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Torga kak ke CHSTh 3Ty PEIUTruo3HYI0 podieMy? Bo3MOXKHO Tak: MOHATH TO, YTO TeOs HE
npocto He OyJeT, a HeT U HUKOIJa He ObUIO C TOYKU 3pEHUs BEYHOCTH. A TO, UTO ThI O cebe
JyMaelllb, €CThb HE UCTUHA, a 3a0iyxaeHue. Beab MOHATHO, YTO U ThbI, U JPYrue MUMOJIETHBI, ObUIN
u yxe HeT. Tak 4To oT HUX ocTanoch? TOJIbKO TO, UTO 3aMKMCAaHO B MAMSTH YEJIOBEUECTBA, TO €CTh,
CTaJI0 KYJIbTYpOU KaK YK€ HE HEOPraHMYECKUM TEJIOM, a CBEPXOPTraHMYECKUM IyXoM Jiroaeu. Jlyx
BEUYEH, A YEJIOBEK U BCE YEJIOBEYECTBO CMEPTHO. M MMEHHO B CBOEH CMEPTHOM KWU3HHU IPUYACTHO K
BEYHOCTHU KakK IMpeJeNy CBOET0 KOHEUHOTO JABMKEHUs. JlyX ke He ecTb HU CyObeKT, HU 00beKT. OH
OBLJI, €CTh M OYET TO, YTO HAM JOCTYITHO KaK HEJIOCTYITHOE.

CULTURAL IDENTITY IN THE CONDITIONS OF TOTAL
COMMERCIALIZATION OF SOCIAL LIFE

Bozzhigitova M. M.
Astana
phylmary@mail.ru

«They say that I must learn to kill before I can feel safe
But I, I'd rather kill myself than turn into their slavey (1)

The modern period in the development of mankind is characterized by researchers as a
process of globalization. The profound changes in the life of countries and peoples that have
occurred as a result of rapprochement and cooperation, in their turn, caused by the accelerated pace
of civilization development and the historical process in the twentieth century, led to the unification
of the subject environment, the world of material goods.

These changes are also expressed in the widespread use of standard aesthetic models,
behavioral patterns. Although, at first glance, the range of cultural samples offered to an individual
gives him/her the opportunity to make an informed, balanced choice of the most acceptable option,
corresponding to his/her value priorities, in fact, something paradoxical is happening. On whatever
model the individual has stopped his/her choice, this choice is always only one more step on the
way to realizing his/her «adequacy», the full correspondence of his/her behavior, his/her
preferences to the expectations of the socio-cultural environment.

The word «inadequate» very succinctly conveys this intention has taken roots in the
consciousness of the modern man. This word, sounding as a verdict, does express the rejection of
the individual's value priorities by the socio-cultural environment because of their incompatibility
with the views on the appropriate, admissible, desirable, and the like which are considered as
conventional, «generally accepted». In other words, in the context of mass society «inadequacy»
assumes only absence in person’s behavior, in his/her value orientations the cognitive images
reflecting the reasonableness, advisability, predictability and explainability of his/her actions, which
coincide with the expectations of the socio-cultural environment, naturally, from the latter’s
standpoint. At the same time, one obvious fact is overlooked: these cognitive images are inflicted to
the socio-cultural environment by some external force called «media culture», which, as it is
known, was generated in the twentieth century under the influence of the mass media. The mass
media, in fact, have implemented and continue to implement the mass propaganda functions,
representing the dominant ideologies, without much effort manipulating the mass consciousness,
which is infected with the consumerism «virus» and the hedonistic lifestyle that accompanies it.

It turns out that in the era of triumph the idea of individual freedom, when caste, class,
property and other reasons can no longer be as an obstacle on the way to realization of this freedom,
the person became dependent on some kind of non-materialized, impersonal and, therefore, even
more ominous force that does not accept other freedom than the freedom of unlimited submission to
it. However, a wide range of typical schemes of action in the social space, offered by the modern
media culture, can be completely useless in a particular situation, because a person in every act
expresses himself/herself, his/her own understanding of what is due. If this is so, then the awareness
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of limitations the stereotypes of behavior that are imposed by society through numerous channels,
often contradict his/her idea of a moral, permissible, in a word, his/her value priorities, leads
him/her into frustration, the logical completion of which is so-called «problematic identity» [2,
p.43].

It would seem that the development of information and computer technologies and the
growing role of electronic media had to expand the horizons of individual’s self-determination.
After all, electronic media have one indisputable advantage over printed and audiovisual media,
namely, the possibility through multiple channels, sometimes even instantaneous feedback, and,
moreover, all with all, to overcome the character of unidirectional influence, originally inherent in
traditional media, and symbolizing authoritarianism of the social system. However, the introduction
of electronic media, expanding the scope set by the objective conditions of individual’s social being
to a world of «unlimited perspectives» for self-determination and self-realization, nevertheless, has
not solved the main problem for him/her as finding criteria for self-identification.

Identification as a process that is determined by an individual's need for a sense of his/her
connection with a given group, i.e. as the formation of a positive identity, is possible only if a real
social group with its cultural patterns exists as a fact. The absence of such group in the conditions of
mass society, on the one hand, and realization of the inevitability to abide by the requirements of
«adequacy», which is sanctioned by the socio-cultural environment, on the other, form so-called
«crisis identity». The immensity of virtual reality, the emergence of plenty of abstract social groups
and communities (social networks in the Internet) aggravates the problem of selection groups for
identification, provoking a «blurred identity», the characteristic feature of which is the lack of a
unified structure.

Moreover, the individual faces a dilemma: the real world, where the attitude of social
environment to him/her, his/her worth as a person is determined not by his/her act, not by his/her
ability to take responsibility, or «to get upset at what you do not see with your eye»[3, p.85], but
only by his/her ability to fit into the overall picture of screaming vulgarity, mannered
pretentiousness or blatant facelessness, «to be like everyone else,» to share common opinions,
tastes, preferences, or virtual space, where he/she, without risking being exposed in «dissent» and
ridiculed for «otherness», can «be himself/herself» or, at least, to play the role of a strong,
courageous, successful, happy man, not being one of them in reality, that is, to cover up his/her own
insufficiency.

It is clear, that in the conditions of mass society that compels an individual to live with
regard to the regular «trends», even awareness of the unreality, illusiveness of the virtual world
cannot stop him/her from being tempted to penetrate into it in order to gain a sense of «freedom of
choice», even for a while. If it is true, that the process of individual’s cultural identification is
determined by the system of his/her social interactions, then in information society, where the
technological aspects of communications have become a real alternative to direct contact, to «live
communication», he/she will connect the prospect of finding or preserving his/her own identity,
most likely, with the Internet space.

Unquestionably, this is a form of escapism, moreover, passive form, and unlike its other
ones, it requires neither physical, nor intellectual effort, nor material or any other costs, but
objectively it expresses not only the lack of interest in values accepted in society, which can be
caused by various reasons, including psychological ones, but also, as a growing trend, reflects the
cultural, spiritual ill-being of the society, its inability to work out a system of values that is adequate
to the challenges of the era.

It seems, however, mainstreaming the problem of identity nowadays, in the age of the
triumph of «the mind over the heart» is connected with the necessity of awareness of the threat of
disappearance of the individual's need for identification with a certain socio-cultural community
and its value system at all, rather than with the facts of multiple manifestations of individualistic
and conciliatory aspiration to escape from reality.

Nowadays mind doesn’t serve a man in his/her inescapable striving to understand the
purpose and meaning of his/her own life, to comprehend the value bases of his/her being, to achieve
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harmony with surrounding natural and social world. In fact, mind is only a tool for achieving the
notorious «life successy», taking the form of a successful career, or fame, even scandalous, or a
«prosperous businessman,» or even a «wealthy many, vulgar-pretentious in his complacency.

In this race for «life success» mind clearly doesn’t justify the hopes that were once placed
on it (the ideals of the Enlightenment and not only are meant), moreover, it tries to give rational
justifications for the right to exist even for those social phenomena that will eventually lead
mankind to degeneration. For example, speculation with the idea of tolerance makes possible the
admission of a very wide range of phenomena that conceal real, obvious threats to cultural
degradation.

Somehow, the world was imprisoned by forces that managed to impose on it the idea of the
possibility of a reasonable existence without following a certain logic that rules out arbitrariness,
including the human right to determine the limits of his’/her own freedom. Flirting with the
fundamental principles of liberalism, with an impudent intrusion into the spheres of personal life,
previously were considered to be non-negotiable, under the pretext of fighting for the liberation of
an individual from the shackles of «stagnant traditions» (example: the topic «uyat» that is being
discussed in the domestic media space) and the imposition of ideas, values, norms, and behavior
stereotypes, beneficial to the subject of exposure - this set of techniques is used in the process of
manipulating of the mass consciousness. Single purpose of these efforts is domination over the
spiritual world of people through change of their living attitudes, value orientations. It should be
noted, that these efforts are not unsuccessful. The latest achievements of science and technology are
set today to serve this purpose. Truly, there is no humorist like history!

It is well-known, that replication, transformation of a result of human activity into a
commodity that enjoys mass demand is a characteristic feature of the consumer society. There is
nothing surprising in the fact that the so-called show business stars, as well as a certain type politics
nowadays are among the «fighters for the individual’s rights and freedoms»: after all, the success of
activities of the former and the latter is directly connected with the receipt of «dividends»: the
former - in the form of increasing popularity among the mass audience as a reliable pledge of future
commercial success, the latter too, for the sake of satisfying their ambitions, do not abhor various
cheap tricks such as support or protection of the sex minorities’ rights, etc.

In the list of Anglicism’s, which actively replenish modern languages (hater, user, loser,
shopping, etc.), that in the era of globalization is a natural phenomenon per se, there are many
words and collocations, that unambiguously hint at making a profit as a dominant factor in
determining the criteria for assessing the artistic merits of a work, thrown on the market as a mass
consumption product: hit (hit parade, hit of the season, hit of sales), rating, bestseller, blockbuster,
promotion, promoter, promo tour, commercial film (broadcast), commercial success, etc. In the era
of commercialization of art some «figures of art» can perceive the great poet’s lines: «The service
of the Muses does not tolerate fuss; The Beautiful must be majestic» as an anachronism or even as
blasphemy. After all, the pathos of their activities is, in fact, the serving to Mammon, because
namely the number of sold copies of their works or the cost of their participation in corporate events
or in advertising campaigns are considered as the criteria of their sufficiency like a creative unit. It
is not difficult to guess what the price of such success is: propaganda lifestyle in which possession
is considered as an absolute value worthy of any sacrifice for the sake of it; the line between moral
and immoral, as well as between beautiful and unsightly, is blurred; and the notion of responsibility
is correlated only with individual’s efforts to maximize satisfaction of his/her needs, which are far
from the spiritual, and which, in their turn, are the product of processing his/her consciousness by
the giant machine called «media».

Unfortunately, currently it is difficult to name the spheres of social life and activity, not
involved one way or another in the orbit of commercialization, peremptorily trampling on the
principles of harmonious and moral existence, cherished by humanity through the millenniums, and
forcing human mind to obey only one principle — expedience, the symbolic embodiment of which in
the New European culture is the famous image of the «golden calf».
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The inefficiency of attempts appeal to a sense of beauty, humanity, even common sense, as
well as calls for harmonization of various aspects of individual and social life in the conditions of
domination in society of the stereotypes that have been imposed upon reason, and not only cannot
be rationalized, but, moreover, destroying the value bases of human existence themselves is
obvious.

«Finally, in every life's business, where personal self-interest encounters with the interests of
the business, service, object, only conscience is the main force that motivates man to objective
behavior; so where the conscience is etched out from life, the sense of duty is weakened, discipline
is shattered, the sense of fidelity fades, the devotion disappears from life; corruption, bribery,
treason and desertion reign everywhere; everything turns into a shameless bargaining, and life
becomes unendurable» (4, p. 152).

What can be added to these prophetic words...
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®dutocodust o cytu cBoeH cTpoiiHa, U3siiiHa U copa3mepHa. [lepseiiiiee, uto Oya0paxuT,
BOCTOpPraeT M MaHUT yM, QIYyLIUH MBICIM O MHpPE — 3TO MPOCTYMAIOUIUE CKBO3b XAaOTHYHOE
HarpoMO’KJI€HHE Belled U SBJICHUH KOHTYpPhl HEMOCTH)KMMON TapMOHHYHOCTH M BceoOIIe
B3aMMOCBSI3aHHOCTH CYIIIETO.

M3simHOCTh, CTPOMHOCTE M COpa3MepHOCTh (puitocoduu — HE MPOCTO MeTadu3udecKas
Metadopa, MpU3BaHHAs BO3HOCUTH XBajy; 3TO, CKOPEE, CYIIHOCTHOE YKa3aHHWE Ha COJEp)KaHUE U
HampaBJIeHHOCTh (unocopuu. [lpuHIMnNUanpbHas LETOCTHOCTH MHUpa — IE€PBOE YCIOBHUE JUIf
BO3HUKHOBEHHUS U OCYIIECTBIIEHUS MBICIH KaK TakoBO. W coBcem HecnmyyailHO JpeBHETrpedecKue
MU} ¥ JIOrOC Kak IEpBbl€ BapUAHTHl MBICISIIETO CKa3bIBaHUS O MHpE SIBIAIOT cedst B (dopme
XYIOKECTBEHHOM — MX TMpefeibHas 3CTeTUYecKass WHTOHHUPOBAHHOCTh HM3HAYaJIbHO, C
HE0OXO0IMMOCTbIO OHTOJIOTHYHA. Paz-yMeHue, pa3-MbIlUICHHUE, pac-Cy>KJIeHHE UIYT pyKa 00 pyKy ¢
BOCXMILIEHUEM, BOC-TIEBaHUEM, BOC-xBajieHHEM. [loaTomy @uloco@lo ecTh TO, 4TO OHa €CTh —
1106066 K MYIIPOCTH, @ HE TOJIbKO MynpocTb. bosee Toro, @iiio B TakoM ciy4yae €cTb TO, YTO
MpeBapsieT, JIeNaeT BO3MOXKHBIM M POXKJIaeT co@lo. BocxulneHue, ynuBiIeHHE U CIIOCOOHOCTH
n10606amebcs 3arafloyHON KpacoTOM HENOCTHOCTH MHUpPA MOPOXKAAIOT CTPEMIIEHHE 3TY Camylo
LEJIOCTHOCTb nomsicaums. VI naxke He Tak — BOCXHUIIEHHUE U YAMBIIEHUE Ve €CTb COOCTBEHHO
MBILIUIEHUE WX, IO KPaliHEN Mepe — IPeIBEpHUE €TO.

Mup ecTb Hekoe 11e510€e, COOUparollee B €AMHOM MHOKECTBEHHOE — U MBICIIb HE CYLIECTBYET
MHaye, 4YeM CJIeysd OT MHOTOro K OJIHOMY M BBIBOJIS U3 OJHOT0 MHOroe. MbIciab HE OThILIeTCs 0e3
ObITHS, O KOTOPOM OHa cyllecTByeT. To eCTh — OHa BCErja CYIIECTBYET O uem-mo, 0 HEKOTOPOM
obiTuu. «Cyuecmeoganue-0» BBIBOJUT HAC Ha «CKA3bl8AHUE-0» — TIOITOMY MBILIUICHHUE OBITUS
MOXXHO U JIOJDKHO TIOHHMMAaTh KaK IOATHKY OBITHS; MO3TUYECKOE «CKA3bl8AHUE-0» — BCEr/a
«38yuamnue-o», a COpa3MepPHOE, pPUTMHUUECKOE 3BYUaHHUE — 3TO YK€ MY3bIKa.
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