige in
the Yeke Mongol Ulus. After Ogddei Khan’s death, sons and grandsons of Ogddei and
Ca’adai made various attempts to erode Batu’s significant position in the altan urug by
raising questions regarding his genealogical origin. This explains why doubts about Joci’s
status in the imperial lineage appeared so widely following his death in an intra-dynastic
propaganda struggle waged between the houses of Joci and Tolui and the opposing houses
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of Ca’adai and Ogodei’s sons. This conflict over the narrative was engendered by the strug-
gle for supreme power in the Mongol Empire and the distribution of conquered lands and
property.
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Introduction: Background and Historical Context

The inheritance of supreme authority among the medieval nomadic tribes of
Eurasia had to strictly comply with genealogical principles. A leader who stood out
from his people for bravery might emerge to conquer his enemies and then attempt
to impose a sacred worldview over his society through different beliefs to shore up
his position of preeminence. After his death, a system was created so that only his
descendants would retain authority by means of these sacred beliefs and by forbid-
ding other members of the society the right to take potestary power. Due to the
development of increasingly complex social and economic relations in the nomadic
communities of the Middle Ages and the strengthening of military and political
institutions, surviving historical sources permit us to witness a process of
sacralization in the Mongols’ and Turks’ khan in Eurasia.

At the beginning of the thirteenth century, after Cinggis Khan and his follow-
ers united the “whole of the Mongols” (gamug mongol) and while various Turkic
tribes remained at war with one another, they devised a unique genealogical ac-
count accompanied by various religious, mythological, and heroic motifs. By insti-
tutionalizing this genealogy as the core ideology of altan urug, they established
their own mandate; only Cinggis Khan and his descendants could rule the world.
These descendants of the great founding figure also ensured the viability and stabil-
ity of this ideology in the later Turco-Mongol public consciousness and worldview
through shamans and bakshy bards, thus ensuring the mandate’s strict implementa-
tion. Through these means it was made clear that if any person aspired to political
power and declared himself khan (ga’an), he would be punished as one who had
angered Mongke Tenggri [28, p. 19, 21; 64, p. 25, 26].

In the Secret History of the Mongols (hereafter SHM), Cinggis Khan’s eldest
son, Jo¢i (also rendered as Jochi, Jochi, Juchi, J6¢i, Tusi/Dusi, Tossuc etc.), is de-
scribed as a “Merkit bastard” (merkidei cul iilja’ ur-a) in the words of Ca’adai — a
clear accusation that he was not a biological son of Cinggis Khan. We see here that
casting doubt on Jo&i’s genealogy was intended to remove him from Cinggis’s
close circle of kin, eliminate his important role as the eldest son, and delegitimize
Joc¢i’s and his sons’ claims to preeminent power in the Mongol Empire.
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Cinggis Khan united warring factions, caused major displacement among the
nomadic Turkic-Mongol tribes (ke ‘er-iin irgen) of Inner Asia and the Altai region,
and subjugated the Siberian forest peoples (hoi-yin irgen). By uniting them under
one political system and implementing the political structure of a tribal confedera-
tion as a means to create a global empire, Cinggis Khan initiated wars of conquest
of neighbouring countries with completely different economic and cultural struc-
tures. The Tangut Xixia, Kitan Liao, and Jiirched Jin empires in the area of northern
China collapsed militarily and politically, being forced to pay taxes to the newly
formed Mongol Ulus. The next step was the conquest of Khwarazm, the largest me-
dieval Islamic power in Central Asia with its frontier stretching to the Chu River.

Before the beginning of this campaign, we read in Chapter §254 of the SHM
that the question of the heir to the empire was raised. According to this source,
Yesiii-qatun, one of the wives of Cinggis Khan, took up the issue and asked which
of Borte’s sons would assume the throne in the event of his death in battle. Cinggis
Khan, taking the advice to designate a successor seriously, gathered all his sons for
a council and proclaimed, “The eldest of my sons is Jo&i! What do you, Jogi, say?
Speak up!™', Ca’adai interrupted Jo&i immediately and said, “When you say, ‘Jodi,
speak up’, do you mean that you will appoint Joti as your successor? How can we
let ourselves be ruled by this bastard offspring of the Merkit?* [55, p. 172]. This is
the origin textual record of “Joci’s secret”.

This section of the SHM has led many early and modern scholars to conclude
that Jo¢i was Cinggis’s stepson. For example, Timothy May notes, “The name
Jochi means ‘guest’ and was probably chosen as Jochi appears not to have been the
son of Temiijin. The actual father was a Merkit to whom Borte was given. Alt-
hough Temiijin accepted Jo&i as his legitimate eldest son throughout his life, it
eventually became a source of tension among his children” [42, p. 31]. Zardykhan
Kinayat noted, “...I have no doubt that Joc¢i is the son of a Merkit”. And “It is im-
possible to escape the fact that JoCi’s father was a Merkit” [33, p. 47-48, 53]. Yet,
a number of overarching facts surrounding Joci’s life suggest that these conclu-
sions are unfounded, especially with respect to several issues: his early life and
name; his military and political role along with the division of Cinggis Khan’s
power and land which hint at his legitimacy; lastly, Joci’s legacy within the altan
urug lineage, and other factors.

Joci’s Early Life and Name

In the SHM, Joci is descibed as a “Merkit bastard”, but in this same text we
find Cinggis Khan not only calling Joéi his firstborn son, but strictly forbidding
that any doubt be expressed about it: “How can you speak thus about Jogi? Isn’t
Joti the eldest of my sons? In future do not speak like that!™. Following these
words, Ca’adai insincerely confessed his guilt, smiling and saying of Jo¢i’s seniori-
ty, “The eldest sons are Jo&i and I* [55, p. 175, 176]. With this gesture of reconci-

! «k&’tid-iin mino aqa joci bui-je ya’u ke’emii ci kelele” [52, p. 150].

2 “joci-yi kelele ke’eriin joci-yu’u tiisin iigilemiii ene merkidei cul iilja’ur-a ker
mede’iilkiin bida” [52, p. 150].

3 “joci-yi yekin teyin ke’emiii ta k&’iid-iin minu aga joci iilii-’ii bui qoyina teyin bu
ke’etkiin ke’en jarliq bolba” [52, p. 151].

* “k6’iid-iin aqga joci ba qoyar bui je” [52, p. 151].
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liation having been made, according to the SHM, Cinggis Khan ended any discus-
sion about Joci’s birth.

Of course, we see clearly here that Cinggis Khan did not provide any evidence
or specific information supporting his claim that Joci was his biological son. As the
supreme monarch, he was not obligated to prove anything to his children; it was
enough that he simply said Jo¢i was his “eldest son”. The subsequent claims that
Joci was a “Merkit bastard” were based upon this exchange in the SHM. Therefore,
I will present facts, evidence, and theories regarding this passage on “Joci’s se-
cret”. Some researchers have argued that the passage was deliberately fabricated
post factum when the principal participants in the council about succession had
died, primarily Cinggis Khan and Jo¢i themselves. Da-Djiin Yii wrote about the
dating of the exchange, “This event did not necessarily happen in the year 1219,
but it reflects a long-standing and deep-seated antagonism between the line of Jo¢i
and the lines of Caghatai and Ogodei” [73, p. 298]°. The fact that the SHM is re-
plete with anachronisms is attested to by nearly all scholars [4, p. 1-48]. Consider-
ing that the dynastic council about succession in which the hostile exchange oc-
curred took place soon after the “Otrar Incident”, the event which saw Chinggis
Khan’s merchant-emissaries murdered in 1217, then it may have taken place in the
summer or autumn of 1218. However, Isenbike Togan’s assumption is that Jo&i is
unlikely to have taken part in that dynastic council, since he was engaged in sup-
pressing the unrest of Siberian forest peoples in 1218-1219 and afterwards com-
manded a lengthy military campaigns against the West [66, p. 155, 156, 171]. As
such, even the historicity of the episode has been put in question.

The date of Joci’s birth is another key issue for determining the validity of any
claim of his illigetimacy. Due to insufficient data, it is impossible to accurately
determine when Borte-lijin was pregnant with Joci, when she was captured by the
Merkit, and how many months or years she spent in captivity. Only a few sources
suggest when Borte-lijin became pregnant with Joci. For instance, Rashid al-Din
and Otimi§ HajT recorded that Borte-iijin was pregnant with Joc¢i before her capture
by the Merkit [58, p. 65; 46, p. 16]°, while Mirza Ulugbeg in his Ta rikh-i uliis-i
arba’a-yi Chingizi and Joc¢i’s own descendant, Abu’l-Ghazi Bahadur’, wrote in
more detail that Borte-lijin was in her sixth month of pregnancy with Joci before
being captured [68, p. 90; 24, p. 388]. However, these sources are exceptions, and
almost all records state that Jo¢i was born only after her rescue from captivity.

The personal views of Zardykhan Kinayat on this issue are germane. That au-
thor refers to the Erdeni-yin Tobci written in 1662 by the Ordos Mongol chronicler,
Sayang Secen, who stated that “Temiijin married Borte at the age of 17 in the year
of the Yellow Dog (1178)” [33, p. 42]. Zardykhan Kinayat then refers to the SHM,
noting that when the marriage took place, Temdiijin’s house received a black sable

’ Da-Djiin Yii also claims that Jo&i was an illegitimate son, resulting in Ca’adai, Ogédei,
and their descendants inciting hatred for Joci and his descendants. Da-Djiin Yii also points out
that even though Cinggis Khan considered Joéi to be his eldest son, none of Jo&i’s descendants
became a Great Qa’an, leading to hatred between Joci’s descendants and those of Ca’adai and
Ogddei [73, p. 298].

% Paul Ratchnevsky was skeptical of Rashid al-Din’s data. According to him, when the of-
ficial chronicler, Rashid al-Din, wrote about the incident, his intention was to preserve the repu-
tation of Cinggis Khan and the dignity of Bérte-iijin [59, p. 35].

7 Furthermore, we should remember that Abu’l-Ghazi was a Jo¢id-Shibanid.
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coat from Borte’s mother as a dowry. Afterwards, Temiijin presented it to the khan
of the Kereyit, To’oril. Soon afterwards, the Merkits raided Temiijin’s home and
took Borte captive. In desperation, Temiijin went to To’oril and asked him to save
his wife from captivity. To’oril told him, “When you gave me the black sable coat
last year, I promised to gather your scattered tribe to you, and I will keep that
promise”. Zardykhan Kinayat concludes, based on the reference to “last year” that
“the Battle of Bogura-Kheger took place in mid-autumn 1179, when the com-
bined forces of To’oril, Jamuqga, and Temiijin fought the Merkits to save Borte.
“On the battlefield, Temiijin recognized Borte by moonlight and ordered that she
be returned home without understanding the significance of the changes in her
appearance. On the road home, in the same month or at the end of October 1179,
Borte gave birth to her firstborn, Joci. It is known that in the autumn of 1178 Borte
was captured by the Merkits, after which a year passed until her rescue. Borte, of
course was held against her will in the house of the Merkit strongman, Cilger. But
there is nothing against nature, the measure of nature is time. In this case, no matter
how many heroes are born, the time is calculated as nine months and nine days.
And Borte was in the hands of Merkits for a year (1178. IX-1179. X)” [33, p. 42—
46]. Thus, Zardykhan Kinayat effectively attempts to demonstrate that Joc¢i was the
biological son of the Merkit, Cilger Boko.

In spite of the complexities of this issue, I believe that Zardykhan Kinayat
boldly investigated the question and approached the data from his own point of
view for a specific purpose. It is a fact that we find in the SHM To’oril’s statement,
“you gave me the black sable coat last year” (§104) [55, p. 32], we read “it was a
“moonlit night” when the camp of Merkit was attacked” (§110) [55, p. 38], and we
encounter Cilger Bko’s regretful poem “I hope for Borte-iijin” (§111) [55, p. 38,
39]. However, there are no reliable data in the text or elsewhere for determining the
exact year of Temiijin’s marriage to Borte except for that found in the Erdeni-yin
Tobci. As to the question of why it is so, Zardykhan Kinayat says that it is “because
historians have tried to portray Jo¢i as the firstborn son of Cinggis Khan”.

Another important consideration is that Sayang Secen’s Erdeni-yin Tobci con-
tains more folkloric beauty, anachronisms, and inconsistencies than the SHM.
Without listing them all, we can observe that is only when we view these details
against the larger body of earlier sources on the events described that the author’s
gross errors are evident. For example, Sayang Secen says, “At that time, Temiijin
was 17 years old in the Year of the Yellow Dog (1178), and took as wife 13-year-
old Borte-iijin who was born in the Year of the Red Dog (1162)” [62, p. 61]. How-
ever, from the SHM we know that Temiijin was a year younger than Borte. Else-
where, Ciledii is referred to as “Tatar Yeke Ciledii” [62, p. 57], but he was of the
Merkit tribe in the other sources. With such frequent errors pertaining to the larger

¥ Zardykhan Kinayat refers here to the Chinese historian Saisha’al, hinting that he was
working with “Chinese primary sources unknown to us” [33, p. 42, 44, 45]. But I have deter-
mined that Saishaal was a Mongolian historian from what is now the Inner Mongolia Autono-
mous Region in China. In addition, I could not find any chronicle account of Borte’s release
from Merkit captivity in the available Chinese sources, including in Paul Ratchnevsky’s re-
search on the topic [59, p. 36]. Paul Pelliot and Louis Hambis, who were familiar with all the
available Chinese primary sources regarding the Mongols, as well as with the Erdeni-yin Tobci,
also were unable to determine precisely when this event took place.
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context of these events, we cannot consider the Erdeni-yin Tobci a reliable source
for determining the exact year and month of Jo¢i’s birth.

According to the Jami’ at-tawarikh, written by Rashid al-Din at the beginning of
the fourteenth century, the eldest of Temiijin’s children was Princess Fujin Beki [56,
p. 165; 58, p. 60]. Temiijin did not formally have a wife before Borte, so Fujin Beki
was evidently Borte’s child [57, p. 68, 70] and Joci could not have been the firstborn
of Temiijin and Borte, or have been born immediately after their marriage. In the
Chinese Mengda Beili’, a daughter of Cinggis Khan is referred to as the “eldest prin-
cess” as well. As addition corroboration, that document refers to the eldest son of
Cinggis Khan as a prince named Bi-yin tb& who was killed during the capture of
the Jin Empire city, Xijing'’. This is the only primary source in which a son of
Cinggis Khan older than Jogi is recorded. The author of the Mengda Beilu was the
Song Dynasty ambassador, that is, an official who had contact with the military-
political elite of the Mongols, and in particular with the esteemed commander,
Mugali. He must have been well informed. However, Nikolai Munkuev claims that
the record of Cinggis’s eldest son in the Mengda Beilu is incorrect [45, p. 56].

Paul Pelliot and Louis Hambis came to the conclusion that the campaign against
the Merkits led by To’oril, Jamuqa, and Temiijin may be a composite story in which
two or even three military operations that took place in different years were amalga-
mated. Accordingly, the release of Borte from Merkit captivity as recorded in the
SHM is probably a romanticized version of events fabricated by the editors. Regar-
ding Joci’s year of birth, the two renowned French Orientalists wrote that the date of
birth of Ogddei, who died in 1241 at the age of 56 according to the Chinese calen-
dar'', was 1186. As such, the latest possible year (date la plus basse — P.P., L.H.) of
Joci’s birth would have been 1184 [48, p. 266, 267]12. It would be strange if there
was such a lengthy gap between the two sons’ births as almost a decade.

While agreeing with the views of Paul Pelliot and Louis Hambis that the story
had been romanticized, Paul Ratchnevsky further elaborated on this idea and sug-
gests that Borte’s captivity by the Merkit probably lines up with historical facts.
Otherwise, Paul Ratchnevsky observed, it would be hard to explain Cinggis’s
Khan’s selection of Ogddei as the yeke ga’an if the Mongols had no doubts about
the Joci’s legitimacy [59, p. 36, 37]. There is other scholarship concerning the year
of Jo¢i’s birth. For example, the Kazakh historian Aibolat Kushkumbaev assumes
that Jo¢i was probably born in the first half of the 1180s, noting that suggestions in
scholarship range between 1179 and 1184 [39, p. 141].

There is another important element of this story — namely, Jo¢i’s given name.
Later Persian and Turkic chroniclers’ interpretations of the meaning of Jo¢i’s name
as “unexpected guest” added to the skepticism about his legitimacy as a son of the
empire’s founder'”. Paul Pelliot, one of the first to analyze the anthroponym Joci,

? The closest source in terms of being dated to the period of Jo&i’s life, c. 1182—February
1227.

' The modern city of Datong in Shanxi Province, China — N.M.

""" According to the Gregorian calendar 55 years — P.P., L.H.

2 According to the Jami’ at-tawarikh [58, p. 43].

" This information is available in the Jami’ at-tawarikh by Rashid al-Din [58, p. 65],
Nosak-e jahanara by Gaffari [24, p. 402], Ta rikh-i uliis-i arba’a-yi Chingizi by Ulugbeg [68,
p. 901, Kara Tavarth by Otimis Haji [46, p. 171, Shajara-yi Tiirk by Abu’l-Ghazi [24, p. 388]
and other written sources.
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had doubts that its meaning was “unexpected guest” after studying its various
forms and pronunciations. We see that among Mongol military commanders of the
early thirteenth century, there were several famous people named Joci, which was a
common name at the time and the existence of this name did not have a meaning
specific to the unique situation of Cinggis Khan’s eldest son'*. Paul Pelliot at-
tempted to elucidate the etymology of the name Joci in Turkic to determine its
meaning [47, p. 19, 26, 27]". isenbike Togan further developed this idea, suggest-
ing that the name Joci was derived from the Turkic noun Dos/Tés [13, p. 582],
which also means “honorable” or “precious”. Zardykhan Kinayat expressed this
opinion as well. According to his analysis, the name Joc¢i means “broad-chested”
(anaiimec) in the modern Kazakh language [33, p. 47]. Thus, the Mongolian Joci
or “guest” is a folk etymology, a nickname given to JocCi since he was born on the
road after Borte-lijin was freed from her captivity [66, p. 149].

In addition to these considerations, Peter Golden made an in-depth philological
analysis of the anthroponym Joci based on the Uyghur and Qarakhanid writings of
Mahmiid al-KashgharT, a scholar of the Qarakhanid Dynasty, and Muslim authors
who wrote about the Mongols. According to Golden, the name of Cinggis Khan’s
eldest son, Tusi/Dusi, was translated into Turkic from the Mongolian word Joci,
“guest”, which is preserved in modern Turkic from an early Uyghur and
Qarakhanid concept, fusi — “to come (unexpectedly) face to face with someone”, an
alternative form derived from the verb. In other words, the anthroponym means “an
unexpected encounter with someone”. At present, it seems to be the case that the
Mongolian word Joci was translated into Turkic as Tusi/Dusi, signifying that Joci
was an “unexpected guest” [17, p. 148, 149].

Joci’s Military-Political Career and the Division of Cinggis Khan’s Empire

In assigning responsibilities to his sons, Cinggis Khan entrusted Jo¢i with ne-
gotiations in state affairs and the most significant and honorable duty in nomadic
society — that of conducting the battue (aba, abalaba), or the role of “game driver”.
The Persian historian *Ata-Malik Juvayni and the Mamliik encyclopedist Shihab al-
Din al-NuwayrT called this duty “the greatest honor for the Mongols” [10, p. 40;
21, p. 139]. Abu’l-Ghazi, a chronicler and khan of Khiva from 1643 to 1663 re-
marked, “Cinggis Khan appointed each one (of his sons to) a task: negotiations,
holding celebrations, and games (hunting — O.4.) to Joci; punishment and adher-

" «Jogi (~ Coji?) était un nom fréquent chez les Mongols; il n’y a donc pas & y chercher
une valeur specifique dans le cas du fils ainé de Gengis-khan” [47, p. 26].

¥ «Je considére comme presque certain que ‘Tusi’ (> ‘Dusi’) est une forme turque
correspondant au joéi, juéi, Coji des Mongols, et Tuji[-Bahlawan] ~ Tuji[-Pahlawan] représente
peut-8tre un stade dialectal de cette alternance”. “Si nous devons lire j6&i (C6ji) et T6%i (ou a la
rigueur Jiiéi [? Ciiji] et Tiisi), il peut s’agir, comme dans le cas de Mangii ~ Mongké (Mongka),
d’un nom primitivement turc, dont ’initiale palatale au lieu de dentale serait un fait mongol.
Ramstedt et moi-méme avons depuis longtemps fait une hypothése analogue pour le nom Cinggis
(Gengis-khan) que nous considérons comme une mongolisation du turc tdngiz, ‘mer’, ‘ocean’.
Mais je ne vois pas quel mot turc ce T68i ou méme Tiisi pourrait represénter” [47, p. 19, 27].
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ence to law to Ca’adai; state property and its management to Ogodei; military order
to Tolui”'® [66, p. 175].

Dafeng Qu and Jianyi Liu opined that Jo¢i’s role was insignificant compared
with the duties of other princes, seemingly hinting that Jo¢i was a stepchild of sorts
[51, p. 285, 286]. But we should observe these “specializations” through the prism
of the system of values of the nomadic Turkic-Mongol world at that time. In fact,
the organization of game drives or battues fell under the command of the state ar-
my, i.e., the high command [71, p. 95; 10, p. 27; 66, p. 160]. Since the time of the
Xiongnu and the Turkic khanates, hunting was been the only training method for
war and military tactics. During the Mongol Empire it became a strong institution
within the state structure. It was also a more important social factor than warfare
and played a critical role in political investiture [71, p. 40, 73, 80-82; 6, p. 452; 70,
p. 225; 37, p. 19]. According to the Mongol Jasaq (also Yasa) legal code, Cinggis
Khan required nomads to engage in hunting in their spare time, presumably to hone
their military skills.

We can observe the performance of Joc¢i’s official duties as a commander in
subjugating the Siberian people without any armed conflict or loss of life; his con-
quest of the cities of the Jin [8, p. 143; 11, p. 27]; successful campaigns against the
Khwarazm-shah Muhammad II and his son Jalal al-Din at the Irghiz River; and in
his appointment as commander of the Western Campaign [59, p. 119; 51, p. 284,
285; 50, p. 36, 37; 66, p. 158, 160; 5, p. 37, 38, 50, 54]. From these appointments
and responsibilities, we see strong suggestions that Cinggis Khan considered Jogi
as the heir to his throne [5, p. 50]. Yakinf Bichurin, in his History of the First Four
Khans of the House of Cinggis'’, notes that Chinese material, recorded during the
Chinese Song Dynasty, defined Joci as “heir”, while Cinggis’s other sons, Ca’adai
and Ogodei, were only described as “princes” [8, p. 121]'*. The Song Dynasty dip-
lomat Peng Daya who visited Qaraqorum during Ogddei Khan’s rule and recorded
valuable information about the Mongols in his Heida Shiliie, referred to Joci as the
“heir to the throne” [19, p. 49]". Also, in the Yuan Shi, the official chronicle of the

' “Her birini bir iska ta’ayin qilib irdi; sohbet ve toy ve oyun-nj ju¢iga; yargu aldurmagq ve

tutdurmaqni Cagatayga; memleket-nifi malini ve dabt gilmaqni Ogedayga; Gerig tartibini Tuliga
[...] birib...” [66, p. 182].

' This work by Yakinf Bichurin is a translation into Russian of the later parts of the Chi-
nese historical chronicle Tongjian Gangmu and fragments of the Yuan Shi. For more details see:
[8, p. 4-16].

' The point in the chronology where Jo&i appears begins with the death of Muqali and im-
mediately moves on to the Khwarazm events: “1223. Ocmuaanaroe sibto ['yii-ait. BecHoro, Bb
TpeTit Mbesub, Busups u Kopons Myxypu ckonuancs. JIbrombs Uunrucs-Xans ybxanb oThb
)apoBb Kb pbkb [Topmans. Hacibauuks Wxonnins, [apeBnun Yaranbuinaid, Yramii u bana,
BO3BPaTHIIUCh Cb BOMCKaMHU U IPUCOECTUHIINCH Kb YHHTUCH-XaHy ™.

" Peng Daya was a member of a delegation sent by the Song Dynasty government to the
Mongols in 1233 to negotiate a joint military action against the Jiirchen Jin. At this time, Joci
was no longer alive. Listing the Mongol warlord and commanders, Peng Daya himself com-
mented: “Tak Ha3bBaeMbIil pectonoHaciaeqHuk Jxoun (oH yxe noru6)”. The value of Peng
Daya’s notes lies in the fact that they are based on his direct observations of Mongolian society
in the thirteenth century and, possibly, on the stories of officials who witnessed the key current
events and the formation of the Mongol Empire. For more details, see: [40, p. 133—136]. Later in
the text, the second author of the Heida Shiliie, Xu Ting, depicts Ogddei as heir following
Cinggis Khan’s death [19, p. 53].
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Mongolian Yuan Dynasty in China, Joci is described as a “crown prince” as well
[20, p. 5227%.

In general, in the medieval Turko-Mongolian system of political power, the
tendency of the eldest son to assume the throne by right of primogeniture had long
been preserved. This practice can be found in many medieval narratives [71, p. 49,
51; 59, p. 125; 36, p. 341-374]. According to the Jami’ at-tawarikh, the eldest son
of Jo¢i, Orda, had every reason to inherit the Ulus of Joci, but gave his consent for
the his brother, Batu, the second son of their father to become ruler [58, p. 60], and
the Shibanid Kara Tavarih specifically states that the power in the Ulus of Joc¢i was
initially based on the primogenetic principle belonging to Orda, but he refused in
favor of his younger brother, Batu, although he often argued that younger brothers
had an obligation to obey their elder male siblings [46, p. 28]. During the struggle
for power in Qaraqorum following the death of Ogddei Khan in 1241, supporters of
Doregene-qatun argued that Giliylik was the “eldest son” and that he deserved to
assume the throne vacated by the Great Khan [64, p. 45, 46; 10, p. 251].

It is necessary to clearly distinguish between the power of the Great Khan
(yeke qa’an) and the ownership of territory (yurt, nutug). Many researchers do not
understand the differences between the two concepts. Rashid al-Din, who was
working under the Toluid aegis, wrote that Cinggis Khan initially wanted to leave
his throne to his fourth son, Tolui, but later changed his mind. Instead of the
throne, he decided to bequeath him the homeland in Mongolia, the paternal tent
palace (ger) and territory (yurt), an army, local allies (cerig), and an imperial guard
(keshig) [58, p. 107, 108]*". In the tradition of the medieval Mongols, the father’s
property was always inherited by the youngest son, who was called otcigin, mean-
ing “guardian of the hearth” [71, p. 49, 54, 55].

William of Rubruck, a Franciscan friar who visited Dést-i Qipaq and
Qaraqorum in 1253-1254 during the time of Batu’s reign in the Volga River re-
gion, also wrote that, according to Mongol tradition, the youngest son always in-
herited his parents’ house [50, p. 88]. From the genealogical book of the Mongol
khans, Sir-a tuyuji, which appeared at the end of the seventeenth century, it can be
concluded that this tradition was carefully preserved. For instance, when Cinggis
Khan allotted territories to his four sons, his will was as follows: “Jo¢i to Tuqmaq
(Dist-i Qipéaq), Ca’adai to Sarta’ul (Maward’ al-nahr/Turkestan), Ogodei to our
country, and Tolui at the father’s house”**[67, p. 82].

It is relevant to note that this tradition is still present in Kazakh families. For
example, when a father passes away, the youngest son assumes ownership of his
father’s household and property™, and the eldest son is considered the head of the

0 “Hamanm Ha pyccknx B ropax Te-5p, MOKOPHIIM WX, 3aXBAaTHIH [IABy HX TOCYIapCTBa
McrucnaBa. Ux305 npukazan Mcemamny mpenctaBuTh €ro mnepej IapeBHUEM-HACISIHUKOM
Jxyuu u [morom] ero kasuwiaun”. According to the Yuan Shi, this pertains to events that took
place during the raid of the Mongolian army under the command of Siibe’tei-bahadur and Jebe-
bahadur through Iran to the Caucasus and western Dést-i Qipcaq in 1220—1223.

*! Rashid al-Din wrote that following the death of Cinggis Khan, Tolui not only inheritted
the “native, yeke yurt, capital” but “took the throne” [58, p. 109].

2 “Yii&i-yi toymuy-tur: Gayadai-yi sartayul-tur: 6giidei-yi 6beriin orun-tur: tolui yal yolumta
sakin atuyai” [67, p. 144].

» As is recorded in the Jami’ at-tawdrikh, during the campaign against the Tanguts, when
Ogodei, Koten, and Giiyiik asked Cinggis Khan for soyurgal, or property, he replied: “I have
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family; the other sons obey him and listen to his advice [63, p. 101, 102, 105]. In
the political tradition of the medieval Turkic-Mongols, state power often belonged
to eldest sons>*, and the father’s property, house, and pasturelands were bequeathed
to the youngest sons. We see in the case of the Mongol Empire that customary
family law among Inner Asian nomads had been applied to the level of the highest
political system and was reflected in its structure.

After the formation of the new Mongol Ulus in 1206, Joci initiated a campaign
to conquer the neighboring Siberian forest peoples to the north. To this end, in
1207 Joci was appointed commander-in-chief of the right-wing army. During the
campaign, the Oyirats, Buryats, Kyrgyz, T¢’eles and other peoples were subjugated
and were given to Joci as a domain (ulus) by Cinggis Khan [35, p. 174, 175; 12,
p. 173, 174; 55, p. 154, 155; 38, p. 113]. The principal reason for Cinggis’s gene-
rosity to Joci is related to a simple family tradition of the steppe peoples: as a ruler
reaching maturity, he was establishing his own household and leaving his father’s
house [66, p. 154]. As well, it is important to note regarding perceptions of Jo¢i in
his lifetime that in Mongol political traditions, only members of the ruling lineage,
the altan urug, had a right to own subordinate people (ulus irgen) [16, p. 33].

If we examine the genealogy of the early Mongols, we can see that kin rela-
tionships in these tribal communities were strictly observed, and members of the
ruling dynasty were keenly interested in preventing divisions. If the paternity of a
member of a dynasty was doubtful, that person often had to separate from the
community without receiving any share (inju) and form his own tribal unit (b6/6g
irgen). In some cases, adopted sons received the same property as other male off-
spring [71, p. 46, 51, 52, 54, 61], but if we examine the genealogy of the altan
urug, which is described in Chapters §23, 24 of the SHM, we see that Dobun
Mergen had five sons with Alan Qoa: Belgiiniitei, Biigiiniitei, Buqu-Qatagi,
Bugatu-Salji, and Bodoncar. During the division of family property left by their
father, Dobun Mergen, Bodoncar did not receive anything, being considered
“weak, dumb, and a stranger (jad)” [35, p. 81; 12, p. 5; 55, p. 4].

By way of another example, we can consider an episode in 1206 when the
Mongol Ulus was established. Cinggis Khan began the process of dividing posi-
tions and shares of wealth and troops to commanders (noyon) who actively took
part in the formation of the Empire, as well as the process of distribution of subor-
dinate people (ulus irgen) among the younger brothers of Cinggis. Shigi-Qutuqu,
an adopted stepbrother of Cinggis rescued from the destruction of the Tatar people,
asked the Khan: “How can I, as an adopted one, have an equal share with others of
the same blood?> [35, p. 160]*°. From these examples we can see that in the dis-

nothing. The entire wealth and property are now in the hands of the Otcigin of yeke yurt of
Tolui” [57, p. 251].

**In the time of Cinggis Khan, this tradition of seniority among nomadic Turkic-Mongols
was replaced by charismatic leadership and loyalty to the monarch [71, p. 49-51; 36, p. 345—
355].

¥ «Sjgi-yutuyu tigileriin: Mino metu orodu degii satayu deng-ge&en yubi ker abyu?” [35,
p- 477]. Francis Cleaves and Igor de Rachewiltz, in translating “late[-born] younger brother”, do
not include the “blood kinship” context [12, p. 144; 55, p. 128].

% 1 believe Sergei Kozin tried to translate the context of the SHM correctly, emphasizing
Shigi-Qutuqu as Cinggis Khan’s “stepbrother” (orocu degii). When Cinggis alloted the subject
people to his biological brothers as a share, it was “taken for granted”, but when it came to
Shigi-Qutuqu, the problem of blood kinship surfaced, i.e., Shigi-Qutuqu himself raised the ques-
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tribution of resources, the different roles between biological sons and adopted sons
are clearly distinguished. If, in ordinary family relations, adopted sons received
some share, it would have been ordinarily impossible for dynasties who ruled the
Empire. Apart from that, even if one was a legitimate biological son of a ruler, the
origin and the standing of one’s mother within the kin group had to be of a high
level [10, p. 40].

In one of the articles of the Jasag law”’, analyzed by Valentin Riasanovsky,
there is a regulation decreeing that, “The distribution of wealth is based on the
condition that an elder son receives more than younger sons; the youngest son gets
father’s place” (nutug, yurt — O.4.) [60, p. 15, 21]. According to the SHM and
Altan Tobci, we can see that Jo¢i was indeed given this larger share, and during the
process of forming the Mongol Ulus, Cinggis Khan divided subordinate people
(ulus irgen) among his four sons from Boérte-iijin. For instance, Jo¢i received 9000
people, Ca’adai — 8000, (")gt')dei — 5000, and Tolui — 5000 [35, p. 176; 12, p. 175;
55, p. 157; 41, p. 186]*. Later, conquered lands were allotted among princes as
noble appanages (ulus medekiin ko iid, qubi). As far as we know from the sources,
Joc¢i received East Dist-i Qipcaq, Khwarazm, North Jetisu®, the city of
Mazandaran in Iran, and lands to the west, “as far in that direction as the hoof of
Tartar horse had penetrated” [10, p. 42; 7, p. 59]. Referring to the writings of al-
‘Umari, a secretary under the Mamliik Sultan al-Malik an-Nasir, and the Persian
historian, Wassaf, who acted as a tax administrator in the Ilkhanate, Peter Jackson
concludes that the territories to the south and west of Amiiya and the cities of
Arran and Adharbatjan, Tabriz, Hamadan, and Maragha in the South Caucasus,
though eventually falling under the control of Hiilegii, had been initially alloted to
Joci by Cinggis Khan [21, p. 177, 178, 182; 26, p. 209, 235; 27, p. 232, 236].

Radik Temirgaliyev argued that Cinggis Khan, impressed by Jo¢i’s demon-
strated fidelity and dignity for not permitting the throne to be handed over to him,
gave a “generous share” to JoCi as a compensatory gesture before the Khwarazm
campaign [65, p. 133, 143]. But I look at this issue from a different perspective. |
assume more subordinated people (u/us irgen) and the vast territories given to Joci,
as the eldest son, had been distributed in accordance with the long-standing family
tradition and majorat principles of the nomadic Turkic-Mongols which contributed
to the formation of Jasaq law. As mentioned above, Rashid al-Din noted that, ac-
cording to medieval Turkic-Mongol tradition and the principle of majorat, a large
amount of wealth and property (mal) was obligated to go to the eldest son; the fa-
ther’s house (ger-yurt), personal retainers (ndkor), an army (serig), and imperial
guard (keshig) remained with the youngest son [58, p. 107].

tion of his share and his genetic relationship to Cinggis’s clan. But Cinggis alloted “the people
from the towns that have walls of rammed earth” (/. de R.) to Shigi-Qutuqu for meritorious
service.

%7 Although the original Jasaq laws have not survived to our time, their absence is not a
critical loss. Analyzing the social and political systems of the medieval Mongols, we see that the
basis of Jasag norms, in addition to the reforms of Cinggis Khan, were derived from traditional
ways of life, customs, and elements of faith of all Turkic-Mongol nomads, and taken from the
Bilig as well [6, p. 89; 71, p. 10; 59, p. 188, 189, 196; 54, p. 213].

8 Rashid al-Din, in his Jami’ at-tawarikh, writes that each received 4000, but in place of
Tolui, he records Kélgen [57, p. 274-276; 27, p. 231, 232].

? “The Area of Seven Rivers”. In Russian, this toponymy is “Semirechye”.
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The uneven division of territory reflected established custom. Ca’adai received
southern Jetisu and Transoxania (Mawara’ al-nahr); Ogddei received the southern
Altai region, Emil, Qobuq, and Tarbagatai; and Tolui was given the native yurt
(e.g., Mongolia). Jo¢i, compared with the above-mentioned princes, received much
more land (ulus medekiin ko tid, qubi). In accordance with political traditions of the
nomads, in addition to the division of property, the eldest son also inherited official
power and governing authority, while the youngest son inherited his father’s main
holdings, namely the house, wives, livestock, pastures and, most importantly, his
father’s sacred house [59, p. 125; 36, p. 372]. From the works of Boris
Vladimirtsov, Peter Jackson, Nikolai Kradin, and Tatiana Skrynnikova, we see that
in medieval Turkic-Mongol genealogies, and in social, dynastic, and political rela-
tions in the division of property, that the majorat principle and inheritance of power
by the eldest son was established as a traditional regulatory mechanism of long-
standing [71, p. 49-51; 26, p. 193, 195; 36, p. 345-355].

There is widespread consensus that “the most fertile lands were given to other
princes, and Joci received barren lands, deserts”. According to Zardykhan Kinayat,
“Even when the inheritance was divided, Joci’s share was on the periphery”.
Zardykhan Kinayat refers to the Mongolian author Anandyn Amar who wrote,
“Since the territory given to Joci was the result of a successful one-year war, its
acquisition or loss would not have had much effect on the rise or fall of the Mongol
Empire” [33, p. 43, 497°°. However, I do not agree with this conclusion at all. We
must bear in mind that the economic basis of nomadic Turkic-Mongol peoples was
their livestock holdings. In other words, for nomads it could be taken a priori that
the potential of the herd population will be much greater if animals grow freely on
open steppes and pasturelands, and the range of annual migration is extensive.
Moreover, the lands given to Jo¢i were rich in onagers and other wild animals. As
such, they were very suitable for hunting, which also provided nomads the oppor-
tunity to hone their military skills.

For the Mongolian elite, captured cities undoubtedly played the role of strate-
gic, financial and economic centers — springboards for the conquest of new lands.
However, since the Mongolian elite relied on the nomads for their military
strength, people who were extensively engaged in livestock rearing, the distribution
of pasturelands was perpetually a thorny issue [59, p. 210]. Peter Jackson shows
clearly that political and economic tensions in the Mongol Empire revolved around
two main issues: “distribution of pasturelands” and “inheritance of power and
property” [26, p. 192—198]. For illustration, we ought to consider that some cities
in the domain of Ca’adai had been turned into pasturelands which shows that this
issue was particularly important [7, p. 66, 151; 50, p. 110]. Jamal al-Qarshi, who
lived in the Ulus of Ca’adai, recorded in his Mulhagat al-Surah (c. 1303) that the
Mongols were great “lovers of pastures and horse racing” [22, p. 119]. In fact,
Ca’adai’s domain consisted of a combination of oasis-desert biomes and pas-
turelands. The political elite that occupied the region faced local cultural and eco-
nomic difficulties. For newly arrived Turkic-Mongol tribes, the alternative between
large-scale cattle breeding and, on other hand, forced settlement and Islamization
were sharp and clear. This dilemma eventually led to the split of the Ulus of

** In fairness, Zardykhan Kinayat simultaneously points out that Jo&i received the largest
share of all Cinggis Khan’s sons [33, p. 126].
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Ca’adai into the Moghul Ulus — Jete, which was invested in retaining its nomadic
tradition, and the Mawara’ al-nahr, which began to convert to Islam [15, p. 50].
The problem of adequate pasturage also existed in China where Qubilai Khan even
issued a special edict prohibiting the Mongols from using cultivated land as pas-
tures [59, p. 177, 178; 29, p. 68].

The military expansion of nomads was often based on the dynamics of rapid
increases in livestock populations. For that reason, they always sought to increase
their pasturelands. According to Anatoly Khazanov, at the beginning of the thir-
teenth century, for the population of the Mongolian Plateau, the balance was dis-
turbed between livestock and natural resources (primarily pasturelands) [31,
p. 463]. Paul Ratchnevsky has argued that the first Mongol war against the Tanguts
may have been carried out to replenish livestock adversely affected by bad weather
[59, p. 169]. Therefore, the steps taken by nomads to build an empire were general-
ly preceded by the opening of vast pasturelands essential for their animal husband-
ry. As such, the domain which belonged to Jo¢i, his descendants, and people (the
ulus irgen) was very conducive to rapid acculturation without Mongols losing their
political dominance to the Qanglis and Qipcaqgs because of similarities in lifestyle
and economy [15, p. 48; 59, p. 213]. Moreover, Jiizjan1 states that Jo¢i loved the
Dist-i Qipcaq more than his homeland [24, p. 40]. But regarding the peripheral
location of Jo¢i’s appanage from the native yurt, Vasily Barthold has suggested
that Cinggis Khan probably followed the Mongolian folk custom that “not only
demanded that the father’s possessions be given to the younger son, but also that
the degree of remoteness of the appanage of each son should correspond to their
age” [6, p. 459].

Compared with Cinggis’s other sons, the symbolic evidence of Jo&i’s superior
dynastic and political role is the leadership with which he was delegated in the
conquest of Khwarazm (Urgench), the largest city in all the Mongol-conquered
countries, and the awarding of that territory to Joci by Cinggis Khan [5, p. 38, 50,
537°'. Al-Nasawi, a contemporary chronicler of these events and not apparently
influenced by the Mongols, said: “I paid special attention to the siege of this city
(Urgench — O.4.). It is more important than any other city, and its fall was the be-
ginning of the Mongols’ triumph” [2, p. 132]. The importance of this region is also
reflected in Kamal al-Din Binai’s Shaybani-nama which suggested that whoever
dreamed of conquering from the West the East (or vice versa), must first conquer
Khwarazm, which was the largest trading center in the region and the key to accru-
ing power throughout Central Asia [66, p. 169].

Prior to the invasion of Khwarazm, Cinggis Khan distributed, among his sons
and other relatives, subjugated peoples unattached to any particular territory (SHM
§242), but the issue of the distribution of conquered lands was unresolved with
respect to the capital of Khwarazm, Urgench. The center of the Khwarazm-shah
territory was then allocated to Joci, suggesting that prince had a high degree of

*' The Jin Empire, no smaller than Khwarazm, and one of the conquered lands of Cinggis
Khan, was not completely subjugated at that time. The land suffered from three military expedi-
tions between 1211-1214 and, as a result, was bound to pay taxes. The 20-year campaign ended
in 1234, when only northeastern China was fully controlled [11, p. 27-30, 36]. The complete
conquest of China began with the establishment of the Mongolian Yuan Empire. In addition, due
to the traditionally settled, intensively-agricultural Chinese way of life, China provided poor
grassland coverage, which was essential for Mongolian households [26, p. 210].
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legitimacy in the political arena of the Yeke Mongol Ulus®. The division of
Khwarazm™ was a prerequisite to the subdivision of the whole empire [66, p. 162,
164, 169]. Therefore, after Cinggis Khan distributed Urgench to Jo¢i, Jogi treated it
as his property, showing compassion to its inhabitants®, and was committed to
preserving the city an economic, transportation, and strategically important center
[2, p. 133; 51, p. 285]. On matters of ruling the state and wars of conquest, Joci
always followed his own principles, quite separate from those of other princes and
even Cinggis Khan himself.

We can see Joci’s independence in foreign policy before these events since he
established ties with Jalal al-Din, the son of Khwarazm-shah Muhammad II, after
receiving a private domain within the newly-formed Mongo! Ulus long before the
major war erupted [59, p. 137; 43, p. 23, 24]*. Apparently because of those ties, Jodi,
who played a leading role in the western war of conquest from 1219 to 1224, faced
hostility from Cinggis’s other sons [5, p. 54]. According to Rashid al-Din, the cap-
ture of Urgench took seven months due to a dispute between Jo¢i and Ca’adai [57,
p. 216]. The conflict between the princes probably concerned the preservation or
destruction of Urgench. In other words, Ca’adai’s aim was to capture the enemy’s
capital by any means, whereas Jo¢i sought to minimize damage. That is, he first tried
to preserve its trade, economic, and strategic roles, because this city was of supreme
value to him. In addition, Khwarazm served as a convenient springboard for the
forthcoming second western campaign, and for the conquest of the Qipcaqgs. Partly
for that reason, it had been allotted to Joci [3, p. 278].

The SHM and Altan Tobci reveal no information about conflicts among the
princes during the conquest of the city. However, rivalries among them can be seen
in that, when the city was besieged. Jo¢i, Ca’adai, and Ogddei asked Cinggis Khan
the following: “Our troops surround Urgench; whose orders must we obey?”. One
important detail that must be considered is that the SHM, Jami’ at-tawarikh, and
Altan Tobci all suggest that Ogddei was the commander of the operation to capture
Urgench [55, p. 180; 41, p. 226, 227; 57, p. 216]. However, Christopher Atwood is
skeptical of this conclusion. Al-Nasawi, the personal secretary of Jalal al-Din and
an opponent of the Mongols, stated that Jo¢i was in direct commander of the con-
quest of Khwarazm [5, p. 38, 53]. Shihab al-Din al-Nuwayri, an Egyptian
encyclopedist who served the Mamliik Sultan al-Nasir Muhammad I (r. 1293-94,

32 «__the siege of Urgench was the last time the three brothers were together and their father

still alive; if one of those brothers had been appointed by their father to command at that siege,
then that brother had a strong presumption to rule after Chinggis Khan’s death” [5, p. 54].

3 Starting from the invasion of Khwarazm, despite Cinggis Khan’s bestowing that territo-
ry upon Jo&i, arguments about its possession continued between descendants of Jo¢i and Ca’adai
until the mid-thirteenth century [66, p. 162, 163; 5, p. 54]. Later, Khwarazm, having joined the
Ulus of Joci, was transformed into the most significant political, economic, craft, commercial,
cultural, sacred, and religious center in Central Asia [3, p. 308].

* The fate of the inhabitants of the city and its preservation or collapse is described differ-
ently by each author. For example, Jizjani writes about it based on what he heard from witness-
es of these events in his work (the Tabakat-i-Nasiri): the city was destroyed during the conquest,
and its people were mocked and killed, suffering greatly [24, p. 39, 40]. Ibn al-Athir (a/-Kamil fi
al-ta rikh) writes how, during the campaign, none of the city dwellers survived and the city was
flooded by the Amilya River [21, p. 52].

* Ilnur Mirgaleev writes that Jo¢i was connected with the Abbasid Caliphate. Unfortunate-
ly, I did not identify such a connection in the original historical data.
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1299-1341), wrote, “Jo¢i Khan, the son [prince] of Cinggis Khan, is the one who
conquered Khwarazm while his father was alive” [21, p. 139]. It is possible that al-
NuwayrT’s writing was influenced by contact between the rulers of the Ulus of Joci
and the Mamliik sultans, but the Persian historian Jiizjani, who was opposed to the
Mongols in the Delhi Sultanate and had not been influenced by the descendants of
Cinggis, gave Joci primacy on this issue as well, confirming that he was a leading
commander in the conquest of Khwarazm [24, p. 39].

In ’Ata-Malik Juvayni’s writings, Joci, during the Khwarazm campaign and
particularly during his raid down the Syr-Darya river, is referred to by the title
(lagab) of Ulus-Idi (“lord of the ulus” — J.B.) [10, p. 86—90]. John Boyle believes
that Joci was afforded this title posthumously as Tolui was given the posthumous
title of Yeke-Noyon. It is an ongoing mystery why this title was selected for Joci.
Perhaps it was because Cinggis Khan, in his lifetime, first alloted the subjugated
Siberian peoples to Joci as an Ulus, or perhaps because Joci’s descendants in the
mid-thirteenth century had established a Great Ulus — much later known as the
Golden Horde [9, p. 152]. But why is the title of the “lord of the ulus” unique to
Jo&i? Why, for example, was Ca’adai, who had his separate Ulus, not given that
same title posthumously?

As pointed out above, Christopher Atwood indicates that before the Khwarazm
campaign, Cinggis Khan considered Jogi his heir apparent [5, p. 50] and Chinese
primary sources refer to Joci as “the heir to the throne” [8, p. 121; 20, p. 522; 19,
p. 49]. Paul Ratchnevsky also points out that despite doubts concerning Jo¢i’s par-
entage, Cinggis Khan originally considered him his successor [59, p. 166]. In other
words, we can cautiously presume that during the “Urgench Event”, Cinggis Khan,
through the abrupt alteration of the dynastic status of Jo¢i, changed his mind and
appointed Ogddei the future ruler of the Mongol Empire and allotted Khwarazm
and its vast territory to Joci for his future second western campaign which saw the
Mongols eventually advance against the Qipcaq and eventually the Russian princes
in 1222-23.

According to Jiizjani, Jo¢i’s reputation was so unassailable that his father began
to fear him; Joci told his servants that, “his father had gone mad and destroyed many
nations and cities” (Jo&i’s alleged words were conveyed to Cinggis Khan by
Ca’adai). Also, Jo¢i intended to unite with Khwarazm-shah Muhammad II to govern
the country, something which seems to be an anachronism as the that ruler had per-
ished already in 1220. Regardless of precise details, Jo¢i wanted to oppose his fa-
ther because of his own political ambitions. In the end, according to Juzjani, these
ambitions precipitated not only the end of his career as a nascent ruler, but his life as
well [59, p. 137; 24, p. 40, 41]. Abu’l-Ghazi recorded in his Shajara-yi Tiirk that Joc¢i
resented Cinggis for allowing Ogodei to rule over him, and so Joéi left for the Dést-i
Qipcaq after conquering Khwarazm [1, p. 91; 66, p. 167]. Dafeng Qu and Jianyi Liu
believe that there was no quarrel between Joc¢i and his father before the Khwarazm
campaign and that his resentment, grief, and eventual disobedience to his father were
due to Cinggis Khan’s appointment of Ogodei as heir to throne [51, p. 286-288]. If
we look deeper at this situation, Ilnur Mirgaleev writes that the reason for the enmity
between the princes lay in the family’s psychological drama. Perhaps because of this,

36 By this time, Khwarazm-shah Muhammad II was dead. However, it is possible that
Juzjani was referring to a previous situation as if it happened later.
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Cinggis himself removed Jo¢i from the campaign to conquer Khwarazm and took the
side of Ca’adai and Ogodei [44, p. 75].

Of course, there may have been other reasons we are unaware of regarding the
conflict and resentment between Cinggis Khan and Jo&i. Moreover, it is uncertain
whether such a conflict even took place. Nevertheless, at the time of the invasion of
Khwarazm, we can detect in the sources difficulties and some kind of secret held
between father and son [66, p. 171; 5, p. 54]. At first glance, this seems to be due to
the failure of JocCi’s aim to seize power over the Mongol Empire. In any case, the
traditional rules of the former Turkic-Mongol political system regarding the status
of the eldest son or younger brother’’ in the line of succession had changed. Ac-
cording to Cinggis’s new principle, it was mandated that the “most capable son”
would assume the throne, and that was Ogddei [26, p. 193; 66, p. 176, 177].

It is thus apparent that Joci failed to inherit his father’s imperial power not be-
cause of his dubious origin, but rather because of this new edict and Cinggis
Khan’s personal desire and will*® to make Ogodei the next Great Khan. In my opin-
ion, the main reason why the Yeke Mongol Ulus was not bestowed upon Joci is that
he maintained his own unique stance outside of the principles and ideology of
Cinggis Khan. According to available data, in his conquests of lands and people,
Joci relied on diplomacy, trying to avoid bloodshed [43, p. 24]. Accustomed to
more destructive and cruel ways of waging war, Cinggis Khan believed that Joci’s
“soft character” was unsuitable to the make-up of a military leader [51, p. 285]. In
other words, the most suitable candidate for the throne was “a loyal and capable
successor to the position” of Cinggis Khan — Ogodei — and not the “independent”
Jodi, “strict” Ca’adai, or the otcigin Tolui.

Rashid al-Din reported on how Ogodei, by strictly adhering to the Cinggis’s
rules, settled the argument and disagreements between Jo¢i and Ca’adai. He de-
ployed the demoralized army around Urgench in an orderly way, referring to his
father’s edicts [57, p. 216; 58, p. 78, 94, 95]. Perhaps when Cinggis Khan determined
to make Ogddei his heir, he hoped that Ogddei would keep the Mongol Empire unit-
ed by means of his coolheadedness [58, p. 8; 64, p. 39; 10, p. 179, 180; 6, p. 531,
532]. Although it may have been recorded in the genre of folkloric fancy, it should
be taken into account that Lama Lubsan Danzan in his Altan Tobci reported that
among his sons, Cinggis Khan was only pleased with Ogodei who never disobeyed
his orders and always followed his advice [41, p. 166]. Yet it is evident from many
sources that Jo¢i had a distinguished career before the “Urgench Event” and assumed
all the privileges of the ruler’s firstborn son in the altan urug.

The Aftermath of Joci’s Rule and his Legacy within the Altan Urug Lineage
Following Ogddei’s ascent to the throne as Great Khan in 1229, a pan-empire

assembly (quriltai) was convened some years later during which it was decided to
initiate expansive wars on several fronts, one of which was another western cam-

7 We know that Cinggis Khan’s youngest brother, Temiige-Ot&igin, rebelled over the isues
of power and inheritance, and was killed by Giiyiik Khan, Cinggis’s grandson [58, p. 116, 119;
27, p. 238; 32, p. 327, 328].

** In the Mongol Empire, the monarch’s personal will played a key role in the handing over
the throne [36, p. 352, 353].
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paign. This one, focused on the invasion of lands from the Edil and Jayaq’ rivers
to Central Europe, was a massive military effort. Those lands which were to be
invaded were considered commonly held, i.e., the property of the Mongol Empire,
but they must have in fact been included in the Ulus of Joci. The initial concept of
this operation emerged already during the lifetime of Cinggis Khan in the early
1220s and its implementation was delegated to Jo¢i. Thus, since Joci was already
dead when the campaign could at last take place, the role of campaign leader was
given instead to his son, Batu, in 1235 [8, p. 298; 58, p. 72, 79; 11, p. 45; 43, p. 23,
27]. This campaign began with the participation of the highest generals and politi-
cal figures of the Empire, such as the veteran Siibe’tei; the son of Cinggis Khan
born from Khulan-qatun, Kolgen; the son of Ca’adai (alive then), Baidar, and his
grandson Biiri; the sons of Tolui, Mdngke and Biijeg; the sons of Ogddei Khan,
Giiylik and Qadan; and others [10, p. 269].

I will not delve deeply into the details of the western campaign, except to re-
mark that the campaign did not transpire without conflicts between the princes and
to explain the reasons for their occurrence. According to the SHM (§275), when the
western campaign had achieved the conquest of Meget in the Caucasus, the princes
arranged a celebration, during which Batu, being an older brother, was first to offer
a toast. Angry at this apparent affront, Giiyiik and Biiri together with an important
military leader, Harqasun, began to upbraid Batu, offending his dignity by saying
that he looked like a woman. In response, Batu sent a message of complaint to
Ogddei Khan [55, p. 194, 195]. Hodong Kim claims that the “fight” described in
the SHM is not factual, but adds, “Their insolence might have stemmed from the
allegedly illegitimate birth of Jochi, Batu’s father” [32, p. 317]*. Peter Jackson
states that Giiylik and Biiri may have offended Batu during the campaign pointing
out that his origin was suspicious: “the quarrel was over Batu’s right to command
at all and involved the usual aspersions on his father Jochi’s legitimacy” [26,
p. 199]. As an alternative account that seems related to these events, William of
Rubruck wrote that Ca’adai’s grandson, Biiri, asked jealously: “Am I not a de-
scendant of Cinggis, just like Batu? Why shouldn’t I also receive pasturelands on
the Edil?” [50, p. 110].

I am inclined to believe that the source of the conflicts between princes Batu,
Giiyiik, and Biiri lay in the methods of warfare employed and the policies of con-
quest. Otherwise, Ogddei Khan, being well aware of the psychological tensions
within the family and taking into account the sensitive topic of Batu’s origins,
could have foreseen and prevented conflicts. It is difficult to believe that Ogddei
Khan could not have foreseen that the elder sons would be offended and respond
arrogantly to the fact that the son of a “Merkit bastard” was leading them and the
entire campaign. This would inevitably engender competition among them and
preventing a successful campaign. Such tensions had arisen earlier of course. Ac-
cording the SHM, Ogddei was angry about Giiyiik’s arrogant rejection of Batu’s
seniority in the western campaign. While at the council with his sons many years
earlier, Cinggis Khan closed his eyes when Ca’adai referred to Jo¢i as a “Merkit
bastard,” and even ignored false and serious accusations that Borte-iijin had been
raped by Cilger Boko.

%% In Russian, these toponyms are the “Volga and Ural”.
* Hodong Kim asserts that the real reason for Giiyiik’s accusation against Batu was his in-
competence as a commander [32, p. 317, 318].
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The grandson of amir Temiir, the ruler of Mawara’ al-nahr (Ulus of Ca’adai —
0.4.), Mirza Muhammad Taragay bin Shahrukh (Ulugbeg), wrote in his 1425
chronicle, Ta rikh-i uliis-i arba’a-yi Chingizt, that Ca’adai and Ogodei concocted a
lie about Jogi, labelling him a “Merkit bastard” due to their envy of Cinggis’s great
love for Joci. Referring to this “great lie”, Ulugbeg wrote: “No matter how good a
son he is, a father’s love for his own son and stepson is like day and night. Moreo-
ver, in the affairs of the khan, it is unthinkable for any righteous person to prefer a
stepchild to his own children”. Elsewhere, this author asserted: “Later, this lie was
repeated in the works of Ca’adai’s scholars™'. In the opinion of Ulugbeg, this
slander spurred conflict between Joi’s sons and those of Ca’adai and Ogodei [68,
p- 90, 91]. Of course, we cannot rely fully on these data as facts. From the writings
of Ulugbeg, we can see that skepticism about the legitimacy of Jo¢i’s birth was a
longstanding topic of discussion among the Turkic-Mongol political elite. Howev-
er, it should not be ruled out that perhaps Ulugbeg intended to indicate that the
political and dynastic wars of the sons of Jo¢i, Ca’adai, and Ogddei were based on
topics of genealogical significance.

On the other hand, this issue was ignored in the Al/tan Tobci which appeared in
the seventeenth century. However, there is a difference: its author, Lama Lubsan
Danzan, wrote the Altan Tobci with the ideology of uniting the Mongol tribes that
had been subordinated by neighboring empires in order to bind them together [41,
p. 37-39]. Here, we do not see Ca’adai’s words calling Jo¢i a “Merkit bastard”
(merkidei cul iilja’ ur-a) as we do in the SHM*. To the contrary, Lubsan Danzan
provides sermons and advice in his poems, using the words of Cinggis Khan to his
two eldest sons to make a call for brotherhood as if he were keenly aware of the
hatred of Jo&i’s and Ca’adai’s descendants for each other [41, p. 229, 230]. Abu’l-
Ghazi, who lived in the seventeenth century, in his work Shajara-yi Tiirk also ad-
monishes Cinggis’s descendants to not be at each other’s throats, but rather “be in
agreement with each other; do not fight”® [1, p. 66]. Unfortunately, both Lama
Lubsan Danzan and Abu’l-Ghazi wrote their works in accordance with the values
and political environment of the time, allowing folkloric elements to supercede
careful historiography.

Discussion

As can be seen, the “doubts” and “lies” expressed about Jo¢i’s origin remain
only in the SHM. There is no mention of Jo¢i being a “Merkit bastard” in the works
of Persian, Arabic, European, Turkic, Chinese authors, including Al-Nasaw1 (Sirat
al-sultan Jalal al-Din Mankburni), Shihab al-Din al-Nuwayrt (Nikayat al-arab fi
funiin al-adab), ‘Ala’ al-Din ‘Ata -Malik Juvayni (7ar ’rikh-i-Jahan-Gusha),
Minh3j al-Din Juzjani (Tabakat-i-Nasirt), Zhao Hong (Mengda Beilu), Peng Daya

*! This information is repeated in Abu’l-Ghazi’s Shajara-yi Tiirk [24, p. 388, 389].

*2 Christopher Atwood explains why these data were not included: “If the Altan tobchi text
is not significantly earlier than the Yuan chao mi shi text, why then is the succession passage
missing? The reason is fairly obvious: the passage deleted in the Altan tobchi was one of the
most scandalous in the history of the Mongol empire, where Cha’adai calls Jochi a ‘bastard
offspring (chul ulja 'ur) of the Merkid” and Chinggis Qan’s companion Koke Chos acknowledg-
es that she was in fact violated” [4, p. 27].

# «__bir birifiiz bilin muvafaqat qilifi muhalefet itma tidi” [66, p. 182], (Muvafagat — an
Arabic loanword in Persian < s« meaning “mutual agreement” or “consent.” Muhalefet — also
an Arabic loanword into Persian <éllis meaning “confrontation” or “opposition™).
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(Heida Shiliie), William of Rubruck (/tinerarium), Jamal al-Qarsht (Mulhagat al-
Surah), Rashid al-Din (Jami’ at-tawarikh), Ibn Fadl Allah al-'Umart (Masalik al-
absar fi mamalik al-amsar), Mu‘izz al-ansab, Ulugbeg (Ta rikh-i uliis-i arba’a-yi
Chingizi), Otimis Haji (Kara Tavarih), Lubsan Danzan (4ltan Tobci), Abu’l-Ghazi
(Shajara-yi Tiirk), Sir-a tuyuji, and Sayang Secen (Erdeni-yin Tobci).

Scholars have put forth various opinions and conclusions concerning who the
author(s) of the SHM was/were and when it was written, including Piotr Kafarov
(also known by his monastic name, Palladius) [30, p. 7], Sergei Kozin [35, p. 35],
Lev Gumilyov [18, p. 237-260], Harry Jackendoff [25, p. 5-35], Francis Cleaves
[12, p. xvii-Ixv], Igor de Rachewiltz [55, p. ix], and Christopher Atwood [4, p. 1-
441" The opinions and conclusions of all the authors mentioned here are beyond the
scope of the present paper and, recognizing that this is a distinct, specialized histori-
ographical work, I decided to touch only on aspects relevant to Joc¢i and his origins.

The SHM was not a uniform document written in a single stage. It has been al-
tered and supplemented through time to strengthen the legitimacy of each succes-
sive khan and their specific political views and positions. Christopher Atwood has
stated that any portion of the SHM may have been supplemented between 1228 and
1260, so it does not correspond with the author’s original views [4, p. 2, 3]. Igor de
Rachewiltz states that the dynastic council depicted in such an epic manner in the
SHM was concocted post factum; that is, it was interpolated on the initiative of
official Mongolian political elites and other high officials to deprive Joci’s and
Ca’adai’s sons’ rights to power. However, Igor de Rachewiltz, like other scholars,
concludes that Cinggis Khan did harbour doubts that Jo&i was his biological son
[53, p. 923, 927].

Regarding this matter, certain questions arise. For instance, why do modern
historians and other scholars build their hypotheses and doubts on this issue as
though Cinggis Khan is recorded to have ever expressed such doubts? Where does
the conclusion concerning doubts on behalf of Cinggis Khan come from? In what
original written sources, epic, folkloric, chronicles or other documents were such
doubts ever recorded to have been expressed? According to the chronicles of the
Mongol khans, the Altan Tobci and Sir-a tuyuji, which appeared in the centuries
after the events themselves, Jo¢i and his descendants were never separated from the
altan urug in terms of kinship and their bloodline. For example, in the Sir-a tuyuji,
it is recorded that Hargacug, one of Tolui’s descendants who ruled the Khalkhas in
eastern Mongolia in the mid-1400s, said, “The khans of Ttigmaq, the descendants
of Jo¢i, are my relatives”™® [67, p. 86], acknowledging that the descendants of Jogi
were his blood relations. In the western part of the post-Mongolian world, the

* An interesting aspect of the genealogy of the Cinggizids and Timiirids, called Mu izz al-
ansab, was written in the fifteenth century in Khurasan in Persian. The anonymous compiler of
the Mu'izz al-ansab genealogy points out that Kurmagi, the cousin of Cinggis Khan’s father
Yisiigei, was “the author of Tapcan” [23, p. 27]. The Kazakh researcher Zhaksylyk Sabitov,
based on the oral assumptions of the Turkologist Napil Bazylkhan, commented to the translator
of the Mu’izz al-ansab, Shodmon Vohidov, that Tipcan was meant to be Tobciyan — the abbre-
viated name of the Mongqol-un niuca tobéa’an (Secret History of the Mongols) [61, p. 60]. Of
course, this requires further source analysis. Therefore, at present we do not know for certain
whether the Tipcan recorded in the Mu’izz al-ansab is identical to the Monggol-un niuca
tobca’an. But, even if it is, we should not forget that the author of the Secret History of the
Mongols may have in fact been several authors [30, p. 7; 55, p. ix].

* “toymuy-un qad jii¢i-yin iire mini” [67, p. 165].
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Ca’adaid rulers like Amir Temiir and his descendants considered it an honor to be
considered in-laws of the Jocids, fully recognizing them as one branch of the
Cinggizid line. I reason that Amir Temiir and the Temiirids knew the genealogical
records of the Mongol khans perfectly well [69, p. 79].

It seems as if from the very beginning of the Borjigin tribe, the harbouring
doubts about a member’s origin was justification to exclude from all family rituals
and traditional events. If we examine the bloodline of the khans recorded in the SHM
more closely, we can see a precedent similar to “Jo¢i’s secret” involved the sons of
Cinggis Khan’s ancestor, Bodon&ar. According to Chapters §§43, 44 of the SHM, we
know that Bodoncar had a son, Je’iiredei, who was the offspring of a concubine.
During his father’s lifetime, the boy was included in a Mongol ritual called jiigeli*®
on behalf of the family. However, after Bodoncar’s death, his relatives cast doubt on
Je’iiredei’s status as their brother and refused to let him take part in family events
because they suspected that he might be the son of one Adangqa Uriangqai, a fre-
quent visitor to their home [53, p. 276, 277, 280-283; 55, p. 8].

As already mentioned above, Bodoncar himself was once excluded from the
family share (inju, mal) by his brothers. Of course, here we are not considering
whether Bodoncar and Je’iiredei were indeed the biological sons of their fathers.
Since the altan urug chronicles in the SHM are replete with mythological and folk-
loric accounts, these early events are still largely unknowable. However, the SHM is
an artifact that coalesced in an atmosphere of beliefs, traditions, and values of no-
madic Turko-Mongol society in the middle of the thirteenth century. Therefore, it is
noteworthy that in this document, the strict confines of kinship, family purity, family
ties, and values were extended back to the time of Alan Qo’a and Bodoncar. On this
matter, Harry Jackendoff draws parallels between the example of Je’liredei in the
SHM and “Joci’s secret”: “Yet this current ostracization of Jewuredei would seem to
bear an even more important precedent to the later history, for Cinggis’s first son Juci
is ostensibly kept from the succession to the qanship because his brothers, to
Cznggzs s face, suggest that he is of Merkit blood (SH 254), fathered by the captor of
Borte, Cinggis’s wife, in the raid immediately following Cinggis’s marriage (SH
101)” [25, p. 26]. Isenbike Togan refers to Harry Jackendoff, who pointed out that
the SHM was influenced by the negative views of the chronicler. Jackendoff pre-
sumed that the author was someone of the Uriyangqai tribe who bore past bitterness
towards the Cinggisids and was motivated against the descendants of Joci [66,
p. 173]. According to Lev Gumilyov, the author(s) of the SHM wrote false accounts
to legitimate or denounce some of Cinggis’s descendants [18, p. 239, 242].

Let us turn now to one more related topic. We know from the sources that
many of Cinggis descendants repeatedly offered Batu the throne of the Great Khan
[49, p. 36, 37]. Following the deaths of Ogddei and Ca’adai, Batu®’ was recognized
as the greatest (aga) personage in the Cinggis lineage and the most honorable indi-
vidual to rule the empire [58, p. 71; 34, p. 208]. However, the sons of Ca’adai and
Ogodei did not agree or accept conferring on him further status.

Jazjani wrote that after the death of Giiyiik Khan, all the descendants of Cinggis,
except for Ca’adai’s lineage, concurred to appoint Batu as the Great Khan, but Batu
himself did not agree [24, p. 42]. Even if Batu had accepted this offer, his opponents

% «rigeli sacrifice in which meat is hung on a pole and offered to Heaven” — I. de R.

7 His brother Orda was the eldest of Jo&i’s sons, but relinquished rule while retaining se-
nior status (aga) to Batu.
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were enormously powerful. After the death of Ogddei Khan, his wife-regent,
Déoregene-qatun, who temporarily assumed his position, and her son, Giiyiik, became
increasingly cold to Batu in the aftermath of the western campaign, leading almost to
a state of open warfare [26, p. 200; 11, p. 47; 32, p. 314-320, 329].

Batu, for his part, did not recognize Doregene’s regency or Giiyiik’s legitima-
cy to assume the Great Khan’s throne and had reason for such hesitancy. Doregene
had cunningly obtained the regency with the help of Ca’adai (and some of the other
princes) and had gained the support of high-ranking officials by giving them
bribes, gifts, and paiza. Thus, she ascended to the regency without the consent of
all members of the ruling elite. According to Juvayni®, from the time of Ogddei
Khan, Doregene resented some high-ranking officials and hated them outright.
After her treacherous seizure of power over the Mongol Empire, she punished eve-
ryone, leading to rampant gossip, violence, and other atrocities committed in
Qaraqorum [10, p. 240, 241]. The reason that Batu did not recognize Giiylik’s as-
sumed status was because Ogddei Khan did not appoint Giiyiik to the throne during
his lifetime, but rather considered Shiremiin, his grandson from his third son,
Kochii, as a worthy heir to the throne®. Déregene and Giiyiik not only disobeyed
the edicts of Cinggis Khan and Ogodei Khan, but also wreaked havoc throughout
the dynasty, and their supporters were able to seize power by force [58, p. 9, 10,
112, 114, 115, 118, 129; 64, p. 42-46; 42, p. 49]. According to Hodong Kim’s
analysis, Giiyiik is never mentioned in the edicts of the Yuan emperors, so they did
not recognize Giiyiik as a legitimate khan. Hodong Kim proves that Giiyiikk was
nonetheless a capable khan during his short reign [32, p. 311].

Of course, we are well aware that Juvayni and Rashid al-Din”’, the official
chroniclers of the Ilkhanate’s Toluid Dynasty, may have exaggerated the negative
discussion of Doregene and Giiyiik in their chronicles written in the middle of the
thirteenth and in the early fourteenth centuries because the descendants of Ogddei
and of Tolui were fierce rivals for supreme power in the Yeke Mongo! Ulus from
the very beginning; they mutually discredited one another. But the negative role of
Doregene among the Mongols is confirmed in the sources by European authors
such as John of Plano Carpini, who was present at Giiyiik’s enthronement and met
high-ranking officials of the Empire. He even had a face-to-face meeting with
Déregene who gave him gifts. Thus, Carpini, while mentioning Cinggis Khan’s
sons and grandsons, focused on Mongke: “One is named Mengu, whose mother is
Seroctan’'; this woman is the most highly respected among all the Tatars, except
for the Emperor’s’> mother” [50, p. 39]. Carpini wrote all his observations as a
report to the papacy just after his arrival in France in 1247. As a result, it can be
stated that he did not come under any administrative influence of any of the com-

* Hiilegii’s political and administrative influence impacted Juvayni’s writings, but I do not
consider that Juvayni gave false information about Doregene.

* Ogodei Khan, like Cinggis Khan, decided the issue of succession to the throne in favour
of another son according to his own will, not according to the principles of majorat, which
would have made his eldest son, Gilyiik, the named heir.

%0 Rashid al-Din, in writing the Jami’ at-tawarikh, used valuable governmental documents
and the archives of Mongol political elites and shared his thoughts with an official envoy, Pulad
Ching-sang (chengxiang 7KfH), “Minister Pulad”, sent to the Tlkhanate by Qubilai Khan. He also
gained information from other “high officials” who witnessed different events [11, p. 231].

*! Sorgaqtani-bike.

> Giiyiik Khan.
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peting houses of Cinggis Khan’s sons after the Toluid takeover of power in the
1250s. Therefore, the information in the pro-Toluid sourses on Doregene’s charac-
ter cannot be negated.

According to Juvayni and Rashid al-Din, Batu sent his brothers Orda, Shaiban,
Berke, Berkecher, Tangut, and Tuka-Temur to Giiyiik’s khan election gquriltai,
while Orda set Giiyiik upon the throne with his own hands [10, p. 249, 251, 252;
58, p. 118]. However, the political and dynastic conflicts between Giiyiik and the
descendants of Joc¢i can be seen in the writings of Jamal al-Qarshi, who lived in the
Ulus of Ca’adai in the late thirteenth century and was close to its rulers. For exam-
ple, Jamal al-Qarsh1 writes that Giiyiik’s ascension to the throne took place without
the consent of Joci’s sons [22, p. 119]. We can cautiously conclude that Doregene,
Giiyiik, and Biiri had intentions to negate Batu’s great impact and role in the altan
urug by spreading rumours about the doubtful origin of his father, Jo¢i.

After the death of Ogddei Khan in 1241, the pan-empire qurultai, which had to
be held for the election of a new khan, was summoned already within one or two
years. However, the qurultai did not take place until 1246 owing to the delay in the
participation of several of Cinggis’s descendants, and Batu declined to attend it
even when it did happen [58, p. 80, 117; 42, p. 51]. Here, the discussion of a paral-
lel situation again proves relevant. Just as Bodoncar’s son from his concubine,
Je’tiredei, who was not included in the sacred family event, the jiigeli, because the
Borjigins considered him extraneous (jad), perhaps Doregene and his accomplices
referred to Batu as the “son of a Merkit bastard” during the interregnum in an at-
tempt to refute Batu’s right to participate in the election. According to Rashid al-
Din, during the interregnum and its political stagnation, members of the Mongol
elite employed any tools and tactics that could score them political points and
shape opinion [58, p. 116].

During the interregnum in Qaraqorum and the subsequent reign of Giiyiik
Khan (1246-1248), Déregene and the sons of Ca’adai and Ogddei, with the help of
their supporters, sought to prove that Batu’s status as aga of the dynasty and his
elevated role in the altan urug were unfounded. In my opinion, it is possible that
not only did they spread rumors about his origin (i.e., “bastard son of a Merkit” —
merkidei cul tilja’ ur-a), but they also, through bicigci, included such slander in the
SHM?. But Da-Djiin Yii expresses a different opinion about this matter. In his
opinion, Chapters §254 and §255 of the SHM, discussing a gathering called by
Cinggis Khan in 1219 before his western campaigns which was convened with the
participation of princes and which concerned Ogddei’s appointment as heir appar-
ent, contain an important clue. These passages which record that if Ogddei’s sons
could not rule the country, then other sons of Cinggis would be khans (as well as a
passage in which Ca’adai cast aspersions against Jo¢i in Chapter §254), were re-
written during a quriltai held in August 1252 by Mongke’s subordinate bicigci with
the aim of legitimizing Mdngke to assume the Great Khan’s throne. They were not

>3 The intra-family conflict became so intense that with Batu’s help, Mongke became khan
in 1251. The rebellious descendants of Ca’adai and Ogodei and the noyons who supported them
were severely punished by Moéngke and Batu. Biiri and Yesii-mongke were sentenced to death
by Batu’s personal order [58, p. 133—137; 26, p. 186, 205; 73, p. 300]. According to Peter Jack-
son, Biiri’s dispute with Batu over pasturelands along the Edil led to this punishment: “Biiri had
one day (while drunk) asked querulously why he should not move his livestock to the Volga and
pasture there as Batu did: the remark subsequently cost him his life” [27, p. 235].
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written earlier during the great quriltai of 1240, the preceding mouse year, which
was held during the time of Ogddei Khan [73, p. 297, 298, 300, 303].

According to Da-Djiin Yii, bicigci did not dare include in the SHM any word
about Jo¢i being a “Merkit bastard” because of a shameful scandal that took place
during Cinggis’s and Ogédei’s lifetimes. Later, after the deaths of Ogodei Khan and
Giiyiik Khan, Mongke’s bicigci had the courage to make the internal conflicts public
when the offspring of Jo¢i and Tolui and their opposing party, the descendants of
Ca’adai and Ogodei, openly slandered one another. Da-Djiin Yii sums up his
thoughts on these “changes and additions”, saying that the people directly related to
the event, namely Cinggis Khan, Jo&i, Ogddei, Tolui, Ca’adai, Bo’orchu, Mugqali and
others, had all passed away before 1250. Thus, he concludes that none of them had
an opportunity to prove the validity of any of the claims in the text and expose fabri-
cated information [73, p. 297, 298]. We can see in the works of Hodong Kim and
Christopher Atwood that the sons of Tolui managed to rewrite the chronicles in ac-
cordance with their dynastic and political interests to refute the legitimacy of
Ogddei’s sons to assume the throne of the Mongol Empire and diminish Jo¢i’s im-
portant military and political roles [32, p. 313; 4, p. 52, 53; 5, p. 54, 55]54.

The following questions are especially germane: why did Moéngke decide to
expose to his bicigci in the SHM the dynastic shame and doubts surrounding Batu’s
father, Jo¢i, who supported him and helped him ascend the throne by boldly chang-
ing Cinggis’s precepts and other texts in §§254-255? Did Mongke, at a time when
kinship was strictly preserved, for the sake of truth, sacrifice Batu’s reputation of
legitimacy in the system of the altan urug? If we look for political underpinnings in
Yi’s findings, we can see that Tolui’s sons completely destroyed the collective
political ambitions of the descendants of Ca’adai and Ogodei in Qaraqorum. If
Jo¢i’s posterity had such claims to supreme power, they were now curtailed by
genealogical doubts. Evidently, the Toluids wanted to establish a monopoly on the
supreme power of the Yeke Mongol Ulus. Nonetheless, according to Rashid al-Din,
the official chronicler of the Ilkhanate, Batu had no ambition to ascend to the
throne as Great Khan. Details regarding why the disputes and confrontations bet-
ween Jo¢i, on the one hand, and Ca’adai and Ogédei, on the other, arose were ei-
ther omitted or more likely erased from the text of Rashid al-Din’s history at some
point — though when this happened is not clear [58, p. 65].

Evidently, Toluids considered Jo¢i a biological son of Cinggis Khan and re-
mained on good terms with his eldest brother’s sons [58, p. 65]. For example, when
Batu convened a quriltai in the Dast-i Qipcaq to elect Giiyiik’s successor, the sons
of Ca’adai and Ogbdei said, “The homeland (native yurf) of Cinggis Khan is on
Onon and Kerulen, so we do not have to go to Qipcaq”. By this statement they
assigned their membership in the quriltai to their noyons [26, p. 203]. At this time,
on the advice of his mother, Sorgaqtani-bike, Mongke traveled to Batu in Dist-i
Qipcaq to receive dynastic support and consent to ascend to the throne [58, p. 80,

>* “The Secret History of the Mongols and Jami’ al-tawdrikh were written or edited under
the Toluid dynasties of the Ilkhanate and the Yuan Empire, while the Yuan shi was based on
materials compiled over the course of the Yuan period. It would not be surprising if the ideology
of the Toluid rulers, who hoped to legitimize their seizure of imperial power from the family of
Ogddei, is reflected in these materials” [32, p. 313].
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81, 113, 129]. The chronicler, Juva'lyni55 , who served as an administrator for the
Ilkhanate Toluid Dynasty wrote that after the death of Giiyiikk Khan, the princes
sought Batu’s support, and Batu assigned Mongke to the throne [10, p. 263, 266].
According to Peter Jackson, Batu offered the throne to Mongke and was satisfied
with managing the large appanage given to his father and the lands of Mawara ’al-
nahr taken from the sons of Ca’adai’®. In general, Mongke ruled the east side of
Yeke Mongol Ulus and Batu held the west. Scholars often note that Batu’s prestige
was recorded to be greater than Mongke Khan’s [26, p. 207; 50, p. 39]. Perhaps
this is indirectly confirmed in the Mu izz al-ansab, whose author points out that
“the power in the Ulus of Joci (as well as the power over Cinggis Khan’s grand-
children) after the death of Cinggis Khan’s sons, belonged completely to Batu
Khan” [23, p. 40]. Overall, there seems to be no reason for the sons of Tolui to
have fabricated the relevant SHM text through their bicigci or, as, Da-Djiin Yi
noted, to make public the doubts regarding Jo¢i’s origin.

Conclusions

According to Paul Buell, the rumors about Jo¢i were probably unfounded
among the early Mongols [11, p. 172]. I agree completely and would like to con-
clude with two additional observations concerning the origin of accusations that
Jo¢i may have been a “Merkit bastard”:

1. At the time of the interregnum in Qaraqorum (1242—46), when adversarial
exchanges within the imperial family were being played out on the political stage,
Déregene and her son, Giiylik Khan, as well as their allies, the sons of Ca’adai, had
solid motives to include the embarrassing tale of Jocid illegitimacy in the SHM
through bicigci, i.e., Doregene and her supporters attempted to cast doubt into the
minds of high officials (noyon) about Batu’s origin, as a son of Joci, in order to
diminish his influence in the altan urug, and inhibit his ability to gain supreme
power in the Mongol Empire. In addition, due to the fact that the convening of a
quriltai’s purpose to elect Giiylik as khan could not occur without Batu’s participa-
tion, I believe that it was a political tool invented to make Batu’s participation ir-
relevant and eliminate the legitimacy of any role he could play in the quriltai. In
other words, the anti-Jo¢i “slander” that appears in the SHM might have appeared
initially in the political and ideological arenas dominated by the houses of Ogddei
and Ca’adai which were hostile to Jo¢i — and to Batu especially.

2. After the interregnum of Doregene and during Gliyiik Khan’s reign, when
rumours about Joci as a “Merkit bastard” were growing in Qaraqorum in the upper
echelons of power and harming the reputations of his sons, Mongke Khan, with the
aim of strengthening Batu’s reputation in the altan urug through his bicigci, or-
dered additional text inerted into the SHM, where, through an ‘extrapolation de-
cree’ (jarliq) of Cinggis Khan®’, an end would be put to those destructive rumours
and aspersions. If we take into consideration that Igor de Rachewiltz, who studied
the SHM for many years, found Chapters §§254, 255 appeared to have been added

> Juvayni was a contemporary of the events and visited Qaragorum and Mongolia several
times.

% Peter Jackson speculates that Batu was hesitant to ascend to the throne due to doubts
about his father’s origin: “It has been suggested that Batu hesitated to assume the sovereignty
because of the stigma attached to his father’s birth” [26, p. 207].

37 “ke’en jarliq bolba” [52, p. 151].
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after Mongke’s ascension to the throne [53, p. 923], then this second assumption
might be close to the truth.

But why did the first Toluid ruler of the Mongol Empire fail to delete any dam-
aging material about his close ally, Batu? It could relate to the continued develop-
ment of the text long after Mongke and Batu’s reigns were over and hostility existed
between the Jo¢id and Toluid houses from 1260 onward. Igor de Rachewiltz assumes
that most of the changes made to the original SHM text took place during the reign of
Qubilai Khan (1260-1294). He notes, “Yiian chao pi-shih JTEAFE S (Secret History
of the Yiian Dynasty), or Mongqol-un niuca to[b]ca’an (Secret History of the Mon-
gols), is a much altered, expanded, and elaborately edited version of the Mongol text
that was first printed shortly after 1400 [55, p. ix, X].

In conclusion, in this article I have tried to provide as much information about
Joci as possible, although I have not been able to address all the issues in great
depth. A deficiency to this study is that I have not been able to perform an in-depth
analysis of Zardykhan Kinayat’s two statements about Joci due to limited space;
the first is that the Khentei Mountains (yeke iiteg), where the khans and famous
people of the Cinggisid dynasty were buried, Jo¢i and his descendants were not
included, because Jo¢i was considered extraneous (jad). The second is that no de-
scendants of Jo¢i were chosen to be a Great Khan [33, p. 50].

I have already disscused the second question indireclty and I believe that the
validity of the first could only be confirmed from complex, large-scale archaeolog-
ical research. However, according to Christopher Atwood, the sons of Cinggis,
who were apportioned separate territories. Especially the rulers of the Ilkhanate and
the Golden Horde built their own “great gorugs” and were buried in areas they
settled and ruled [3, p. 189]. One such place is the gorug of Joci Khan near Mount
Ulytau, located in the middle of the Kazakh steppe. A Kazakh archaeologist who
has studied these burial grounds, Zhuman Eginbayuly, states that Ulytau, where
Jo¢i was buried, was a khan’s gorug, just like Burqan-Qaldun in Mongolia®®, where
Cinggis Khan was allegedly buried [14, p. 90-106]. This conclusion is indirectly
confirmed by Rashid al-Din who recorded that Cinggis Khan and his descendants,
Tolui, Mongke, and Qubilai were buried in the Great Khan’s gorug at Burqan-
Qalduns,gbut the tombs of Cinggis Khan’s other sons were located elsewhere [56,
p. 125]".

The writings of John of Plano Carpini, who visited the Ulus of Joci and Mongolia
during the time of Batu and Giiyiik, also contain information about the mortuary cus-
toms of medieval Mongols. Commenting on Mongol burial traditions, Carpini wrote
that wherever the Mongol khans, noyons, and high officials died, their bodies would
be buried in a specially guarded cemetery if it was convenient to transport them [50,
p. 29]. In that context, it may have seemed impossible to transport the bodies of all the
members of the altan urug scattered across the vast Mongol Empire to Burgan-
Qaldun in the Far East for burial. Thus, it appears that only the master of the native
Tolui yurt and his descendants were buried at Burqan-Qaldun.

*¥ In his chronicles, Rashid al-Din mentions the burial place of Cinggis Khan as Burqan-
Qaldun, while the later Mongol chronicle, Sir-a tuyuji states that it is located south of the
Khentei Mountains [67, p. 246]. However, due to the ancient Mongol custom of keeping the
burial areas of rulers strictly secret, the exact location of his tomb is still unknown.

% According to the chronicles of Rashid al-Din, the buried place of Ogddei Khan lies some-
where in the Altai region, and Giiylik Khan’s in his ordo along the Emil River [58, p. 43, 121].
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The questions surrounding Jo¢i and his origins in general are not limited to the
analyses and conclusions presented here. Additional multi-disciplinary research is
essential, including the latest revealed historical sources supplemented by archaeo-
logical, genomic (aDNA), and oral data that must be synthesized in order to more
fully understand the circumstances of Joc¢i’s birth, early life, military-political ca-
reer, role in the altan urug clan, death, and ultimately the place of his burial. Only
then will we perhaps know with a degree of confidence how closely Jo¢i was bio-
logically related to his altan urug.
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AHAJIM3 COMHUTEJIBHOI'O ITPOUCXOXKIEHUA KYUYN
N ET'O POJIb B IUHACTUUN AJITAH YPYTI YNHT' U3-XAHA

Y. Aeaman
Eepasuiickuii nayuonanouwiil ynugepcumem um. JLH. I'ymunesa
Hyp-Cynman, Kazaxcman
agatayotkirbay@gmail.com

L]env uccredosanusa: oTBedas Ha BOIPOC KacaTeIbHO COMHHUTEIBHOIO IIPOUCXOXKICHHS
Jlxy4du, paccMaTpUBAIOTCS €r0 BOEHHO-TOJIMTHYECKAs! POJIb U MECTO BO BHYTPHUIMHACTHIM-
HBIX OTHOHIEHWSX B MOHrojbckoi nmmepun. Ocoboe BHUMaHHE YJEISIETCs] HAINYUIO CO-
MHEHHsI B NHCBMEHHOM HCTOYHUKE «COKpOBEHHOE CKa3aHHE MOHTOJIOB» B OTHOLICHHUU
TOTO, YTO OH OBUI POJIHBIM CBIHOM UMHTW3-XaHa, © HECOOTBETCTBUIO 3TOTO COMHEHHS CO-
Jep)KaHUIO APYTHX MHCBMEHHBIX HCTOYHHKOB, (haktamM M coOBITHAM. KOCBEeHHO Takxke
aHanusupyercss Mecro [ Kyuum B ceMEWHOM TpaJAMLIMOHHOW IPABOBOM CHCTEME CpEIHE-
BEKOBBIX MOHIOJIOB, OCHOBaHHOW Ha TPHHIMIIE Ma)kopara. B uacTHOCTH, paccMaTpu-
BAIOTCS €T0 JETMTUMHOCTD B ITOJUTHYECKON CUCTEME TUHACTUN UMHTU3UAOB (aiman ypyz),
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BOCHHO-IIOJIMTHYECKAs Kapbepa, €ro pojb B 3aMaIHBIX KAMIIAHUAX B IPOLIECCE Pa3JIEICHUs
Ha OT/JENbHBIE YIYCHl, €r0 pelaroias poib B 3aBOEBaHUH X0pe3Ma.

Mamepuanvl ucciedoganus: B CTaThe MCIONB30BaHbI TaKHE NEPEBEICHHBIC U TPaHC-
JUTEPUPOBAHHBIE HAa PYCCKHM, aHITIMHCKUM, TIOPKCKHE S3bIKH MEPBOMCTOUHUKH, Kak «Co-
KPOBEHHOE CKa3aHUE MOHIOJIOBY, U TPYyAbl aBTOPOB, >kUBMIMX Mexay XIII-XVII Bs.: an-
Hacasu, 1lluxa6 an-mun an-Hyselipu, Ana an-nuH Ata-Manuk [IxyBeitnn, Munxax aj-
muH Jxy3mkanu, Uxao XyH, [len Hdas, Moann ne [lnano Kapnuuu, ['uitom ne PyOpyk,
Jxaman an-Kaprmm, Panmin ag-nuH, OoH @aznamiax ane-YMapu, Yiyroek, Y TeMUII-xai-
xwu, JIyocan [an3zan, AOymnpraszu, Canan CaIdH, a TaKKe KIIACCHYECKUE U HOBBIC TPYABI U
CTaThbH COBPEMEHHBIX Ka3aXCKHX, PYCCKHX, TaTapCcKhX, aMEpUKAHCKHX, (pPaHIly3CKHX,
KUTalCKHUX, KOPEHCKUX U Ip. UICTOPUKOB U CIIELUAIMCTOB, Kacatouyecs Jxyqu.

Pezynomamor u nHousna ucciedoganusn: €CIM CUCTEMHO aHAIM3UPOBATh TPaIHIIHIO
CPEIHEBEKOBBIX TIOPKO-MOHIOJIOB, SKOHOMHYECKHE, MPABOBHIC ACTEKTHI, a TaKKe BOEHHO-
MOJUTHYECKHE TIPOIecCh! B MOHIOJIbCKOW MMIIEpUH, MPEAIOIIOKEHUE B OTHOIICHUH TOTO,
yTo J[)Ky4Hu, BOZMOXHO, OBLT «CHBIHOM MEPKHUTCKOT'O IJICHaY, ONIPEIETICHHO HE COOTBETCTBYET
JIEUCTBUTENLHOCTU. MBI BUAMM, YTO COMHEHHSI OTHOCUTEIBHO NPOHCXOXAeHus J[kyuu B
«COKpOBEHHOM CKa3aHHM MOHI'OJIOB)» OKa3ald 3aMETHOE BIMSHME Ha IPYTUe UCTOUHUKU U Ha
TpyZAbl COBPEMEHHBIX HccienoBaTeneid. [Io MHEHUIO HEKOTOpBIX HccienoBarenei, MyHke-
KaraH UMeJ KOCBEHHOE OTHOILIEHNE K (PMKCHPOBAHHUIO 3TOTO COMHEHHS» B BBIICYKa3aHHOM
ncroynuke. [1o HameMy MHEHHIO, STOMY CIIOCOOCTBOBAJIH, IJIABHBIM 00pa30M, MOBBIIICHHBIHA
BOEHHO-TIOJINTHYECKUH cTaTyc U aBToputeT baty B Monronsckuil umnepuu. [locne cmeptu
VYreneil-karana MOKHO YBHUJIETh ITONBITKM UTHOPUPOBAHUS BaKHOW ponu baty B arman ypyze
CO CTOPOHBI CHIHOBEH M BHYKOB Yrenes W Yararas, Halpumep, MOCPEACTBOM BHEIPEHUS
COMHEHHI1 OTHOCHUTEIIBHO €TO TEHEAIOTHYECKOTO ITPOMCX0KIEeHUs. BeneacTeue 3Toro B JaH-
HOH cTaThe MPEATOoaraeTcsl, 4To CIyXU U MPEINoN0oKeHHUs B OTHOLIEHUH TOTo, 4To J[Kyuu
SBJLUICS YYXKMM B JUHACTUH UMHIM3HAOB, MOSIBUINCH HOCIE cMepTH camoro JDKy4u B pe-
3yJIbTaTe BHYTPUANHACTUIHHON HH(POPMAIIIOHHOH BOMHBI MexIy noMamu [Lxyun u Tomys, ¢
OJTHOW CTOPOHBI, U MPOTHBOCTOSIIMMH UM jJoMamu Yararast u Yrenes, ¢ Ipyroif; 4To ObUIO
BBI3BaHO OOpHOOH 32 BEPXOBHYIO BJIACTh B MOHIOJIBCKO MMIIEPHH, @ TAKIKE — BOIIPOCOM O
pa3zeneHN! 3aBOCBAHHBIX 3€MeTb U UMYIIECTBA.

Kniouesvie cnosa: Jxyuu, anman ypye, UuHru3-xan, MoHrosibckas UMIepus, BHyT-
punuHacTuitHas 6opnda
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