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IRSTI 02.91.01
Z.B. Malgaraeva, .M. Akylbaeva
L.N. Gumilyov Eurasian National University, Nur-Sultan, Kazakhstan
M.S. Narikbaev KAZGUU University, Nur-Sultan, Kazakhstan

The movement of steppe memory in time and space of a nomad: memory studies

Abstract. In the article considers with the problem of the steppe memory of a nomad within the
limits of memory studies. The article deals with the problem of nomad steppe memory in the framework of
memory studies.Steppe memory is presented as a system of intuitive memories from the past to the present
and future. The movement of the steppe memory in time and space is investigated by means of codes.
The scientific paper states, that cultural codes are carriers of the steppe memory, identity, knowledge,
values and represent the internal historical, cultural reserves and heritage of the steppe civilization. The
representation of steppe memory occurs through visual and cultural codes. Visual and cultural codes are
the specific language for the transfer of national identifiers. The visual codes of the Kazakh nomad consist
in the remodeling of the steppe memory through the art of the artists of Kazakhstan in the XXI century. The
scientific paper attempts to make sense of the cultural code of the Kazakh culture through the visualization
of two frequently encountered images - the image of a woman and a yurt. Comprehension of cultural codes
occurs in the historical and philosophical feedback of the woman’s image in the Turkic and Kazakh culture.
Speaking in a broad context, the main identifiers that are within the visual and cultural codes are a person
— anomad, a Kazakh, a woman in the Turkic and Kazakh culture of a steppe civilization, cultural markers
— steppe, aul, genus, yurt, mental patterns — intellectual syncretism, hospitality, respect and reverence for
elders. Codes as data carriers of the steppe memory of the past move national identifiers into the present
and future, creating harmony of the traditional world projecting into the modern world.

Key words: steppe memory, memory studies, visual and cultural codes, Kazakh nomad, the woman’s
image in the Turkic and Kazakh culture.
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Introduction

Steppe memory is an important reflection and identifier that have the ability to comprehend
and transmit information about the past to the present and the future. The search for identifiers
of the steppe memory of the modern Kazakh - nomad is caused by the need for critical reflection
on the choice: what to remember about your past and how to do it, and what to forget. How to
form and not lose the current identity in the modern world? What artifacts and cultural codes most
convey the inner spirit and worldview of the people?

Today, the steppe memory is faced with modern challenges. Identifiers of steppe memory are
between two cross-border points of influence of innovations and traditions. On the one hand, the
impact of globalization, clip consciousness, the European model of values that promote tolerance
and liberalism, competitiveness and unification. On the other hand, at the turn of the 20th and
21st centuries, the time comes for a renaissance (revived) system of steppe memory based on
national values and trends reflected in the past experience of a Kazakh nomad. In addition, the
steppe memory of Kazakhstan and its identifiers were placed in a system of ideological regimes
«Gameover» on «playagain.»

The study of memory is one of the competitive areas in the scientific community, allowing
interdisciplinary research into the problem of steppe memory.

It discusses various nuances and techniques that can shed new light on history and its
actualization in contemporary discourse. For example, the work of M. Halbwachs «The Social
Framework of Memory» (Halbwachs, 2007) shifts the focus of historians from the «past» object
to «memory» and «collective memory», guided by the idea of the inevitable self-preservation of
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the most important artifacts and themes in collective memory. The concept of Frances Yates («The
Art of Memory»), using the examples of philosophical systems of the Renaissance, considers
memory as a magical method for revealing the secret harmony of the earthly and transcendental
spheres (Yeats, 1997).

What is steppe memory? It is known that memory is a fairly mobile substance in time and
space. It includes three dimensions of time: past, present, and future. Each generation, looking
back at the past, looks at it from the point of view of today. “The past is available to us not the way
it was, but only as a “reconstruction”, the rules of which are set today, “...society requires people
from time to time not just mentally replay the previous events of his life, but also retouch them to
clean up and add, so that we remaining convinced of the accuracy of our remembrance ascribe a
charm to them, which was not possessed by reality” (Safronova, 2018, p. 19).

Today, the problem is even more relevant. The world goes from local to global. Modern man
is at the intersection of the influence of civilizations, cultures, worldviews, which reinforces the
problem of adequate understanding and preservation of national identifiers of the steppe memory,
especially in the context of the civilizational loss of nomadism to settled culture. «The steppe
more readily recognized the state in man than man in the state; learned to think in the category
of a blood-related tribe, but failed to understand its unity on the scale of a nation and people. She
easily accepted the cardinal ideas of world development in the steppe, just as easily parted with
them; I didn’t suffer the torment of the birth of a lofty idea that could raise the entire steppe in a
single impulse» (Auezov, 2016, p. 92).

Steppe memory is a multidimensional space of times where the macrocosm and the micro
world collide. The steppe gave rise to the freedom of the nomad in relation to space. The movement
of a nomad in the steppe is directed in any direction, including circular movement, linear and
curved.

Today, steppe memory manifests itself in various forms, including a new identification
model based on visual cultural codes, which are still in a state of reinterpretation. Codes act as
intermediaries and carriers of steppe memory, identity and knowledge. They represent the internal
reserves and benefits of the heritage of the steppe civilizations.

In visual cultural codes, cultural and historical memory is concentrated, the identity of the
people, supporting the connection between past, present and future.

In the article, the steppe memory of a Kazakh nomad will be presented:

- remodeling of the steppe memory from the past to the present and the future by analyzing
the most recognizable markers - visual codes of a Kazakh-nomad, represented by the art of
Kazakhstani artists of the 21st century;

- cultural codes are examined through the historical-philosophical feedback of the image of
women in Turkic and Kazakh cultures.

Methods

The complex nature of the study of the steppe memory in space and time within the framework
of memory studies was carried out using the Approaching Visual Materials method, presented by
the art of 21st century artists in Kazakhstan. This approach made it possible to directly touch
and comprehend the movement of the nomadic steppe memory in space and in time. A look into
the past makes us take a fresh look at the influence of visual codes of the steppe memory on the
outside world in the present and their advancement into the future.

The method of remodeling the experience of the past using historical and philosophical
analysis made it possible not only to describe past events, but to interpret the steppe memory and
the complex nuances of the images and ideas of the past that these identifiers broadcast over time
and what happens to them today.

Conducting historical and philosophical feedback on the image of a woman in Turkic and
Kazakh culture will show the accumulated experience of identifiers that give a new understanding
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of the female image in the steppe memory and what we can learn from it.

Results

Kazakhstani society today is in search of identity and faces a choice of what to retain and
what to remember about its past, what to pass on to the next generation and how to do it. The
best guide for this would be images of collective steppe memory (cultural codes), intuitively
splashing out into pictures, poems, music. Codes where the state, society, people, people can
find themselves. Through them, the soul wakes up and becomes ready for a logical-reflective
understanding of history.

Halbwachs wrote, «History usually begins at the moment when tradition ends, when social
memory fades or collapses» (2005, p. 10). Therefore, collective memory does not coincide with
history; it creates a connection between the past and the present. We can say that collective memory
helps us navigate in society, in the space and time of history, to see a nation as if in 3-D format.
In addition according to many researchers, the starting point of collective memory is the visual
codification of historical heritage.

Steppe memory is the main national identifier of modern Kazakhstan. The steppe is a mobile
substance in time and space. The steppe created a nomad nomad, subjugating him to himself, but
at the same time gave unique identifiers that passed civilizational filters of time and space. They
are enclosed in codes that transmit the world of the past to the world of the present and future.

Steppe memory can be considered as communicative memory. They are very close in internal
understanding. Communicative memory is poorly formalized; rather, it is an oral tradition that
arises in the interactive context of human relations in everyday life, a kind of «living memory»
that has existed for three generations: children - fathers - grandfathers (Romanovskaya, 2010, p.
40). In the steppe memory, there is the practice of transmitting national identifiers from father to
son, from the older generation to the younger. Today we can note that this practice of transferring
the experience of the past is a phenomenon of the survival of society, the state and the people.

The recognition of the steppe memory is manifested in the visual cultural codes represented
in the art of contemporary artists Erbolat Tollebaya and Carmine Barbaro and their historical and
philosophical rethinking.

Codes carry information (identifiers) that express the mental identity and unity of the
peoples born and brought up by the Steppe and the steppe memory: nomad - nomad, triad of
steppe culture: aul - clan - yurt (family); the unity of the nomad, nature, the universe, the cosmos;
a woman as a keeper and translator of the values of the steppe memory: family unity, hospitality,
respect and reverence for elders, etc.

Debate

Art as a visual code of the steppe memory. We will focus on modern artists of Kazakhstan to
see in practice how the steppe memory carries identifiers of the Kazakh nomad and the phenomena
of new experience in time and space? Here the steppe memory is considered as a place of consensus
of historical and cultural memory.

Performances by contemporary artists Erbolat Tolepbaya and Carmine Barbaro, born in
different countries of Kazakhstan and Italy, but who see more than what is visible. It was they who
managed to show and convey the visual code of the steppe memory through painting. Memory in
paintings as a phenomenon and a magical method of the relationship of the transcendental and real
worlds in the paintings of artists is ambiguous.

The paintings of these artists are distinguished by their desire to experience the “impression”
of the inner, new world of the Kazakh - nomad. Through their paintings, the values of tribal roots,
traditions, customs, families immersed in vast steppe spaces as a movement in space and time
from the past to the present and future are transmitted as visual codes.

In the paintings of the artist Yerbolat Tolepboy «Warm yurty», «Morning», «Under the sun»
and Carmine Barbaro «From nomadism to independence», «Three grandmothers» the presence of
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the past is placed through the images of the steppe, nomads, yurt in the modern, sovereign world
of Kazakhstan. A new understanding is being created of the relationship of the past world with the
present, as «a world embedded in the world».

The main identifier of the steppe memory in the paintings of artists is humanity, a nomad
man, a nomad. The visual code of the steppe memory in the paintings raises the problem of
spirituality, the aspirations of a man - a nomad up like a nomad - bucks from the Turkic time. The
movement of the nomad personifies the idea of the rotational movement of the earth. Thus, the
steppe memory conveys the natural syncretism of the nomad’s thinking, which manifests itself
in the fusion of the steppes with the elements of space, the sun, sky and the surrounding world.
Spirituality and matter are united in the steppe space.

A nomad is placed in space and time, where there is an understanding of «lack of time» as a
reminder of his spiritual, cultural experience and worldview. Space and time in the steppe memory
of a nomad - Kazakh were translated by the expressions: «Bie sauym uakyt» - «time between two
milking of maresy, «sut pisirim uakyt» - «time to boil milk», «shakyrym» - «the distance at which
the call of a person is heard», «gozy kosh zher»- «the path of one transition of kids during the
move» (Koyanbaeva, 2011, p. 30).

The perception of space as a universe, a world in the steppe memory of a nomad is interesting.
These are associations with the geometric shapes of a circle or quadrangle. Even in the past, a
Kazakh - a nomad, the ancient Turks represented the world quadrangular. «There were many
enemies on four sidesy», writes the author of the Great Inscription of the Kul-Tegin Monument.
«Having gone to war, the peoples of the four countries — they conquered all, forced everyone to
peace» (Auezov, 2016, p. 72).

However, the continuous movement in a circle and the subjugation of the nomad to the
steppe space created a type of housing that was quickly and easily removed from the place, the
most adapted to nomadic life - Yurt. The circle as a perfect geometric figure, movement in a circle
is a perfect life form. In this system, the nomad is included as an element of the universe and
space. It is syncretic with the outside world. Where is the center of the world for a nomad? This is
a triad: Steppe - Aul, Rod - Yurt, Family.

Auls in the steppe memory were centers of upbringing and training in the system of «a big
house and a big family» in the life of a Kazakh nomad. Aul traditionally included 3-4 generations
from one ancestor. The bearers of moral values and steppe memory are the elders (elders), on
whose veneration the upbringing of the young generation in the family is based. Respected elders
were aksakals who have vast life experience, participated in the education of youth at home - aul.
The wisdom of the aksakals was to teach the mind, traditions, customs and respect. They had the
right to scold or explain if they saw the impudent and rude attitude of the young towards others.

Respect for elders has been formed since childhood. Young people were educated by
respecting the older generation in the family and aul, while addressing them only as «Siz» which
is polite form of address. They were brought up as a support for the younger generation, as well as
traditional values and qualities, reverence and love for the motherland - the steppe.

Clear structuring of space by a nomad as a world of order and harmony in a circle. «The
very first, honorary circle «Ulken uy» - a white yurt, the elders of the village, the second circle
«Otauy - the gray yurt of married sons, then the gray yurt that belonged to the closest relatives of
the elder. The next circle of the yurt is brown or black - the members of this community serving
the village. Economic space (koshars, wells, pastures, etc.) - the fifth circle» (Koyanbayeva, 2011,
p. 30).

In all traditional cultures, the house was Imago mundi - the image of the Universe (Borbasova,
2016). The yurt is the same age as nomadism and, in a sense, its symbol», - writes historian A.
Seidimbek (1985, p. 207).

The symbolism of a yurt with an open doorway reflects the connection of the real traditional
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world with space, it is a portal to another reality. Today, the yurt acts as a “living memory» that
has existed for many generations. It represents a model of the world and the perception of the
phenomenon of space by a nomad as an endless steppe, a continuous circle. In the form of a yurt,
it represents a hemisphere. Scientists Zh. Karakozova and M. Khasanov note an interesting fact:
«As a quadrangular shape of the hut could have arisen only among woodlands (parallel to tree
trunks determined the shape of the dwelling), triangular wigwams repeat the sharp geometry of
rocks, sakli - mountains, plague - glaciers, the hemisphere of a yurt is a small copy of the sky
above the steppe and organically «fit» into the natural landscape. In other words, our ancestors
also owned art, which is akin to Chinese Feng Shui or Indian Vastu» (2011, p. 15).

Avyurtincludes anomad in his space, covering it from above and personifying the relationship
of the triad of space, the steppe and the nomad. As noted by Imanbaeva Zh.A. «Cosmos was also
thought of as a huge body, which had a head, trunk and legs. All thoughts were formed on types,
so the sun symbolized the head of the world, its rays - the body of this world, the earth - the legs of
the world. Also in the yurt: the shanyrak of the yurt is its head; torso - domes, uyks; legs - kerege»
(2018, p. 33).

The image of a woman occupies a large place in Turkic culture and modern Kazakh painting.
The object of study as a cultural code is a mental feature of the image of a woman in Turkic
culture. «All the features of the nomadic lifestyle of the Kazakhs are reflected in their culturey,
Akiner believes (Akiner, 1995, p. 18, 19).

A special vision of the image of a Kazakh woman is reflected in the painting «Three
Grandmothers» by Carmine Barbaro. According to the artist, the work was written at the time
of the evening feast - iftar - the evening when they gather at the dastarkhan to perform the Auyz
ashar ritual in the Muslim month of Ramadan (Carmine Barbaro, 2018). Through female faces,
the author of the picture shows the movement of the steppe memory in time, uniting the world
of traditions and modernity. In the picture, the Kazakh woman is the personification of the visual
code of transferring the traditions of family foundations, warmth, the traditional communication
system through steppe hospitality, intergenerational communication and respect. In the paintings,
a woman is usually covered with a white headdress, surrounded by children, household items.
A woman is a carrier of traditions of hospitality and respect as identifiers in the steppe memory.
Hospitality as the cultural code of the steppe memory today is not only an attribute of the Kazakh,
but has a deep sacred meaning as the virtue, good and happiness that accompanies family, clan,
aul from generation to generation. Steppe wisdom says that where there is no hospitality, then
there is no joy and happiness, there is no desire of people to love their own kind.

Respect was brought up by women in a Kazakh family. The woman is the main educator.
In the family hierarchy, the most respected and revered was the older generation - grandparents.
In the steppe memory, wisdom says: «A house where there are old people is full of glory and
wealth.» Caring for the older generation, for elderly parents is the main responsibility of children.
The wisdom of the Kazakh family is: «How do you raise a child, you will receive such respect in
old age».

«There was an idea that the central figure in the societies of nomads of antiquity and
the Middle Ages was a male warrior. This statement seems quite logical and is supported by
information from numerous written, archaeological, ethnographic, iconographic and other sources.
At the same time, in recent decades, materials have appeared in the light of which such a picture
of gender history is not so unambiguous. So, the results of archaeological excavations of a number
of monuments of the Scythian-Sarmatian period, including the burial places of «outstanding»
women, who obviously occupied a rather high place in society, and their social role was clearly
not limited to housekeeping, were introduced into the scientific interpretation and interpreted»
(Tishin, 2015, p.4).

As everyone knows, in a nomadic society the status of any person, including the leaders
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themselves, was not uniquely formally fixed. Direct economic dependence on natural factors,
a nomadic mobile lifestyle, permanent external challenges (both natural and anthropogenic in
nature) and other factors made the life of every member of society relevant and socially relevant.
But this was especially true for women, whose role went far beyond their traditional natural
capabilities. The Turkic woman was not only a mother, daughter, beloved, etc., she often became
a warrior - defender, at certain times the head of a family or clan, an economic partner.

Therefore, the Turkic woman was not belittled by social prohibitions and customs. «In Turkic
society, women were not oppressed and deprived of their rights» (Sadri Maksudi Arsal, 2002, p.
275). Customs rather gave her the opportunity to reveal herself in such a way that society, thanks
to every woman, became stronger, more united. Therefore, the images of strong and beautiful
women were reflected in the Turkic culture, as well as national cultures formed on its basis.

History has preserved the names of famous women who have become the greatest pride of
Turkic civilization.

Chechek was the daughter of the Khazar Khagan Bagatyr (Bihar), who married the Byzantine
emperor Constantine (733). After the adoption of Christianity, she was called Irina. She enjoyed
the influence of the nobility. «All of Constantinople imitated her clothes, and she was called
«checkyon» or «tsitsakiy». The emperor wore such a cloak on great celebrations. She brought this
cloak as a gift to her husband from her native Khazaria. Soon all of Europe began to wear such
raincoats. Her son Leo was emperor of Constantinople in 755-780 and he was called Leo Khazar
because of respect for the motherland of his mother» (Halipaeva, 2015, p. 114).

Rabia was Kumyk woman captivating Istanbul with her beauty. «The Turks called her
«Dagestan Guzel», novels were dedicated to it (Namyk Kemal «Zhesmi»). She was born in
Tarki in the second half of the 16th century, and married Osman Pasha. As the historian Yilmaz
Oztuna writes, «she went down in history as the most beautiful woman of the fourteenth century»
(Halipaeva, 2015, p. 114). Kumychka Rabia Mikhridil captivated Turkey not only with external,
but also with internal beauty, upbringing and dignity.

Proud and beautiful Kipchak woman Appak, who became the wife of the great poet Nizami.
«Appak had an extra ordinary mind, an internal culture, she perfectly knew folk tales and songs,
heroic legends of her people. She played a significant role in the fate of the poet, inspired him to
create captivating female images: Shirin, Nushabe, Nistardanjahan» (Halipaeva, 2015, p. 115).

Domalak-ana (real name Nurila) - the third wife of the famous Kazakh batyr, Baidibek bi.
For a deep knowledge of the traditions, the Koran, skillful possession of the Word, the people
respectfully called her «El ana» - «Mother of the Family». Baidibek bi affectionately addressed
her with “Adal zharym» - “Just Beloved” for her affection and patience (Dysenbaev, 1991, p.19).

In the work of Hafiz Tanysh «Sharaf-name-i-shah» the daughter of the Kazakh khan Kasym
is mentioned. According to V.L. Vyatkin, «the ruler of the Uzbeks, Ubaidallah Khan, after the
victory over the Safavids and Baburom sent his ambassadors to Kasym Khan to woo one of his
daughters to him» (Atygaev, 13). In «Musahir al-bilad» of Muhammedyar ibn Arab Katagan it
is reported that Kazak Khanim (a daughter of Kasym Khan was called this way in Bukhara; real
name was Kutlug Sultan Khanim) was the mother of Abd al Aziz Khan, the heir to Ubaidullah
Khan. It is known that later Kazak-Khanym gained the respect of the inhabitants of Bukhara
with her mind and religiosity. Owning large land plots, she was involved in charity work and
improvement of the mahalla» (Nurtazina, 2009, p.49).

Hansha Bopai was the eldest wife of Abulkhair Khan. «Her marriage with Abulkhair in terms
of the strength of mutual affection of the spouses and their complementarity ... is comparable with
the well-known examples of such harmonious marital tandems as Julius Caesar and Cleopatra,
Prince Igor and Princess Olga, Emir Timur and his elder wife Bibi Khanum, Sultan Babur and
his wife Sultan-Nigar-Khanym and others» (Erofeeva, 2007, p.387). The historian Levshin noted
an unprecedented detail: Khansha Bopai «had a seal with her monogram - a difference that was
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very unusual among the people who were used to treating women as slaves, removing them from
any participation in public affairs» (Erofeeva, 2007, p.388). It is known that «the appearance of
Abulkhair together with his wife in front of the kurultai significantly strengthened the authority
and weight of the initiatives put forward by Abulkhair» (Erofeeva, 2007, p. 388).

After the death of Abulkhair Khan, Hansha Bopai continued his policy. Her correspondence
with the Russian ambassador A. Tevkelev and other officials of the tsar’s administration was
preserved. Until the death of Hansha Bopai, despite the difficulties in relations with the Russian
administration, she tried to maintain relations with the tsar’s administration. The authority of
Hansha Bopai among the people was so high that the mausoleum where she was buried was for a
long time a place of pilgrimage for many Kazakh women (Karibayev, 2015, p. 115).

A reflection of the enormous significance of a woman’s social statuses, for example, in
Kazakh society is the variety of steady addressed to her: kyzym (daughter for older siblings),
karyndas (sister for older brothers), anam (mother for children), asyl azhem (noble grandmother),
sinlim (sister for older sisters), apa (older sister), bikesh (girl), suyiktim (beloved), zhybai (wife,
my soulmate), qurbim (true friend), gashigim (beloved), zhanim (soul), qalgam (sweetheart),
zharym (dearly beloved wife), yerkem (spoiler), aruim (my beauty) , zheneche (elder daughter-
in-law), baldyzym (sister of the wife), qudasha (younger sister of matchmakers), etc. Mother and
wife, daughter, sister and grandmother have such great importance in the life of Kazakhs.

What did the researchers write about women in Turkic and Kazakh culture? Researchers
especially noted freedom, courage, caring, industriousness, chastity of Turkic women. «Their
women are chaste, and nothing among them is heard of their shamelessness. Girls and women ride
and deftly ride horses like men. We also saw how they wore quivers and bows. And both men and
women can ride long and hard» (Karpini, 27).

The Iranian author Gardisi in his work «Zayn al-Akbary, in the section on Karluk Turks,
wrote that Turkic women were distinguished by a high degree of morality and chastity» (Sadri
Arsal, 2002, p. 275).

«Their women always walk with an open face; they are excellent riders», - wrote a 19th-
century French scholar Kéroly Ujfalvy von Mezdkovesd about Kazakh women (2006, p. 240).

The role of women in a nomadic society. In the Oghuz epic collection «Book of Dede Korkut»
the installation of an ideal wife for a nomad is reflected in the image of a caring housewife: « The
support of the house is the one that, when a guest comes from the steppe to the house, when her
husband is hunting, she will feed that guest, give him water, respect and let him go» (Barthold,
1962:13). A similar characterization of the role of women in society can be seen from the adage
attributed to Genghis Khan: «A man is not the sun to show himself everywhere to people [ at the
same time]. A wife, when her husband goes hunting or to war, must keep the house in order and
tidy so that when a guest stops at the house, he will see everything in order, and she has made
a good meal and cooked everything that the guest needs. [Such a wife] naturally creates a good
reputation for her husband, raises his name, and [her husband] at public meetings will rise like a
mountain. Good qualities of a husband are recognized by the good qualities of a wife. If the wife
is bad and irrational, dissolute and dishonorable, then the husband is known by her! « (Rashid
ad-Din 1952, p. 261).

«The Turkish sociologist M. Ziya (Gokalp) believed that women had the right to participate
in meetings of the nobility (the kurultai) in pre-Islamic Turks, and the kagan made decisions
together with his wife, Khatun» (Tishin, 2015, 5).

The girl was to become not only the support of the house, but also the one who, to a large
extent, was the support of her husband, to contribute to the formation of her companion as a batyr,
a hero. In numerous dastans (Yer-Targyn, Kozy Korpesh and Bayan-sulu), a woman acts as a
support for a man. In periods of history, difficult for Kazakhs, women took up arms and defended
the land on a par with men. The warriors - Gaukhar, a wife of Kabanbai batyr; Nazy, a daughter
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of Kabanbai batyr; Bopay batyr, a sister of Kenesary Khan; Aitolkyn, a daughter of Abylay Khan;
Yesenbike, a daughter of Karasay batyr, Aibike, a daughter of Bulanbai Batyr.

In Turkic society (in the northern Uyghur state), according to Chinese sources, women
also performed the role of religious servants (Sadri Maksudi Arsal, 2002, p.252). Interestingly,
the Turks have no words to express such concepts as a prostitute and «illegitimate». «The words
expressing these concepts are taken from the Persian language. All this speaks in favor of the
fact that ... women were chaste and honest» (Sadri Maksudi Arsal, 2002, p. 271) and society
appreciated and reproduced this type of woman. The same song is narrated about Burla-Khatun
and her son, who was ready to die for the sake of preserving his mother’s honor (Barthold, 1962,
p.28).

However, the most significant social role of a woman is the status of mother. Mothers of
many sons have traditionally enjoyed high status, especially if her sons or grandchildren became
famous among the people, famous batyrs and fair judges. In the epic «The Book of Dede Korkuty,
Kazan Bei, turning to his enemy, agrees that he stole his wealth, his wife, and his son. He asks him
only to return his mother «Listen, giaur! Give my mother to me, I will go back without a battle»
(Barthold, 1962, p. 29).

The traditional Kazakh mother is characterized by sensitivity, modesty, hard work, restraint,
kindness, aesthetics (especially in the education of girls), justice. Many Russian researchers
of the 18th-19th centuries living for a long time in the steppe noted this remarkable quality of
Kazakh women. Russian researcher of the 18th century Y. Gaverdovsky, who stayed for a while
in a Kazakh house, wrote that, as a guest, he received so much attention and care «even with an
advantage against her own children; therefore, she deserves the name of my second mother»
(Gaverdovsky, 2007, p. 272).

American researcher I. Laude-Cirtautas, a professor at the University of Seattle, is surprised
to give an example of the affectionate expressions used by Kazakhs in referring older to younger.
The researcher writes: « When dealing with children, their speech acquires gentle intonations. The
author was struck by the care and kindness of the Kazakhs about children, who, in turn, respect the
elders. Older people express their love and affection for children using diminutive and diminutive
suffixes, various constructions of goodwill and blessing. Laude-Cirtautas gives such expressions
addressed to both boys and girls, boys and girls, for example, kalka (dear), shiragim (my light),
kozym (lamb), etc.; expressions when referring to boys and girls of any age (Zhuldyzym - a
star, kunim - a day); expressions used only when referring to boys and youths (botam, tulparim,
batyrim, torem - ruler); only to girls and young women (karashashym, altynym, aruyim, aiym).
Even words with a derogatory meaning are used as affectionate terms (tintegym - mischievous)
(Laumulin, 2016, p. 179-180).

The quintessence of the special status of the Kazakh mother are folk proverbs: «Without a
father, an orphan is half an orphan, but without a mother — a full orphany; «Life without a mother
is an extinct coal».

Legal institutions on the status of women in the Turkic and Kazakh culture. Respect for
women can be traced through the legal monuments of the Turkic and Kazakh culture. According
to Chinese Chronicles, in the Turkic States of the VI-VIII centuries, there was a rule: « Whoever
commits violence against a young girl is fined or punished by being forced to marry this girl»
(Sadri Maksudi Arsal, 2002, p. 212). To preserve the material and social status in ancient Turkic
society, according to Chinese sources, there was a levirate institution: «Sons, nephews and
younger brothers marry the widows of their fathers, uncles and older brothers» (Sadri Maksudi
Arsal, 2002, p.213). «In the customary law of the ancient Turks, the issue of marital fidelity was
given great importance. Adultery committed by a married man was punishable by death. For
this offense, the same punishment was supposed in the Turkic law of the VI century, in the Yass
of Chingiz and the laws of the Kazakh Khan Tevke», - writes the historian Sadri Maksudi Arsal
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(Sadri Maksudi Arsal, 2002, p. 274).

Standards of the law highly supported the status of the mother. Non-fulfillment by the
children of the will of the mother, especially if it is a widow who is leading an independent
household, amounted to an offense. In Zheti Zhargy, a measure of punishment for disobedience
of a mother by her daughter and son was stipulated. If a woman became a widow, special public
institutions (amengerlik), the life of the mother and her children was protected by her husband’s
relatives.

Kazakh women are guardians and translators of folk wisdom. The children, even in the
cradle, heard cui, legends, dastans that people loved from the mothers, grandmothers, sisters and
then they sang and retold to their younger sisters and little brothers as well. This peculiarity of
upbringing carried out the most important functions in society: through the songs and poetry the
history of the people and its traditions were transmitted and preserved; music and folk traditions
became a factor in the unity of society, raised in girls - future mothers, kindness, tenderness,
emotionality.

Looking back at the history of the Kazakh people, you understand by some inner intuition
that the Kazakh woman is a special woman. She is strong and clever, beautiful but shy, infinitely
kind but just and strict. Due to proper upbringing, women became the mainstay of their family
and family. They gave strength to their sons and husbands, helped them survive in the most tragic
moments of our history, fearlessly taking the reins of power into their own hands.

Therefore, in modern Kazakh painting, such a significant space is occupied by the image
of a woman: mother, grandmother, wife, sister. This is the mental past that dictates the accents of
modernity.
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Kemmenainiepain yakbIT eH KeHICTIKTeri 1aJ1a sKaJAbIHbIH KO3FAJIbICHI: €CTe
cakTayabl 3epTTey

Annarna. Makanaga memory studies aschlHIa KOUIIIEHIIHIH J1aJa yKabIHBIH MACcelleCi KapacThl-
peinanbl. [lana xanbl ©TKeH 3aMaHHAH OYTiHTe *oHE OoJamIakka KeTeTiH HHTYUTUBTI €CTeTiKTep Kyheci
peTiHe YChIHbUTFaH. Jlana skaIbIHBIH YaKbIT IEH KeHICTIKTErT KO3FaJIbIChl MOJICHHU KOATAP apKbLIbI 3epTTe-
neni. JKyMbIcTa MOJIEHU KOJTap Aalia KabIHbIH, OipereilikTiH, O1TIMHIH, KYHIBUIBIKTAp/IbIH TackIMallia-
YIIBUIAPHI OOJIBIN TaOBIIATHIHEI J)KOHE JTajla ©PKSHUETIHIH 1IIKI TapUXH, MOJIEHH pe3epPBTEPi MEH MypPachiH
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KYPaWTBIHBI JoueiieHei. Jlana ®abHbIH penpe3eHTAIUACH JKYPri3ijeli BU3yasibl )KoHe MOJCHU KOJI-
Tap apKbUIBI OTe/i. BU3yanapl ®oHe MOJIEHU KOATAP YITTHIK HICHTH(PUKATOPIAP TaChIMAIAybIH O
Oip Tinmi Gonbim TaObIaABl. Kasak kemmeHaiHiH Bu3yamabl koarapbl X XI raceipinarel Kazakcran cyper-
IIJIEPiHIH OHEePi apKbUIBI Jlaja JKabIChIH KaiiTa KaJlllbIHA KeATipyneH Typaabl. JKyMbicTa oles MEeH KHi3
YH CHSKTBI KHi KE3/ISCETiH eKi OCHHeHI eNecTeTy apKblIbl Ka3aK MOJICHUETIHIH MOJICHH KOJIbIH MaibIMIay
opekeri kacanaasl. MoieHn KoaTappl MaibIMIay TYPIK dKoHE Ka3ak MOJICHUCTIH e SHeIiH Tapuxu-pu-
nocousIbIK OeiHeCiHie OpbIH anajbl. Erep keH MarblHA/a aWTaThbiH OOJICAK, BU3YaIbl KOHE MOJCHH
KOATap/bIH 1IIiHAEr1 HEeTi3ri uaeHTU(HUKATOpIap - KeIIIeHIep — afaM, Ka3ak, Aaja OpKeHUETiHIH TYPKi
JKOHE Ka3aK MOJICHHUETIHACT] oiiel, MOJIEHU MapKepJiep - aja, aybll, py, KHi3 Vi, MEHTaJJIbIK NaTTePHIEP
- HHTEJUIEKTYAJIBIK CHHKPETH3M, KOHAKKAMITBUTBIK, YIKEHACPAl KYPMETTEY.

Tyiinai ce3mep: mana xaapl, memory studies, BU3yanJibl )KoHE MOJICHH KOATAp, Ka3aK — KOIIIeH-
Jinep, TYPKi XKoHe Ka3zak MOJACHHUETIHIET] oifeniepiniy OeiHeci.

Mauarapaesa 3.b., U.M. AxkbL102aeBa
Eepazutickuii nayuonanvuwiii ynueepcumem um. J1. I’ ymuneea, Hyp-Cynman, Kazaxcman
Yuusepcumem KA3I'FOY umenu M. C. Hapuxbaesa, Hyp-Cyiman, Kazaxcman

JIBH:KeHHe CTEeNMHOI NaMsTH BO BpeMeHH H MPOCTPAHCTBE KOYEBHMKA: memory
studies

AnHoTanus. B crathe paccMaTpuBaeTcs npoodiieMa CTeMHOW aMsITH KOYeBHHKA B paMKax memory
studies. CtemnHas namsITh IpeCTaBlieHa KaK CUCTeMa MHTYHTHUBHBIX BOCIIOMHHAHUHN M3 MPOILIOTO B Ha-
crositiee u Oymyiiee. JIBIkeHUE CTEITHON MaMsITH BO BPEMEHH U MPOCTPAHCTBE UCCIIENYETCs ITOCPEICTBOM
KyJBTYpPHBIX KO/IOB. B pabore yTBepKIaeTcst, 4TO KyIbTYpHBIE KOBI SBISIFOTCS HOCUTEIISIMU CTEITHOM Ia-
MATH, UACHTUYHOCTHU, 3HAHUM, LICHHOCTEN U MPEICTaBIAIOT BHYTPEHHUE UCTOPUUECKUE, KYIbTYpHBIE pe-
3€pBBI U HACJEIUE CTENHON LUBUIM3auU. Penpe3eHTanus CTEMHON MaMsITH NPOUCXOJUT Yepe3 BU3yallb-
HBIE U KYJIBTYpHBIE KOJbl. BU3yanbHble U KyAbTYPHbBIE KOBI BHICTYNAIOT ONPEECICHHBIM SI3bIKOM IEepeaadn
HAIMOHAIBHBIX HIeHTH(PHUKATOPOB. BU3yanbHbIE KOMIBI Ka3aXxa — KOYEBHHUKA 3aKITFOYACTCS B PEMOJIEITHPO-
BaHUM CTEIHOM MaMsITH Yyepe3 UCKYCCTBO XynokHIKOB Kazaxcrana XXI Beka. B pabote nenaercs monbiTka
OCMBICIICHHUS KyJIBTYPHOIO KOJIa KA3aXCKOW KYJIBbTYpPhI YEPE3 BU3YaTU3AlMIO IBYX YaCTO BCTPEUAIOILIUXCS
00pa30B — 00pa3 KeHITUHBI U F0PTaOCMBICICHHE KYJIBTYPHBIX KOJIOB IPOUCXOUT B HCTOPUKO — Prutocod-
ckoM feedback oOpa3a >KEHIIMHBI B TFOPKCKOH 1 Ka3aXxCKoW KyJbType. Eciii ToBOPUTH B IMPOKOM KOHTEK-
CTE, OCHOBHBIE HJICHTHU(UKATOPBI, KOTOPbIC HAXOSTCS BHYTPH BH3YQJIbHBIX U KYJIBTYPHBIX KOJOB - 3TO
YEJIOBEK — HOMAJT - KOUEBHUK, Ka3ax, )KCHILMHA B TIOPKCKOM U Ka3aXCKOM KyJIbType CTEIHON LIMBUIIU3AIINH,
KYJIBTYPHBIE MapKephI - CTEIb, ayi, PO, I0PTa, MEHTaJIbHbIC NAaTTEPHBI — UHTEIUICKTYaJIbHBI CHHKPETU3M,
TOCTENPUHUMCTBO, YBOXKEHUE U TIOYUTaHUE cTapimx. Koibl Kak HOCUTETH MHPOPMAIIUU CTSITHON NaMsITH
0 TIPOIIJIOM JBUTAIOT HAI[MOHAIbHBIE WICHTU(DUKATOPHI B HACTOsIIEe U Oyayllee, co3aBas TapMOHHUIO
TPAIUIIMOHHOTO MUPA, MPOCLUPYIOIIETO0 B MUP COBPEMEHHBIH.

KaroueBbie ciioBa: crenHas maMsath, memory studies, BU3yallbHbIe U KYJIBTYPHBIE KOJBI, Ka3ax —
KOYEBHHK, 00pa3 )KEHIIMHBI TFOPKCKOW U Ka3aXCKOW KYJIBTYPBHI.
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«JL.H. I'ymuneB arvingarsl Eypasusi yITTBIK yHMBepcuTeTiHiH Xa0apmbicel. Tapuxu
reLIbIMAAp. Puitocodus. [liHTaHny» cepHACHI AKYPHAJIBIHAA MaKaJIa )KapHusJIay epexeci

1. XKypnan makcarsl. MyKUST TeKCepy[eH OTKEH, FhUIBIMU KYHBUIBIKTAphl O6ap Tapux,
apXxeoJIoTusl, aHTPOIOJOT |, (pruIocodus K9HE AIHTAHY cajalapbIHbIH O0apibIK OarbITTaphl OOK-
BIHIIIA MaTEePHAILIAP JKapusiiay.

2. Kypnanga Makaja apusulaylibl aBTOp MakaJaHBIH KOJ KOWbLIFaH Oip JaHa Kara3
HycKachlH F'putbiMu G6ackuibiMaap OesiMine (penakiusira, Mekermxaiipl: 010008, Kazakcran Pe-
cnyonukacel, Hyp-Cynran kanacel, K. Cornaes kemeci, 2, JI.LH. I'ymuneB areinnarsl Eypazus
VITTBIK YHUBepcuTeTi, bac fumapar, 402 xaOuHer) xoHe vest hist@enu.kz >meKTpOHIBIK MO-
mraceiHa Word ¢opmatbeiHaFel HYCKACKIH jKi0epy KaxeT. Makasa MOTiHIHIH KaFa3 HYCKAachl MEH
AIIEKTPOH/IBI HYCKaapbl Oipaeit 6omynapbl KaxKeT.

3. Makananap Ka3ak, OpbIC, aFbUIIIBIH TiAEpiHAe KaObuiganaasl. COHBIMEH Karap, aB-
TOp(J1ap) iyIecne Xar YChIHYBI KepeK.

ABTOpABIH KOKa30aHb! penakuusra xioepyi makananbiy JI.H. I'ymunes areianarst Eypa-
3Ms YITTHIK YHUBEPCUTETIHIH Xa0apIbIChIHAa OacyFa KeIiCiMiH, IeTeN TUTIHE ay1apbUIbIl KalTa
OacplTybIHA KeNiCIMiH Ouaipeni. ABTOp MakajlaHbl peAaKIusara *Kioepy apKbUIbl aBTOP Typasibl
MOJIIMETTIH JYPBICTHIFbIHA, MaKalia KeIlipiIMereHairine (MIarnaTThiH KOKTHIFBIHA) KoHE Oacka
Jla 3aHCHI3 KOIITipMEeNep/IiH )KOKThIFbIHA KeMiaeMe Oepei.

4. MakanansiH kesemi 18 6erten acnayra tuic (10 6erten Oactar).

MakasanblH KYpPhUIbIMBI

5. X¥TAP http://grnti.ru/ - GipiHIIi KOJJIBIH COJ XKaKTaybIH/IA;

ABTop(J1ap)IbIH aThI-KOHI — KOJIBIH OPTACHIHA,

MexkeMeHiH TOJIBIK aTaybl, Kajachl, MEMJICKETI (erep aBTopiap 9pTypili MEKeMeIe KYMBIC
JKacalThIH 0osica, OHJA 9p aBTOP MEH OHBIH JKYMBIC MEKeMeci KachlHa Oipieil Oenri Koibuty
KEpEK) — JKOJIJIbIH OPTaChIH/IA;

Agrop(itap)nbig E-mail-b1 — jkakiia imrisge, KypCUBIICH, SKOJIIbIH OPTAChIH/A;

Maxkasa araybl — KOJJIbIH OPTAaChIH/IA;

Annotanus (100-200 ce3; MakanaHbIH aTayblH MEUIIIHINIE KaliTalaMaybl KaJKeT; 9/1e0ueT-
Tepre cinTemenep 0oaMaybl KaKeT; MaKaJTaHbIH KYPBUIBICHIH (KipicTie, MaKaTaHbIH MaKcaThl, MiH-
JeTTepi, KapacThIPBUIBII OTBIPFaH CYPAKTBIH TApHUXBbI, 3€PTTEY SJICTEpl, HOTHXKEIep/TalKbLIay,
KOPBITBIH/IBI) CAKTal OTHIPBII, MaKaJaHbIH KbICKAIIA Ma3MYHBI OepiiTyi KaxeT).

Tyiiin ce3nep (6-8 ce3 He ce3 Tipkeci). TyiliH ce3aep Makaia Ma3MYHBIH KOPCETIM, Meii-
JIHIIE MakKaja ataybl MCH aHHOTALMAJAFbl CO3/ep/l KaiiTamamaid, Makajia Ma3MyHBIH/IAFbl CO3-
nepai Konjnany Kaxer. COHbIMEH Karap, aKMaparThIK-137IeCTipy KyHelepiHjae MaKaJlaHbl KEHIT
TabyFa MYMKIHIK O€peTiH FRUIBIM CallaJapblHbIH TEPMHUHICPIH KOJAAHY KaXKeT.

Heri3ri MoTiH MakaJlaHbIH MakKcaThl, MiHAETTEP1, KApaCTHIPBUIBIN OTHIPFAH CYPAKThIH Ta-
PHXBI, 3€pTTEY OAICTEPl, HOTHXKEIEP/TaNKbliIay, KOPBITBIHABI 06IIMAEPIH KaAMTYbl KaXKeT — XoJla-
paJIbIK MHTEpBa - 1, a3ar 5K0J1 «KbI3bLI JKOJI1aH» - 1,25¢M, OeTTey *Koarbl — €HIHE call Jkacayafbl.

Tabnuia, cyperrep — arajJraHHaH KeHiH OpHAJIACThIPhLIaAbl. Op Tabnula, CypeT KachblHIa
OHBIH aTanybl 00y KaxeT. CypeT aliKbIH, CKaHEpJIEH OTIIEreH O0Iybl KepeK.

XKanmel xonnansicta 6ap ab0OpeBHaTypajap MEH KbICKapTylapaaH Oackajgapbl MiHICTTI
TYp/I€ aJiFall KoJIaHFaHa TYCIHAIpiayl Oepiilyl KaxKer.

Kapskpinail keMek Typajsl aknapar OipiHin 6eTTe KepceTiuei.

Opaebuertep Ti3iMi. MoTiHaE oaidHeTTepre cuiTeMeNnep TiKKakKiara ajablHagbpl. MoTiHAeT1
oneOueTTep Ti3iMiHE CIITeMeNep IiH HOMEPIIEHY1 MOTIH/Ie KOJIJaHbLTYbIHA KATBICTBI XKYPri3iiiae:
MOTIH/IE KE3ECKEH 9/IcOMEeTKE aFaliKel cinteme [ 1] apKpUibl, eKiHli cinTeme [2] apKbUIbI T.C.C.
xyprizineni. Kiranka skacanarblH ciiteMenepie KOMAAHBUIFAH OCTTTEpl /16 KOPCETUTyl Kepek
(mbIcansl, [1, 45 Get]). XKapusnanOaran eHOekTepre cinremenep xacaiMaiiibl. COHbIMEH Karap,



pereH3us IaH OTIeNUTIH OachUTBIMIAPFa J1a CLITEMENEp KacaaMal bl (91e0ueTTep Ti3iMiH, o1e0u-
eTTep Ti3IMiHIH aFbUILIBIHIIA d31pJiey yiaruiepid xkypHan http: // bulhistphaa.enu.kz caifTeiHars!
MaKaJaHbl PACiMJIey YITICIHEH KapaHbI3).

6. Makana coHbIHIAFbI ofieOueTTep Ti3iMiHEH KeliH OMOMuOrpadusIIbIK MOIIMETTEP OPhIC
JKOHE aFbUIIIBIH TUTIHJE (erep Makalia Ka3ak TUIIHJE jKa3blica), Ka3ak jKOHE aFbUIIIbIH TUTIHIE
(erep Makama OpbIC TUTIH/E JKa3blUIca), OPBIC )KOHE Ka3aK TUTIHE (erep MaKaia aFbUIIIBIH TUTIHIS
JKa3bLIFaH 0oJica).

ABTOpIap Typasibl MONIMET: aBTOPJBIH aThI-KOHI, FUIBIMH aTaFbl, KbI3METI, KYMBIC
OPHBI, ’KYMBIC OPHBIHBIH MEKEH-Kaibl, TenedoH, e-mail — Ka3ak, opbIC KoHE aFbUIIIBIH TiJAEPiH-
JI€ TOJNTHIPHLIABI.

7. Komxkaz0a MYKHUST TeKcepiareH 00mybl KakeT. TeXHHKaNbIK TajanTapra cail KeJIMereH
KoJpKaz0anap Kaiita eHaeyre KadTapbutaabel. Komka3z0aHbH KalTapblIybl OHBIH KypHanaa Oa-
CBUTYbIHA K10epiTyiH OlaipMeiii.

Pemakmusra TyckeH Makana »kaObIK (aHOHHM/I1) TEKcepyTe Kibepineai. bapibik pereH3u-
snap aBTopiapra xioepineni. ABTop (peleH3eHT MaKalaHbl Ty3€TyTe YChIHbIC OepreH JKarFaaiiaa)
OHJIETI KalTa, KOka30aHbIH TY3€TIITeH HYCKACHIH peaKIusaFa Kaita xkidbepyi KakeT. PelieH3eHt
JKapaMChI3 JIeTl TaHBIFAH MaKalla KaliTapa KapacThIpbLUIMaiiibl. MakanaHbIH TYy3€TiUITeH HYCKACHI
MEH aBTOP/IBIH PEIICH3EHTKE >KayaObl pefaKiusFa xKioepiiei.

[Tikipi MaKyIIaHFaH MakanagapAbl PEIKOJIET s allKachblHa TalKbLUIal, 6acyra Kemice.

8. Tenemaxpl. bachuibiMFa pyKcaT €TUITEH Makajia aBTOpJIapblHA TOJIEM >Kacay TypaJbl
eckeprineni. Tenem kenemi 4500 tenre — JILH. I'ymunes arbinnarsl E¥YY KbI3MeTkepiepi YIIiH
s#oHe 5500 TeHre 0acka yibIM KbI3METKEpIIepiHe.

PexBusurrep:
1)PI'TI ITXB «EBpa3uiickuii HaunoHanbHbIN yHUBepcuTeT uMenu JI.H. 'ymunesa MOH PK
AO «bank IlentpKpennut»

BUK 6anka: KCIBKZKX
HNHK: KZ978562203105747338
Ko6e 16

Kun 859

2) PI'TI IIXB «EBpasuiickuii HaunoHanbHbIi yHUBepcuTeT uMenu JI.H. I'ymunesa MOH PK
AO «Bank RBK»

buk 6anka: KINCKZKA

NHK: KZ498210439858161073

Ko6e 16

KHn 859 — 3a crarbu

3)PI'TI IIXB «EBpa3uiickuii HaunoHanbHbIN yHUBepcuTeT uMenu JI.H. ['ymunesa MOH PK
AO «ForteBank»

BbUK banka: IRTYKZKA

NHK: KZ599650000040502847

Ko6e 16

KHm 859

4)PT'TI [IXB «EBpa3uiickuii HaroHanbHbli yHuBepcuteT umenu JI.H. I'ymunesa MOH PK
AO «HaponnsiiibankKazaxcran»

BbUK banka: HSBKKZKX

NHUK: KZ946010111000382181

Ko6e 16, Kun 859.



Provision on articles submitted to the journal “Bulletin of L.N. Gumilyov Eurasian
National University. Historical Sciences. Philosophy. Religion Series”

1. Purpose of the journal. Publication of carefully selected original scientific works in the
direction of history, anthropology, archeology, philosophy, religious studies.

2. An author who wishes to publish an article in a journal must submit the article in hard
copy (printed version) in one copy, signed by the author to the scientific publication office (at the
address: 010008, Republic of Kazakhstan, Nur-Sultan, Satpayev St., 2. L.N. Gumilyov Eurasian
National University, Main Building, room 402) and by e-mail vest hist@enu.kz in Word format.
At the same time, the correspondence between Word-version and the hard copy must be strictly
maintained. And you also need to provide the cover letter of the author(s).

3. Language of publications: Kazakh, Russian, English.

Submission of articles to the scientific publication office means the authors’ consent to
the right of the Publisher, L.N. Gumilyov Eurasian National University, to publish articles in the
journal and the re-publication of it in any foreign language. Submitting the text of the work for
publication in the journal, the author guarantees the correctness of all information about himself,
the lack of plagiarism and other forms of improper borrowing in the article, the proper formulation
of all borrowings of text, tables, diagrams, illustrations.

4. The volume of the article should not exceed 18 pages (from 10 pages).

Structure of the article (page — A4 format, portrait orientation, page margins on all sides
- 20 mm. Font: type - Times New Roman, font size - 14)

5. GRNTI http://grti.ru/ - first line, left

Initials and Surname of the author (s) - center alignment, italics

Full name of the organization, city, country (if the authors work in different organizations, you
need to put the same icon next to the name of the author and the corresponding organization) -
center alignment, italics

Author’s e-mail (s)- in brackets, italics

Article title - center alignment,bold
Abstract (100-200 words, the article title should not repeat in the content, it should not contain
bibliographic references, it should reflect the summary of the article, preserving the structure of
the article - introduction, problem statement, goals, history, research methods, results /discussion,
conclusion).

Key words (6-8 words/word combination. Keywords should reflect the main content of
the article, use terms from the article, as well as terms that define the subject area and include
other important concepts that make it easier and more convenient to find the article using the
information retrieval system).

The main text of the article should contain an introduction, problem statement, goals, history,
research methods, methodology, results / discussion, conclusion - line spacing - 1, indent of the
“red line” -1.25 cm, alignment in width.

Tables, figures should be placed after the mention. Each illustration should be followed by an
inscription. Figures should be clear, clean, not scanned.

All abbreviations, with the exception of those known to be generally known, must be
deciphered when first used in the text.

Information on the financial support of the article is indicated on the first page in the form of a
footnote.

References. In the text references are indicated in square brackets. References should be
numbered strictly in the order of the mention in the text. The first reference in the text to the
literature should have the number [1], the second - [2], etc. The reference to the book in the main
text of the article should be accompanied by an indication of the pages used (for example, [1, 45



p.]). References to unpublished works are not allowed. Unreasonable references to unreviewed
publications (examples of the description of the list of literature, descriptions of the list of literature
in English, see below in the sample of article design).

6. Atthe end of the article, after the list of references, it is necessary to indicate bibliographic
data in Russian and English (if the article is in Kazakh), in Kazakh and English (if the article is in
Russian) and in Russian and Kazakh languages (if the article is English language).

Information about authors: surname, name, patronymic, scientific degree, position, place
of work, full work address, telephone, e-mail - in Kazakh, Russian and English.

7. The article must be carefully verified. Articles that do not meet technical requirements
will be returned for revision. Returning for revision does not mean that the article has been
accepted for publication.

Work with electronic proofreading. Articles received by the Department of Scientific
Publications (editorial office) are sent to anonymous review. All reviews of the article are sent to
the author. The authors must send the proof of the article within three days. Articles that receive
a negative review for a second review are not accepted. Corrected versions of articles and the
author’s response to the reviewer are sent to the editorial office. Articles that have positive reviews
are submitted to the editorial boards of the journal for discussion and approval for publication.

Periodicity of the journal: 4 times a year.

8. Payment. Authors who have received a positive conclusion for publication should make
payment (for ENU employees - 4,500 tenge, for outside organizations - 5,500 tenge). Requisites
are posted on the journal’s website.

Requisites:
1) PI'TI ITIXB «EBpazuiickuit HanmoHanbHbIi yHUBepcuTeT uMenu JI.H. I'ymunesa MOH PK
AO «bank IlentpKpennut»
BUK 6anka: KCIBKZKX
NHK: KZ978562203105747338
Ko6e 16
Knn 859

2) PI'TI IIXB «EBpasuiickuii HaunoHanbHbIi yHUBepcuTeT uMenu JI.H. I'ymunesa MOH PK
AO «Bank RBK»

buk 6anka: KINCKZKA

NHK: KZ498210439858161073

Ko6e 16

KHm 859

3)PI'TI IIXB «EBpa3uiickuii HaunoHanbHbIN yHUBepcuTeT uMenu JI.H. ['ymunesa MOH PK
AO «ForteBank»

BbUK banka: IRTYKZKA

NHK: KZ599650000040502847

Ko6e 16

KHm 859

4)PT'TI [IXB «EBpa3uiickuii HaroHanbHbli yHuBepcuteT umenu JI.H. I'ymunesa MOH PK
AO «HaponnsiiibankKazaxcran»

BbUK banka: HSBKKZKX

NHUK: KZ946010111000382181

Koe 16, Kum 859.



IHoJs10:keHNE 0 PYKOIIMCHX, NPEACTABIAEMbIX B )KypHa «BecTHUK EBpa3niickoro HaMoHaJIbLHOIO
yHuBepcutera umenn JIL.H.I'ymuuesa. Cepusi: UcTopuyeckue HaAyKu.
Dunocopusi. Pesimrnosenenue»

1. Lens xxypHana. [lyOonukanus TiaTeabHO OTOOPaHHBIX OPUTHHAIIBHBIX HAYYHBIX paOoT 1 0030poB
KHUT TI0 HAaIlPaBJICHUSIM: UCTOPHS, AaHTPOIIOJIOTHS, apXeoyorus, punocodusi, pemuruoBeeHue.
2. ABTODY, KenaluieMy OnyOIMKOBaTh CTaThi0 B JKypHalle HEOOXOANMO MPEACTaBUTh PYKOIHCH B

TBEp/IOM Komuu (pacredyaTaHHOM BapUaHTE) B OJHOM 3K3eMIUIApe, MOJIMUCAaHHOM aBTopoM B OTaen Ha-
yuHbIX u3nanuit (mo agpecy: 010008, Kazaxcran, r. Hyp-Cynran, yn. CatnaeBa, 2, EBpazuiickuii Hammo-
HaJbHBIN yHHBepcuTeT uM. JI.H.I'ymunesa, Y4eOHO-aIMIUHUACTPATUBHBINA KOpIyc, kad. 402) u no e-mail
vest_hist@enu.kz. [Ipu 3ToM JOMKHO OBITH CTPOTO BBIJICPKAHO COOTBETCTBHE Mexay Word-daitiom u
TBeploi konuel. Takxke aBTopaM HEOOXOJUMO MPE0CTABUTEH COITPOBOIUTEILHOE MTUCHMO.

SI3bIK yONMUKaNMi: Ka3axCKUi, pyCCKUH, aHTTTMHCKUH.
3. OtmpaBieHne cTaTei B peJakiiio 03HavaeT coracue aBTopoB Ha paso M3narens, EBpasuiickoro
HalMOHaJIBHOro yHuBepcutera umenu JIL.H. I'ymunieBa, u3nanus crareil B XKypHajle U NEpPEeU3aHUs UX
Ha JII0OOM MHOCTPaHHOM si3bike. [IpeacTaBiisis TeKeT paboThl Il MyONMKaMK B )KypHae, aBTOp rapaH-
TUpPYeT NMPaBUILHOCTh BCEX CBEIEHH 0O cebe, OTCYTCTBUE IUIaruara U Jpyrux (Gopm HEmpaBOMEpPHOTO
3aMMCTBOBAHUS B PYKOIIMCH, HaJyIexaliee opopMICHHE BCEX 3aMMCTBOBAHUM TEKCTa, TaOJHII, CXEM, WII-
JIIOCTpPALIMH, a TAKXKe JJaeT Corlache Ha MPOBEPKY YHUKATbHOCTH TEKCTa CTAThU.
4. O0beM cTaThy HE JTOJDKEH MpeBbIarh 18 cTpanuil (0T 6 cTpaHwUII).
5. Cxema noctpoeHusi cTaThi (cTpanuiia — A4, KHUKHAST OPUEHTALIHSL, TIOJS CO BCeX CTOPOH — 20 MM.
pudrt: Tun — Times New Roman, pa3mep (kerns) - 14):

MPHTHU http://gmti.ru/ - mepBast CTpoKa, cliesa.

WNuunmaner n @amMumnmio apropa(oB)- BHIPABHUBAHUE 110 LIEHTPY, KYPCUB

[TonHOE HaMMEHOBAaHUE OPraHU3alliK, TOPOA, CTpaHa (€ciiu aBTOPbI padOTAIOT B Pa3HBIX OpraHu-
3alusIX, HEOOXOIMMO TIOCTaBUTh OMHAKOBBIN 3HAYOK OKOJIO (DaMHJIMH aBTOpPa M COOTBETCTBYIOIIEH opra-
Hu3anun). E-mail aBropa(oB) — B CKOOKax, KypCHB.

HaszBanue craTby — BRIpaBHUBAHKE TI0 LIEHTPY MOTYKUPHBIM MIPUPTOM

Amnnoranus (100-200 ciioB; He ToMHKHA coaepxKarh (POPMYIIBI, IO COICPIKAHUIO TTOBTOPSITH Ha3Ba-
HUE CTaThH; HE JJOJDKHA COJlepKaTh OMOIMorpaguuecKue CChUTKU; JOIKHA OTPakaTh KPaTKOE COIEpIKaHNe
CTaTbU, COXPAHsASA CTPYKTYPY CTaThu — BBEJICHHE, IOCTAHOBKA 3aJ[a4H, [IeJTH, UCTOPHUS, METObI HCCIIEI0BaA-
HUSI, PE3yJBTaThl/00CyKICHHE, 3aKITI0YeHUE/BHIBOIBI).

KitroueBbie cioBa (6-8 CJI0B/CII0BOCOYECTAHUN).
KiroueBble ci0Ba TOMKHBI OTpaXkaTb OCHOBHOE COJEpXKaHHE CTaTbd, MCIIOIb30BaTh TEPMUHBI U3 TEKCTa
CTaThH, a TAK)KE€ TEPMHHBI, ONPEACIISIFONINE IPEJAMETHYIO 00IacTh U BKIIIOUAIOIINE PYTHE BaKHBIE TTOHS-
THS1, IO3BOJISIIOIINE OOJIETYUTh U PACIIMPUTh BOBMOXXHOCTH HAXOXKACHUS CTaThU CpelcTBaMu MHQOpMa-
[IHOHHO-TTOMCKOBON CUCTEMBI).

OCHOBHOM TEKCT CTaThH JJOJKEH COJIepKaTh BBEIEHUE, IOCTAaHOBKA 3a/1a4uH, IIeJTH, UCTOPHsI, METO-
JIbl CCIIEIOBAHUS, PE3yJIBTaThl/00CYKICHHE, 3aKITI0YeHNE/BBIBOIbl — MEKCTPOUHBIA HHTEpBa — 1, OTCTYIl
«KpacHOM cTpokmu» -1,25 cM, BIpaBHUBAHKE TI0 [IMPHUHE.

Tabnuupl, puCyHKH HEOOXOAMMO pacroyararh mnocie ynomuHaHus. C KaKao#d WimrocTpanueit
JOJDKHA CIIEA0BAaTh HAMNUCh. PUCYHKHM TOTKHBI OBITH YETKUMH, YACTHIMH, HECKAHUPOBAHHBIMHU.

Bce ab0peBuarypsl H COKpaIleHus, 3a UCKIIOYEHUEM 3aBEJOMO OOLIEU3BECTHBIX, JOKHBI OBITH
paciuppoBaHbI IPH MEPBOM YIOTPEOJICHUHN B TEKCTE.

Ceeznenus 0 pUHAHCOBOH MOJACPIKKE paOOThI yKa3bIBAIOTCS HA IEPBOW CTPAHHUIIE B BUAE CHOCKHU.

Crucok nureparypbl. B TekcTe cchbuiku 0003HAYAOTCS B KBaJPATHBIX CKOOKaxX. CCHUIKHU JIOJIKHBI
OBITH IPOHYMEPOBAHBI CTPOTO TI0 MOPSAKY YIOMHHAHUs B TeKcTe. [lepBas cchbUlka B TEKCTE Ha JTUTEpa-
Typy JIOJbKHA nMeTh Homep [ 1], Bropast - [2] u T.4. Ccbulka Ha KHUTY B OCHOBHOM TEKCT€ CTaThH JIOJIKHA
COITPOBOXKIATHCS YKAa3aHHEM HCIIONB30BaHHbBIX CTpaHUIl (Harpumep, [1, 45 crp.]). Ccbliku Ha HeomyOIH-
KOBaHHBIE PabOTHl HE AOMyCKaroTcs. HexenarenbHbl CCHUTKH Ha HEepeleH3upyeMble U3aHus (IpuMepsl
ONMCAHUS CIHCKa JIUTepaTypbl, OMUCAHMS CIIMCKA JIUTEPATYPhl HA aHIIMIICKOM SI3bIKE CM. Ha CalTe XKyp-
Haua http: bulhistphaa.enu.kz B 06pasue odopmiienus crarsn).



B xonue crarey, nocie cnyucka JUTepaTypbl, HEOOXOOUMO YKa3zaTh Oubnuorpaduueckue JaHHbIC
Ha PYCCKOM M aHIJIMICKOM f3bIKax (€ciM cTaThst opopMiIeHa Ha Ka3aXCKOM SI3bIKE), HA Ka3aXCKOM M aH-
IIMHACKOM SI3bIKaxX (€cM cTaThsi 0hopMIIEHa Ha PYCCKOM SI3BIKE), Ha PYCCKOM M Ka3aXCKOM sI3bIKax (eciu
cTarhsl 0OpPMIICHA HAa AaHITIMICKOM SI3BIKE).

Caenenusi 00 aBropax: ¢pamMuiHs, UMs, OTYECTBO, HAYYHAs! CTEIEH, JTOJHDKHOCTb, MECTO PadOTBHI,
TIOJIHBIN CITy>KeOHBIH afpec, TenedoH, e-mail — Ha Ka3aXxCKOM, PyCCKOM M aHIJIMIICKOM SI3bIKaX.

6. Pykonmch okHa OBITH TIATENIBHO BhIBEpEHA. Pykomucy, He COOTBETCTBYIOIINE TEXHUYECKIM
TpeOoBaHMsIM, OyAyT BO3BpAllEHBI HA JOpaOOTKY. Bo3Bpalienue Ha 10pab0OTKy HE 03HAYAET, YTO PYKOIHCh
NPUHSATA K OIyOJIMKOBAHHMIO.

7. Pabota ¢ anexrponHO# KoppekTypoit. CtaTby, nocTynusmre B OTaes HayYHbIX U31aHUH
(pemakuusi), OTOPABISIOTCS HA aHOHUMHOE pelieH3upoBanre. Bee peneHsun no cratbe OTHpaBIIsIOTCS aB-
Topy. CraTby, MOJyYHBIINE OTPULIATENBHYIO PELIEH3HIO K TOBTOPHOMY PACCMOTPEHHIO HE IPUHUMAIOTCSL.
HWcnpaBneHHble BApUAHTHI CTATE U OTBET aBTOpa PELIEH3EHTY NPUCHUIAIOTCA B pefakiuto. CTaTby, UMEro-
1K€ TOJOKUTEIbHBIE PELIEH3UH, IPEACTABIIOTCS PEAKOIIETUH JKypHala sl 00CYKACHUS U yTBEPKIe-
HUSL U151 Ty OMKALIH.

IlepronnuHoCTh XXypHana: 4 pasza B rof.

8. Omnuara. ABTOpaM, MOMYYHUBILUM MOJIOKUTEIBHOE 3aKII0YEHHE K OITyOIMKOBaHHUIO HEOO-
XOIUMO MPOU3BECTH OIIATy MO clenyromuM peksusuram (s corpynaukos EHY um. JL.H. ['ymunesa —
4500 tenre, Ui CTOPOHHUX opranuzauuii — 5500 Tenre):

PexBusuTsI:
1) PT'TI ITXB «EBpa3uiickuii HanoHansHbIi yHuBepeuteT umMenu JI.H. I'ymunesa MOH PK
AO «bank LlentpKpennm»
BUK 6anka: KCIBKZKX
NUK: KZ978562203105747338
Koe 16
Knu 859

2) PT'II IIXB «EBpa3uiickuii HarmoHanbHbIH yHuBepcuTeT uMenu JI.H. I'ymunesa MOH PK
AO «Bank RBK»

buk 6anka: KINCKZKA

NUK: KZ498210439858161073

Koe 16

Kun 859

3)PI'II ITXB «EBpa3uiickuii HanroHanbHbIi yHuBepeuTeT uMenu JI.H. I'ymunesa MOH PK
AO «ForteBank»

BUK banka: IRTYKZKA

NUK: KZ599650000040502847

K6e 16, Kum 859

4)PI'TI IIXB «EBpasuiickuii HaunoHnanbHelid yausepcureT umenn JI.H. 'ymunesa MOH PK
AO «HaponusiitbankKazaxcran»

BUK banka: HSBKKZKX

NUK: KZ946010111000382181

Koe 16

Kam 859.



Penakrop: E.Bb. CpipikoB
Iprrapyuisl pegakTop: K. XK. XKymabekoBa
Ju3aiin: K. XK. XXymabekoBa

JL.H. T'ymunes areifarsl Eypasust yITTBIK yHUBEPCUTETIHIH Xa0apIbIChI.
Tapuxu reutsiMaap. @unocodus. JlinTany cepuscsl.
-2019. - 4(129). - Hyp-Cynran: E¥Y. 126 6.
HlaprTsel 6.1. - 7 Tapansvsl - 20 nana

Maszmynvina munoepaghus scayan bepmerioi.
Penaxmus mexerxkaiibl: 010008, Hyp-Cyonran k., Carnae kereci, 2.

JL.H. I'ymunes arsiagarsl Eypasus ynrteik yauepeureti Ten.: +7(7172) 709-500 (imxi 31-457)
JL.H. I'ymunes areiagarsl Eypasust yITTBIK YHUBEPCUTETIHIH OacmiachiHaa 0achUI bl



