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naxke cBased, 0COOCHHO B MEHEE €BPONEH3MPOBAHHBIX PETHOHAX CTPaHbI (KOTOPBHIX OOJBIIMHCTBO).
Hukorna He crnenyer 3aBopaynBaTh NOJAapKU B O€IyI0 YIaKOBKY.

UYepHsblii nBeT. YepHBbI B [1€YaTHOM CJIOre MMEET IIHUPOKUN CIIEKTP CMBICIOB, BKIIOYAIOIIHAN
3110, 60JI€3HU, MOBPEKACHUSI, KPUMHHAI, *KaJHOCTh. B IIBETOBOI ManuTpe Mo MHEHHUIO KUTAHCKOTrO
Hapo/ia OH BBIpaXKaeT (hOpMan3M U CEPhE3HOCTb.

JIlpeBHUE KUTAWIBl CUMTATM YEPHBIA I[apeM IBETOB M MOYMUTANIU Oosee, 4eMm 00 Ipyroi
I[BET, OAHAKO Ui O(GOpPMIICHHUS TMOJAPKOB YEPHBIA TaK e, Kak M OeJblii COBCEM HENpPUTOCH,
IIOTOMY KaK IOPOH CUMBOJIM3UPYET CMEPTh.

Huxorga He nemaiite 4epHble paMKU BOKpYT ¢ororpaduii moaei, pa3Be TOIBKO €CIH T€ HE
MEpPTBBI U B HacTosiIIee BpeMs He yBekoBeueHbl! Takum sxe o0pa3zom yepHO-0esbie POTONOPTPETHI
HAINlOMUHAIOT KUTalIIaM TaOJIMYKM Ha MOTHJIAX.

Llun % (qing) — MHTEPECHBII LBET, HE MONAJAIOIMI B CTAHAAPTHEINA HA00P, K KOTOPOMY MBI

MIPUBBIKJIM.
Kro-To (BKIIOYAsh KUTAWIIEB) TOBOPHT, YTO 3TO OTTEHOK roiiyboro, a KTO-TO — 4YTO
Pa3HOBUAHOCTH 3eleHoro. Ha camom fene uCTHHA TOe-TO MOCEpEeauHE, U IIUH — 3TO CKopee

3€JICHO-TOIy00il 1[BET, roJly0OBAaTO-3€JIEHbIN MJIM YTO-TO BpoJie. B momonHeHne Kk TaHHOMY I[BETY
MOKET MPUMEIINBATHCS CEPhIN LIBET, TaK YTO 3€JEHOBATO-CEPO-Troay0oil M Mpoune Bapualuu Ha
TeMY JOIMYCTHUMBI.

XapakTep IBeTa HIPOUCXOAUT OT HAEH MPOPACTAHUSI PACTEHUN: CUUTAETCS, UYTO LIUMH
CUMBOJIM3UPYET BECHY, SHEPTUIO U )KU3HEHHYIO CHITY.

Tak>ke, UBET LIMH TECHO CBSI3aH C UCTOPUYECKUMU 3IaHHUSIMHU U OJICKI0M — HAlpUMeEp, €CTh
KHPIIUYH [IBETA IIMH, a CIe IIMH — 3TO OJIHA W3 I[BETOBBIX MAIUTP KHUTaiickoro dapdopa. Kpome
TOTO, €CTh THUII YKEHCKOIO IepCOHaXa B IIeKMHCKOM omepe, HasbBaeMblii # &K (qingyl, «KOCTIOM
[[BETa I[MH») — KaK HETPYAHO JI0TaaThCs, 01aroaaps roiryooBaTo-3eJIeHOMY Hapsiay.

DHeprusi «u» B JaOCCKOW MeTadu3MKe — >KU3HEHHas CUJIa, KOTOpas MUTAET BCE KUBHIC
OpraHU3MBbl U SIBJIAETCS. OCHOBOM JYIIEBHBIX CHJI.

B npeBHOCTH 1BeTOBas raMma JUisl KUTAWIleB uMesna OOJbIIOEe 3HAYEHHE, HO B OOBIICHHOM
XKU3HU, ceiiuac B Kurtae mpuaepXuBaroTCs TaKUM OObIYasiM, TaKOW IIBETOBOM KYJIBTYpe TOJBKO B
npaznuuuHbie nHU. JKutenum Kurtas, kak W BCe OCTAJIbHBIC XUTEIH APYTUX CTpaH B JaHHOM
MHJIyCTPUAJIBLHOM Pa3BUBAIOIIEM BEKE B OCHOBHOM CIIEYIOT HOBBIM TE€HJICHLIMSIM MOABI U CTUIIS. B
KaXJIOM KyJIbType €CTh CBOM 3HAUEHHUS MPHUCYIIHUE IBETOBHIM FaMMaM, OHU MOTYT OBITh CXOKUMH
CO 3HAYEHHUSMH IBETOBBIX I'AMM B KUTAWCKOW KYyJbTYype, HO M TaK K€ MPOTHUBOIOJIOXHBIMU. B
MOBCETHEBHOM JKM3HU I[BE€TA MPUOOPETAIOT TIICUXOJIOTHYECKOE 3HAUYCHHE, CTHIMCTHYECKOE
3HAQUYEHHE KOTOPOE CIEAYEeT MOJE, a KYJIbTYpHOE M TPAJWLHMOHHOE 3HAYEHUE I[BETAa HAJEISAIOT
TOJIBKO B 0COOBIC, IPA3AHUYHBIC JHHU. TakKe X0uy MOJAUYEPKHYTh, YTO 3HAYEHUE I[BETOBBIX TaMM B
KUTaWCKOW KyIbType WUrpaeT OONBIIYI0 pOJIb AJI JIIOJEH, KOTOpbIe M3y4alOoT caM SI3bIK, TaKue
HIOQHCBI HEOOXOJMMO 3HAaTh KaXKJIOMY, TaK KaK TMPaBUJIbHOE TOHHUMAaHUE S3bIKAa BKJIIOYACT
MPaBUIILHOE TOHUMAaHUE KYJIbTYPBI.
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Features of the development of philosophy in China

Specificity of Chinese philosophy is directly related to its special role to the acute social and
political struggles that took place in many countries of ancient China during the "Spring and
Autumn™ and "Warring States". The development of social relations in China has not led to a clear
separation of the activities within the ruling classes. In China, a kind of division of labor between
politicians and philosophers were not pronounced, resulting in a direct, immediate subordinates
philosophy of political practice.

Philosophers, first founder and distributors of different schools, itinerant preachers Confucian,
representing a very influential social system, often were the ministers, dignitaries, ambassadors.
This led to the fact that governance issues, relations between different classes and social groups in
the society, took place in the mainstream of Chinese philosophy and identified a purely practical
approach to the life of society. Questions of social control, the relationship between different social
groups - that is what mainly interested in philosophy of ancient China. Another feature of Chinese
philosophy stems from the fact that natural science observations of Chinese scientists did not find a
few exceptions, more or less adequate expression in philosophy, because philosophers usually do
not consider it necessary to refer to the natural science content.

The isolation of the Chinese philosophy of specific scientific knowledge has narrowed its
subject. The isolation of the ancient Chinese philosophy of natural science and undeveloped
questions logic is one of the main reasons that the formation of the conceptual apparatus was going
very slowly. For most Chinese schools of philosophy of logical analysis method remained virtually
unknown.

Formation of the Chinese philosophical schools

In the VII-111 centuries. BC. in the intellectual life of ancient China there are new phenomena
that are qualitatively different from what the Chinese knew the thought of the previous period and
that was due to the serious sociological shifts. During this period in ancient China originate major
economic and social changes brought about by the emergence of private ownership of land, the
development of productive forces, extension kinds of crafts, the use of new, iron implements and
tools in agriculture and industry, improved tillage methods themselves.

Deep political upheaval - the collapse of the ancient single state and the strengthening of
individual kingdoms, a sharp struggle between the major kingdoms of hegemony - are reflected in
the stormy ideological struggle of various philosophical, political, and ethical schools. This period
was characterized by the flourishing of culture and philosophy. Hereditary nobility still clung to the
religious idea of "heaven", "fate", however, altering them somewhat in relation to the peculiarities
of the struggle of the time. New social groups that were in opposition to the aristocracy, put forward
their views, opposing faith in the "sky" or putting a completely different meaning to the concept of
a heavenly destiny. In these exercises, attempts were made to comprehend the historical experience,
to find the "perfect law™ governing the country, to develop new rules for the relationship between
different social groups, to determine the place of the individual, country in the world, to determine
the relationship of man with nature, the state and other people.

The golden age of ancient Chinese philosophy falls on the period VI-11I century. BC, which is
rightly called the golden age of Chinese philosophy. During this period there are such works of
philosophical and social thought, as the "Tao Te Ching", "Lun-yu", "Mo Zi" and others. During this
period there is a formation of Chinese philosophical schools - Taoism, which had followed a
tremendous impact on the subsequent development of Chinese philosophy. During this period, the
problems arise, those concepts and categories, which then become traditional for the entire
subsequent history of Chinese philosophy, right up to modern times.

Schools in Chinese philosophy
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In 221 BC China came to power, the Qin dynasty. The time of her reign was very brief (up to
207 BC. E.), but significant, because during this time the newly merged Chinese and the formal
imperial power was filled with real content. China was united by one authority and during the reign
of the next dynasty - Han - until 220 AD

Centuries preceding the Qin dynasty, was a period of state and social decay, which vied for
power, the dying nobility and gaining power oligarchy. Nobility sought to return to the old order,
established during the time of the Zhou Dynasty (1021-404 BC. E.). The oligarchy whose power in
a society based on economic principles of ownership, performed with the requirements of the
necessary legal law (F), according to which social relations would be regulated without discounts
on the origin.

Historians, who were engaged in this era (the era of "Warring States"), determined the
flourishing of philosophy as a rivalry hundred schools. Han historian Sima Tan (.. Mind in 110 BC)
identifies the following six philosophical trends:

1) School of yin and yang (yin yang jia);

2) Confucian school of writers (Ms. Jia);

3) moistov School (motszya);

4) the names of schools (School of Names);

5) School of lawyers, jurists (fa chia);

6) school path and strength, Taoists (Tao Te Jia Dao Jia)

In the "Shi Ji" ( "Historical Records™) of Sima Qian (II-1 centuries. BC. BC) is the first
classification of the philosophical schools of Ancient China. Later, at the turn of our era, schools
classification was supplemented with four other "schools™ that but except tszatszya, or "school
eclectic”, in fact, to the Chinese philosophy irrelevant Some schools are named for the character of
the founder of the social activities of the school, the other -. after the founder of the doctrine, and
others - on the main principles of the concept of this teaching.

At the same time, despite the specificity of philosophy in ancient China, the relationship
between the schools of thought lead ultimately to the struggle between the two main trends - the
materialistic and idealistic, though, of course, impossible to imagine this fight in its purest form.

In the early stages of the development of Chinese philosophy. For example, even in the time of
Confucius and Mo Tzu, the attitude of these thinkers to the basic question of philosophy is not
expressed directly. Questions about the nature of human consciousness and its relationship to
nature, the material world has not been clearly defined. Often, in the views of the philosophers,
which we attribute to the materialists, contained significant elements of religious, mystical ideas of
the past and, on the contrary, the thinkers, who generally took idealistic positions, some issues give
a materialist interpretation.

Philosophical, religious and ideological foundations of Confucianism

The philosophy of "pure™ in the history is very rare. Philosopher is usually also a psychologist,
and a religious leader and politician, and writer, but very few people still ... Confucianism - an
amazing synthesis of philosophy, ethics and religion.

Confucius (in the literature often referred to as Kung Fu Tzu - "Kun teacher," 551-479 BCE..)
- Ancient Chinese philosopher, founder of Confucianism, the largest educator of his time.

The time when he lived and worked this thinker, known as a time of upheaval in the internal
life of the country. Were needed fresh ideas and ideals for the country out of crisis. Confucius found
such ideas and the necessary moral authority in the semi-legendary images of past history. He
criticized his century against it last century, offered his own version of the perfect man - chun-tzu.

The perfect man, constructed thinker Confucius, should have two fundamental characteristics:
humanity (ren) and a sense of duty (and). Humanity includes qualities such as modesty, justice,
moderation, dignity, selflessness, love for people. In reality, this ideal humanity is almost
unattainable. A sense of duty - a moral obligation that humane person imposes on himself. It is
dictated by the inner conviction that the act should be so, and not otherwise. The concept of a sense
of duty to include such virtues as the pursuit of knowledge, the duty to learn and comprehend the
wisdom of the ancestors. The undoubted merit of Confucius was that he was in China for the first
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time in history created a private school, with which distributed lessons and literacy. The fact that
this educational institution was a public show words of the philosopher: "I accept the teaching of all
who have a desire to learn and bring a bundle of dried meat.".

The perfect man, having set the above properties - it is an honest and sincere person,
straightforward and fearless, friendly speeches and cautious in business. True junzi indifferent to
food, wealth, material comfort. He devotes himself to the service of high ideals and the search for
truth.

The source of our knowledge of the teachings of Confucius are a record of his interviews and
statements made by students and followers of the book "The Analects”. The philosopher is most
interested in issues related to mental and morality of a person, the life of the state, family and
management principles.

Supporters of Confucius and his followers were concerned with how to curb the strife in
society and lead public and private lives in a state of harmony. They stressed the fundamental
importance of antiquity for a harmonious society: the rule of justice, lack of civil wars, revolts,
oppression of minorities by the majority, robbery, etc.

"The path of the golden mean™ - methodology reformism Confucius and one of the main links
of its ideology. The main issues to be solved by Confucianism: "What you need to manage people
How to behave in society?" The main thinking in Chinese sage was the theme of man and society.
He built a pretty slim for the time ethical and political doctrine, permanently preserve China's
indisputable authority. Confucius developed a system of specific concepts and principles that can be
used to explain the world and acting in accordance with them, to provide it the proper order, "Zhen"
(philanthropy), "whether" (piety), "xiao™ (respect for parents) , "di" (homage to the elder brother),
"chung” loyalty to the ruler and lord) and others.

Main among them - "Zhen" - a kind of moral law, following which, it is possible to avoid
unfriendliness, greed, hatred, etc. On the basis of Confucius formulated the rule, later called the
"Golden Rule of morality": "What you do not wish yourself, do not do to others." This maxim has
taken a worthy place in philosophy, though expressed in different ways.

The teaching of Chinese philosopher imbued with the spirit of preservation of traditions as the
basis for the stability of society. In society, people need to build a relationship, as in a good family.
Rulers must enjoy the confidence of the people and bring its own experience. According to the
principle "chzhenmin™ (rectification of names), everyone should know their place in society: the
sovereign be sovereign, the subject - a subject, father - father, son - son. Then society will be
harmonious and stable.

In the 111. BC. - Il in. the teachings of Confucius received the status of state ideology and later
became the basis of specific Chinese way of life, largely determining the Chinese civilization.

Not about the opposition of the society, he said to the man in his famous "Sayings". He talks
about what it means to be a human being, a creature with unique special dignity and power that it
embodied. Is it enough just to be born, then eat, drink, breathe? So do and animals. To gain culture
and through it to create relationships, human relations, symbolic in nature, determined by tradition
and is based on respect and responsibilities. This is where a person is born.

What is the secret of longevity and vitality of Confucian teachings? It is due to many factors.
First, in creating the image of a noble man, not in preaching humility and submission concluded,
according to some scholars of Confucianism, the secret of attractiveness, durability and
dissemination of the teachings of Confucius, his profound influence on all aspects of Chinese
society. Other scientists puzzle long-term preservation of the Confucian ideology and such a deep
impact on the lives of the Chinese, Koreans, Japanese, Vietnamese, seeing that he preached
humanity, philanthropy, speaking for the world order.

Based on the teachings of Confucius perfect man creates a model of the ideal socio-political
system. The ultimate goal of the social order is the benefit of the people. This benefit is in the first
place, but after Confucius puts the deity, and only after that - the monarch. Another important
component of the social order is strict obedience to elders, respectful attitude towards them. State -
is a big family, and the family - it's a small country.
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The government should have a clear structure, where each has its place: one obeys, the other
controls. The criterion of belonging to the estate of Governors - not the nobility of origin, and
education. Every Chinese should strive to become a Confucian. This should be devoted to the
system of education and training. Thus, the huge role played by Confucianism in the practice of
moral and mental self-improvement, a logical consequence of the fundamental provisions of this
teaching and its specific features: constant self-examination, self-hard, focus on the regulation of
mental activity and the like, were due to the characteristic features Confucianism and were closely
associated with its fundamental principles.

Confucius's ideas had a great influence on the subsequent history of public thought. However,
the fact remains. Confucius for many centuries - the most revered person in China. It is not
surprising that the place was built the temple of Confucius at home, or rather, the temple complex.
All the gates of the temples hang a sign reading: "The teacher and an example of ten thousand
generations, equal to Heaven and earth."
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M30BPAKEHUE HHTEPBEPA TATAPCKOT'O JIOMA B [TO33WH MYCBI
TOKAJTAJIIS

Mamenosa Aiiryas KamnieBna
iusupova.aigul@yandex.ru
Crynent Kazanckoro (ITpuBomxckoro) @enepansHoro YHuBepcuteta, Kazans, Poccus
Hayunsiii pykoBoaurens — 3. JleHMyxaMeToBa

HNHTeppep TaTapcKoro 1oMa pa3BUBAJICS U MEHSUIICS Ha MPOTSYKEHUH MHOTHX CTOJIETHN. B HEM
HalTM OTPa)XCHHWE OTrOJOCKM OOIIETIOPKCKOTO KOYEBOrO MpOILIOro, BIMSHUE HAPOJOB, C
KOTOPBIMH TaTaphbl MPOKUBaIH 00K 0 OOK BekaMu. K MOHATHIO «MHTEphep» OTHOCAT BHYTpEHHEE
MIPOCTPAHCTBO 3JIaHMsI, 00ECIEUHBAIOIIee YEIOBEKY ICTETHUECKOE BOCIPHUITHE U OJarornpusTHbIE
YCIIOBHS JKM3HEAEATEeIbHOCTH. Cr0/1a TaK K€ BKIFOYAIOT U MPEAMETHBIM MHUP JAOMA, COCTOSIINAN W3
Belllel TOBCEAHEBHOI0 00MX0/1a, PUTYaJIbHOIO MPEIHA3HAYCHUS U IEKOPATUBHOTO 0(OpMIICHUS.

JlanHasi TemMa MpOCIeKUBAeTCS B paboTaXx MHOTHMX HUCTOPUKOB, JUTEpaTypHBIX JesTenei. B
npumep MoxxHO npuBectd A.X. Xamukosa, /[.M. Hcxakosa, I'.bammposa, [[.CynelimanoBy, K.®.
dykca.
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