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Abstract

The purpose of the study is to analyse the activities of religious educators during the Soviet
period in Kazakhstan in the context of the development of religious thought against the
background of secularisation and state atheistic policy. The article examines the processes of
reviewing religious thought, adapting religion to social and political conditions, and the role of
religious leaders in preserving spiritual traditions. The study investigates the activities of key
religious figures in Kazakhstan, such as Akhmet Baitursynov, Alikhan Bukeikhanov, Ybray
Altynsarin, and Duissenbek Kabylanbayuly, well as the influence of international religious
models on local education. Historical materials on religious education in Kazakhstan and other
Central Asian countries such as Uzbekistan, Kyrgyzstan, and Tajikistan are analysed, and the
relationship between secularisation, religious revival, and government policy in the Soviet
Union is considered. Secularisation processes and atheism policies in the Soviet Union put
serious pressure on religious institutions, reducing official religious activities through
repression and closure of churches. However, religious leaders adapted, using family
connections to pass on spiritual knowledge and creating underground communities for secret
rituals. Sufi orders such as Nagshbandiya and Yasawi played an important role in preserving
religious and cultural traditions and maintaining spiritual unity and identity. In the post-Soviet
period, religious education was revived, which led to the creation of new madrassas and
educational programmes that contributed to the strengthening of religious life and social
harmony and the restoration of spiritual traditions lost during the Soviet era. These
programmes not only supported Islamic teachings but also contributed to the development of
interreligious dialogue and tolerance in modern society, which strengthened cultural identity
and cohesion.

Keywords: Secularisation, Spiritual Unity, Underground Education, Sufi Order, Spiritual
Knowledge

Introduction

The examination of the activities of religious educators in the Soviet period is an important
subject for understanding the processes of preserving and adapting spiritual values in the
context of harsh government policies. The analysis of these processes allows identifying the
mechanisms of interaction between cultures and spiritual practices and determining how world
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religious thought influenced the formation of local spiritual ideas under conditions of
restrictions.

Investigating this subject is necessary for several reasons. The official policy of atheism has
not been able to completely eradicate religious traditions, but they have undergone substantial
changes in forms and ways of expression. This highlights the importance of analysing the
strategies by which spiritual leaders preserved cultural and spiritual values in the face of
ideological pressure. The assessment of the impact of these processes on religious education
in the Soviet Union, especially in Kazakhstan, helps to understand how religious leaders
adapted and integrated European ideas into their spiritual practices. J-Y. Lee (2023) reviewed
the role of the Turkic peoples in world history and emphasised that their ability to integrate
Islamic values into local practices played an important role in preserving cultural integrity.

The impact of government policy on religious institutions was analysed in detall
by Olcott (2014), who reviewed the restrictions imposed on religion in the Union of Soviet
Socialist Republics (USSR) and their consequences for post-Soviet societies. The study
showed that strict control measures only increased interest in religion after the collapse of the
Soviet Union. In this context, Mukhamedov and Turambetov (2021) concluded that the
historical interaction of different cultures and faiths has become the basis for peaceful
coexistence and successful religious revival in the region. Research on Western views on
religion in Central Asia also plays an important role. Yuxuan (2021) analysed how Soviet
religious policy was perceived in the West and showed that ideological stereotypes often
defined academic research. Balzer (2016) examined the preservation of traditional
shamanism and other beliefs under Soviet control, concluding that these practices survived
due to their flexibility and adaptability. Menzel (2022) stated that Eurasia represents an
important symbolic dimension for religious and cultural identity.

The aspect of identity regulation in post-Soviet Kazakhstan, including marginalised groups,
was investigated by Levitanus (2020). The author assessed the influence of cultural and
religious norms on the formation of identities, especially in the conditions of post-Soviet
control. The impact of Soviet policy on the religious environment in Uzbekistan was studied
by Numonzoda (2023). The author noted that the Soviet Union’s systematic efforts to
institutionalize atheism and suppress religious practices which significantly shaped the
theological and sociopolitical landscape of its republics. In Uzbekistan, these dynamics
manifested in both the restriction and eventual reconfiguration of religious expression. In the
study by Diec (2021), the author assessed how traditional values, including religious ones, are
integrated into the neo-Eurasian ideology, which in turn forms a collective identity. Chatterjee
(2021) came to the conclusion that religious elements were an important component of the
revival of national identity.

This study fills in the gaps in the study of religious education in Central Asia and expands the
understanding of the interaction of European and Muslim traditions. The study is also relevant
in the context of the post-Soviet period, when many countries, including Kazakhstan, began
actively reviving spiritual traditions. However, these processes were largely based on the
activities of those religious leaders who were able to preserve traditions in the face of
repression. Thereby, it is important to understand that the activities of religious educators had
both spiritual and social importance.

The purpose of this study was to examine the role of religious educators in Kazakhstan during
the Soviet period and analyse their activities through the prism of the influence of European
religious thought. The objectives included the investigation of religious education processes,
considering the influence of global and local factors, and the analysis of specific examples of
religious activity in the context of atheism.
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Materials and Methods

The study examined various aspects of religious education in the context of global and Kazakh
processes and the activities of key religious and cultural educators in Kazakhstan during the
Soviet period. The features of secularisation affecting religious institutions on a global scale
and in the Soviet Union were investigated. The trends of religious revival in Europe, occurring
in parallel with modernisation and cultural exchange, were also investigated. It was important
to determine the ways in which European ideas about religious values penetrated into Central
Asia, including Kazakhstan, and how these ideas were reflected in religious and educational
processes. The activities of Kazakh educators such as Ahmet Baitursynuly (2023), Alikhan
Bukeikhanov  (Shayakhmetova, 2021), Ybyrai Altynsarin (2023) and Duissenbek
Kabylanbayuly (The library of KazNU..., 2021) were also reviewed. Their role in preserving
cultural and religious values under Soviet pressure on religious institutions was analysed. The
organisation of educational processes was considered, which, on the one hand, supported
national traditions, and on the other, preserved spiritual values; the approaches to the
development of education and upbringing, implemented in the context of a strict state policy
of atheism, were analysed.

The study covered a wide range of issues related to how religious and cultural values were
preserved and transmitted in the face of repression and ideological pressure. The role of
spiritual leaders in the adaptation of educational programmes and their impact on cultural and
religious legacy in Kazakhstan was also considered. It was identified how Kazakh educators
created and supported educational initiatives aimed at preserving spiritual and cultural
heritage.

Attention was paid to the relationship between the local traditions of Islam and European
religious ideas. Special emphasis was put on the role of Sufi orders such as Nagshbandiya
and Yasawiya. The study also focused on how Kazakhstani spiritual leaders used the ideas of
the European religious revival to strengthen national identity, education, and the formation of
new religious programmes.

Results

Secularisation, which diminishes the influence of religion on society, has notably influenced
the development of religious thought worldwide. With the rise of scientific and technological
advancements and the strengthening of secular states, religious institutions and leaders were
compelled to rethink their educational and societal roles. A significant aspect of this
reconsideration was the integration of religious values into education. Philosophers and
theologians advocated for religion's openness to dialogue with science and secular culture
while preserving its spiritual mission. In Europe and the USA, this shift led to new theological
approaches, incorporating modern scientific and social knowledge into religious teachings.
For example, Protestant theologians such as Karl Barth (Willis, 2023) and Paul Tillich
(MacGregor, 2021) viewed religious thought through existential and humanistic lenses,
opening new possibilities for religious enlightenment.

The European religious revival, which began in the late 19th century, significantly impacted
religious education globally. This movement sparked greater interest in spirituality and sought
to reconcile religious teachings with modern scientific and philosophical ideas. The revival
influenced both Catholic and Protestant movements, leading to the development of new
religious education forms, especially among youth. In the UK and Germany, educational
programs emerged, emphasizing personal spiritual experiences and the integration of
religious values into daily life. These programs included Sunday schools, religious seminars,
and clubs, which were actively supported by church organizations. The religious revival also
spurred missionary movements aimed at spreading Christianity in Asia, Africa, and Latin
America (Spytska, 2023a).
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In Kazakhstan and Central Asia, secularisation was tightly controlled by the state, but religious
leaders and intellectuals still sought ways to preserve spiritual values and adapt them to
modern realities. This led to the development of hybrid enlightenment models that combined
traditional spiritual values with secular education. In Kazakhstan, the influence of the
European religious revival was evident in the adaptation of certain educational program
elements. Although the Soviet Union imposed political and ideological barriers, ideas from the
religious revival reached the region through migration and exchanges with Muslim intellectuals
in Europe, contributing to the emergence of educational programs that incorporated European
approaches to religious education, despite strict religious activity restrictions (Mukhtarova et
al., 2024).

In the Soviet Union, religion was under constant pressure from the state, which pursued a
policy of strict secularisation and atheism. The repression against the clergy and religious
organisations that began in the 1920s led to the mass closure of churches, mosques, and
other places of religious worship, as well as arrests and harassment of clergy (Spytska,
2023b). The policy of atheism sought to replace the religious worldview with a scientific and
materialistic one, which had a serious impact on education and religious institutions. Under
the conditions of strict control on the territory of Kazakhstan and other Central Asian republics,
religious leaders were looking for ways to preserve spiritual traditions. Many religious
teachings were passed down in family circles or in underground communities, which preserved
the bond between generations and maintained the spiritual legacy. The policy of atheism in
the USSR also influenced the development of religious thought in the country. Under the
conditions of the ban on public religious discussions and events, theologians and religious
leaders had to look for new forms of expression of their ideas. This led to the development of
religious philosophy, which, under the conditions of repression, became more hidden, but no
less substantial for religious education and the preservation of spiritual legacy in the Soviet
Union. In response to the harsh state policy, religion in the Soviet Union was forced to adapt
to new conditions. In the 1940s, after World War Il, the Soviet government softened its attitude
towards religion, which allowed some religious institutions to be partially restored.
Nevertheless, religious leaders were still under strict control, and their activities were limited
by the state (Chorna, 2020).

During the Soviet era, religious leaders in Kazakhstan and Central Asia adapted to the state's
strict control, with Muslim leaders focusing on preserving religious traditions through folk
customs and culture. Sufi practices thrived in closed communities, allowing the continuation
of spiritual traditions. Religious activity was formalised through structures like the Spiritual
Board of Muslims of Central Asia and Kazakhstan, which regulated religious leaders and
served as a state link (Khamzin et al., 2016). Despite repression, religious thought in
Kazakhstan contributed to preserving national identity and spiritual values. Religious leaders
maintained contact with local communities and transmitted spiritual knowledge through oral
traditions and secret meetings, ensuring the survival of religious practices.

International models of religious education, particularly from Western countries such as Great
Britain, France, and Germany, influenced Kazakhstan's religious education system. These
models, including Sunday schools and university programs, helped transmit religious
knowledge and social values. Muslim countries like Egypt, Iran, and Turkey also shaped
religious education, with institutions like Al-Azhar University playing a key role in Islamic
education (Vovchuk, 2023). Despite Soviet restrictions, Kazakhstan integrated elements of
international religious models, with religious leaders adopting methods from Islamic countries
to preserve traditions. After the collapse of the USSR, Kazakhstan strengthened ties with
international Islamic organisations to restore its religious institutions.

Religious education has always been instrumental in shaping national identity, especially in
societies where religion has served as an important element of cultural and spiritual heritage.
In Kazakhstan, religion, particularly Islam, has always been an integral part of national identity.
The national identity of the Kazakh people is largely connected with Islam, which was an
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important factor not only in religious life but also in cultural self-determination (Nurtazina et al.,
2018)

Internationally, religion has also served as an important element of cultural legacy. In Western
European countries, Christianity has played a major role in shaping national identity and
values (Sichkarenko, 2023). In Muslim countries, religion was a central element of social and
cultural life. Thus, religious education supported the spiritual development of society and
contributed to the formation of a collective national identity, combining cultural, historical, and
religious aspects into a single system of values. International and local models of religious
education have a substantial impact on social and cultural processes, forming both personal
and collective identities. Theoretical approaches to religious education in the global and
Kazakh context reflect the complex processes of interaction between secularisation, religious
revival, and public policy. These processes laid the foundation for the activities of religious
educators during the Soviet period. For example, Akhmet Baitursynov is known not only as an
educator, philologist, and reformer of the Kazakh language but also as a religious educator
who sought to preserve the spiritual traditions of his people in the conditions of Soviet atheistic
politics (Figure 1).

Figure 1. A. Baitursynov (1872-1937)

Source: Akhmet Baitursynov: Equal among the best, best among equals (2022).

Substantial moments of his activity were his participation in the Alash movement, which fought
for the autonomy of the Kazakhs and their cultural revival at the beginning of the 20th century.
His contribution to religious enlightenment was closely linked to his educational reforms and
struggle for national identity. Baitursynov believed that religion plays a crucial role in fostering
moral qualities and shaping the cultural integrity of Kazakh society. One of the key aspects of
his religious enlightenment was the development of educational programmes for Kazakh
schools in which traditional spiritual values were harmoniously combined with modern
teaching methods. He sought to ensure that young people received education in their native
language, which in itself contributed to the preservation of national culture, and also had the
opportunity to comprehend the basics of religion. Thus, his activities were aimed not only at
developing literacy but also at maintaining spiritual education through the preservation of
religious elements in education. Although open religious teaching was prohibited, Baitursynov
continued to support the idea that religious knowledge could be transmitted through literary
works, poetry, and oral folk traditions, which he actively promoted. His work stimulated the
study of Kazakh religious and cultural traditions, despite the strict restrictions of the Soviet
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government. The results of his work are visible in how his programmes influenced the
upbringing of the younger generation of Kazakhs. Even under conditions of political repression
and bans on religious education, Baitursynov’s works preserved and transmitted the spiritual
foundations of Kazakh society, creating a strong link between education and religious
traditions (Weller, 2023).

A supporter of Baitursynov in the Alash movement was Alikhan Bukeikhanov (Figure 2).

Figure 2. A. Bukeikhanov (1866-1937)

Source: Life and death of Alikhan Bukeykhanov (2018).

Bukeikhanov, educated in Omsk and St. Petersburg, was a key figure in the Kazakh
intelligentsia and a prominent leader in the formation of Alash-Orda. He played a significant
role in preserving national traditions under Soviet pressure. Bukeikhanov viewed Islam as
essential to Kazakh identity and believed religion shaped morality and national values. Amid
increasing atheism, he supported the integration of Islamic values into education. He
advocated for the preservation of Kazakh madrassas, promoting the use of the Kazakh
language while maintaining their religious focus. He contributed to the development of
educational programs for Kazakh schools that blended secular and religious elements,
emphasizing Islamic morality alongside secular sciences. His efforts helped preserve Kazakh
religious and cultural identity during Soviet secularisation and ensured the continuation of
spiritual heritage despite political repression (Temirbolat et al., 2017).

Another active figure in religious education was Ybray Altynsarin, an outstanding Kazakh
educator, teacher, and writer who played an important role in creating the education system
in Kazakhstan (Figure 3).
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Figure 3. Y. Altynsarin (1841-1889)

Source: About Y. Altynsarin (2024).

Altynsarin, born into a biy family, was educated at a Russian-Kazakh school, which inspired
his commitment to developing an education system for Kazakhs. In 1864, he opened the first
Kazakh school, teaching in Kazakh, and aimed to provide both secular and religious
education. Altynsarin recognized the importance of combining traditional Islamic values with
modern secular education, integrating religious elements into the curriculum. He developed
programs that included Islamic teachings, Arabic script, and religious texts alongside secular
subjects, helping Kazakh youth preserve their spiritual roots while developing intellectually.
His work, such as The Kirghiz Anthology (Altynsaryn, 1879), combined moral lessons from
Islamic teachings with stories and fables. Altynsarin believed that religious and secular
education should complement each other, fostering respect, integrity, and diligence. His efforts
resulted in a robust education system that preserved Kazakh religious identity amidst growing
secular influences, integrating the basics of Islam and Arabic language into the curriculum
(Makhat, 2021).

One of the most influential Kazakh religious educators who had a substantial impact on the
preservation of Islamic traditions in Kazakhstan during the years of Soviet repression was
Duissenbek Kabylanbayuly (1904-1986) (Figure 4). He was born in the village named after
Lenin (now the village of Turmaganbet Iztleuov) in the Kyzylorda region and received a
religious education in one of the leading Islamic educational centres of that time — the
madrasah of Samarkand. This education gave him a deep knowledge of Arabic and Persian,
which became the basis for his further efforts to preserve and transmit Islamic knowledge in
the face of atheistic pressure from the Soviet government. One of the key events in D.
Kabylanbayuly’s life was his arrest in 1937. Despite the persecution, he continued his
activities, imparting knowledge about the Quran and Islamic ethics in private circles, teaching
students in rural areas.
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Figure 4. Duissenbek Kabylanbayuly (1904-1986)
Source: created by the authors.

He used ancient manuscripts in Arabic and Persian, which he secretly kept, passing on
knowledge orally to avoid persecution. In his religious educational activities, Kabylanbayuly
emphasised the importance of preserving Islamic traditions and values as part of the Kazakh
national identity. In conditions when religious literature was banned, he used folk methods of
transmitting knowledge through oral traditions, teaching ethical and moral norms of Islam
based on the Quran and Hadith. Kabylanbayuly was also known for helping to preserve Islamic
customs despite massive bans. For example, he taught his students the basics of religious
rituals, such as Janazah (funeral rite), and the importance of observing fasts and prayers. he
results of Kabylanbayuly’s activities proved substantial for the preservation of Islamic
knowledge in Kazakhstan. His descendants continued to pass on the knowledge that he
managed to collect and preserve. In 2021, his works and manuscripts, including books written
in Arabic, were transferred to the library of the Al-Farabi Kazakh National University, which
became an important event for the preservation of the Islamic legacy of Kazakhstan (Figure 5).

Figure 5. A collection of books donated by Kabylanbayuly’s grandson to the Al-Farabi University Library
Fund
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Source: The library of KazNU was replenished by 246 very valuable and rare books (2021).

Kabylanbayuly not only preserved his spiritual heritage but also passed on to his students a
sense of responsibility for preserving religious traditions, which helped preserve the Islamic
identity of Kazakhs under strict state control (Dudoignon, 2021). Religious resistance in the
context of atheistic politics was not a unique feature of Kazakhstan and Central Asia. Around
the world, various religious groups and leaders resisted States that tried to suppress spiritual
teachings. One of the most famous examples is the activity of the Catholic Church in Eastern
Europe during the period of communist rule. In Poland, for example, the Church played an
active role in maintaining spiritual and national identity. The Catholic Church, led by Cardinal
Stefan Wyszyniski, was able to maintain its religious importance and even actively participated
in the political struggle, supporting the Solidarity movement (Figure 6).

Figure 6. Weekly edition of the Solidarity movement’s newspaper of the same name

Source: Solidarity Movement — Freedom for Europe (2011).

The church organised secret services, conducted illegal catechism classes, and distributed
religious books underground, despite constant pressure from the communist regime (Ficek,
2021). Similar examples can be found in the Soviet Union. The Russian Orthodox Church,
despite the persecution, was able to maintain its spiritual activities using home worship
services and hidden religious schools. Many clergymen were arrested or shot, but the church
continued to exist in secret communities. This experience was similar to the religious
resistance that took place in Kazakhstan, where religious leaders used secret methods to
spread Islamic knowledge.

Internationally, resistance was also evident in Muslim countries such as Egypt, where religious
leaders were under constant pressure under the rule of British colonialists. However,
organisations such as the Muslim Brotherhood movement (Figure 7) fought for the
preservation of Islam by combining political activism with religious education (Mohiuddin,
2022).
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Figure 7. The emblem of the Muslim Brotherhood movement

Source: What is the Muslim Brotherhood? (2022).

Sufi orders in Central Asia, especially in Kazakhstan, played an important role in preserving
spiritual traditions under the atheistic Soviet policy. Sufism, being an esoteric branch of Islam,
was more flexible and resistant to external pressure due to its ability to adapt to social and
political changes. In Kazakhstan and other Central Asian countries, Sufi orders such as
Nagshbandiya and Yasawiya continued to exist even during the harshest times of Soviet
repression. The orders operated in secret, preserving rituals, practices, and spiritual
knowledge through family and community ties. An important feature of Sufism is its emphasis
on inner spiritual practice, which allowed preserving spirituality in the face of external
constraints. For example, rituals such as dhikr (repeating the names of God) were practised
in secret, often at home, maintaining a link between generations (Sahni, 2022). Sufi orders
also played an important role in preserving the Kazakh cultural identity, as they continued to
transmit not only religious knowledge but also traditional customs and rituals. An example is
the Nagshbandi Order, which has preserved its rituals and spiritual practices even under strict
control, supporting secret spiritual schools and educating a new generation.

After the collapse of the Soviet Union, religious education played a key role in restoring the
spiritual life and cultural identity of post-Soviet countries, including Kazakhstan. During the
years of Soviet rule, religion was marginalised and under strict control, but after gaining
independence, the Central Asian countries began to actively rebuild their spiritual and religious
institutions. Kazakhstan, in particular, has experienced a spiritual renaissance, and Islam has
once again become an important part of public life (Khamzin et al., 2022).

One of the crucial aspects of this renaissance was the restoration of educational institutions
that taught the basics of religion. Muslim madrassas, which were closed during the Soviet era,
have begun to revive and play an important role in educating a new generation of religious
leaders. Universities and schools also began to teach courses on the history of religion and
ethics, which helped restore the lost connection between culture and spiritual knowledge. For
example, the creation of new madrassas in Kazakhstan, such as the Uagiz Madrassah in
Almaty, has become a symbol of the revival of religious enlightenment (Berman, 2021).

Religious education in post-Soviet Kazakhstan also played an important role in supporting
social stability. Amid the growing interest in Islam, religious leaders actively promoted the ideas
of peaceful coexistence and tolerance, which helped strengthen social foundations and
prevent possible conflicts on religious grounds. Religion has once again become an important
element of Kazakh society, helping to strengthen spiritual and cultural ties lost during the
Soviet era.

10
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Discussion

Studies conducted by various authors shed light on the specifics of these processes in
Kazakhstan and on the international arena, which allowed for a deeper analysis of the role of
religious educators in preserving spiritual values. One of the key aspects of the discussion
was the impact of secularisation on religious education. Sikhimbayeva et al. (2021) showed
that secularisation had a profound impact on Kazakhstan, which led to a weakening of the role
of religious institutions in public life. This echoes the findings of this study, which argues that
secularisation has forced religious leaders to seek new forms of adaptation, such as hidden
learning through family connections and underground communities. However, the authors
note that secularisation in Kazakhstan had its own specific features. While this study suggests
that government pressure was felt everywhere, Sikhimbayeva et al. emphasised that religion
continued to play an important role in rural areas.

Weller (2013) highlighted the post-Soviet cultural renaissance as a key factor in reviving
religious practices in Kazakhstan, aligning with this study’s focus on restoring spiritual identity
through religion. However, while this study emphasizes a gradual revival, Weller views it as a
rapid process. Mukan et al. (2024) explored religion's dual role in uniting and dividing post-
Soviet society, complementing this study’s emphasis on religious education’s role in fostering
identity and harmony, though their work delves deeper into religious differences. Shlapentokh
(2023) and Barlybayeva (2020) both stress religion’s role in shaping national identity—
Shlapentokh focusing on its political resistance to Soviet atheism, and Barlybayeva on its
ethical and moral significance. This study reflects both perspectives, presenting religion as a
vital force in preserving both political and ethical identity during and after the Soviet era.

A study by Jelen et al. (2022) focused on the post-Soviet transformations in Central Asia and
investigated how the population adapted to changes in the natural environment and socio-
economic processes. They concluded that despite major social and economic changes after
the collapse of the Soviet Union, traditions and spiritual values continued to be instrumental
in shaping identity and maintaining social cohesion. The authors emphasised the importance
of spiritual factors. This overlaps with the conclusions of this study, which also emphasised
the important role of spiritual traditions, in particular, religious ones, in preserving the cultural
identity of Kazakhstan. However, unlike a study by Jelen et al., who considered spirituality
through the prism of adaptation to the natural environment and the material aspects of life,
this study focused on the influence of religion and spiritual leaders on the process of
preserving cultural and spiritual values in the context of Soviet atheism. The similarities
between the studies consisted in recognising the importance of traditions and spirituality in the
process of adapting to new conditions, but the difference was that Jelen et al. paid close
attention to interaction with the natural environment, while this study focused on the role of
religious practices and spiritual leaders.

The study of Patterson and Parkinson (2023) was devoted to the peoples of the steppes of
Central Asia and their historical interactions with the environment and other cultures before
1500. They concluded that the steppe peoples of Central Asia relied on spiritual traditions that
helped them survive in difficult conditions, maintain social cohesion, and preserve their cultural
identity. The research of Patterson and Parkinson focused on prehistoric and early medieval
processes when religion and spirituality played an important role in shaping nomadic societies.
In this sense, their conclusions are similar to this study, which also emphasised the role of
spirituality and religious traditions, but in the context of the Soviet and post-Soviet eras. In both
cases, the researchers came to understand that spirituality and religious practices, even under
the pressure of external circumstances, continued to serve as the basis of cultural identity and
social stability. The difference between the two studies lies in the chronological context and
accents.

Parallels can also be drawn with the study by Erkinov et al. (2021), which examined religious
activity in the context of political changes and pressure on religious institutions in tsarist
Russia. Many aspects related to the survival of religious practices under pressure from the

11
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authorities were identified to be applicable to the Soviet period in Kazakhstan. These findings
are fully consistent with the conclusions of this study, which highlights the importance of family
traditions and secret religious communities for the preservation of spiritual values.

Research shows both similarities and differences with this work. Secularisation and atheistic
politics have had a substantial impact on religious education and the formation of national
identity in Kazakhstan. Both approaches recognise the importance of religious institutions in
preserving spiritual values, despite repressive measures by the state. The differences are
evident in the assessment of the transformation of religious practices and the role of state
structures, such as the Muftiate, in regulating religious life. Some researchers focus on using
state institutions to promote ideology, while others focus on independent religious initiatives
aimed at preserving traditional values. This highlights the complex relationship between
government agencies and religious organisations in different historical periods of
Kazakhstan's development.

Conclusions

The study found that while secularisation reduced religion’s public influence, it did not
eliminate religious institutions; instead, leaders adapted by integrating secular elements into
education, preserving spiritual values. Global religious revival, despite Soviet restrictions,
influenced Central Asia through cultural and migration channels, helping sustain religious
identity. Even under repression, family ties, underground networks, and oral traditions kept
spiritual knowledge alive. Sufi brotherhoods played a key role by adapting to changing
conditions and preserving teachings. In the post-Soviet era, religious education regained
prominence through madrassas and new programmes, restoring Islamic traditions and
identity. However, limited access to data on rural and informal religious practices remains a
challenge, suggesting the need for further research into these areas.

References
About Y. Altynsarin. (2024). https://api.edu.kz/index.php/en/about-y-altynsarin
Ahmet Baitursynuly. (2023). https://pantheon.world/profile/person/Akhmet_Baitursynov

Akhmet Baitursynov: Equal among the best, best among equals. (2022).
https://liter.kz/akhmet-baitursynov-ravnyi-sredi-luchshikh-luchshii-sredi-ravnykh-166246096 3/

Altynsaryn, Y. (1879). Kyrgyz textbook. Orenburg: Typography of |.I. Evfimovskii-Mirovitskii.

Balzer, M.M. (2016). Shamanism: Soviet Studies of Traditional Religion in Siberia and Central
Asia. New York: Routledge. https://doi.org/10.4324/9781315487250

Barlybayeva, G. (2020). The history of ethics of Kazakhs. LOGOS — Journal of Religion,
Philosophy, Comparative Cultural Studies and Art, 103, 67-80.
https://doi.org/10.24101/logos.2020.28

Berman, I. (2021). State and Religion in Central Asia. Wars of Ideas: Theology, Interpretation
and Power in the Muslim World. Lanham: Rowman & Littlefield.

Chatterjee, S. (2021). Post-Soviet Kazakhstan. The aura of ‘Kazakhness’. In: Transitions in
Post-Soviet Eurasia. London: Routledge. https://doi.org/10.4324/9781003193418

Chorna, L. (2020). Myth as a mean for quasine social identity forming. Scientific Studios on
Social and Political Psychology, 26(1), 36-49. https://doi.org/10.33120/ssj.vi45(48).140

Diec, J. (2021). The understanding of human rights in the Neo-Eurasianist doctrine. Politeja,
18(2(71)), 115-137. https://doi.org/10.12797/politeja.18.2021.71.06

Dudoignon, S. (2021). Devout Societies vs. Impious States? Berlin, Boston: Klaus Schwarz
Verlag. https://doi.org/10.1515/9783112401910

12


https://api.edu.kz/index.php/en/about-y-altynsarin
https://pantheon.world/profile/person/Akhmet_Baitursynov
https://liter.kz/akhmet-baitursynov-ravnyi-sredi-luchshikh-luchshii-sredi-ravnykh-1662460963/
https://doi.org/10.4324/9781315487250
https://doi.org/10.24101/logos.2020.28
https://doi.org/10.4324/9781003193418
https://doi.org/10.33120/ssj.vi45(48).140
https://doi.org/10.12797/politeja.18.2021.71.06
https://doi.org/10.1515/9783112401910

@ OG0 Pharos Journal of Theology ISSN 2414-3324 online Volume 106 (3) Themed Issue (2025)
m Copyright: ©2025 Open Access/Author/s - Online @ http//: www.pharosjot.com

Erkinov, A., Paul, P., & Baldauf, I. (2021). Praying for and against the Tsar. Berlin, Boston:
Klaus Schwarz Verlag. https://doi.org/10.1515/9783112400333

Ficek, R. (2021). Patriotism as love of the homeland or another form of nationalism?
Devotedness, allegiance, and loyalty to the native country in the thought of Cardinal Stefan
Wyszynski. Collectanea Theologica, 91(2), 77-117. https://doi.org/10.21697/ct.2021.91.2.04

Friszke, A. (2011). The solidarity movement — Freedom for Europe. https://enrs.eu/article/the-
solidarity-movement-freedom-for-europe

Jelen, |, BuCiené, A., Chiavon, F., Silvestri, T., & Forrest, K.L. (2022). From Culture to Material
Aspects. In: The Geography of Central Asia (pp. 191-227). Cham: Springer.
https://doi.org/10.1007/978-3-030-61266-5_10

Khamzin, A., Buribayeyv, Y., & Sartayeva, K. (2022). Prevention of Human Trafficking Crime: A
View from Kazakhstan and Central Asian Countries. International Journal of Criminal Justice
Sciences, 17(1), 34-53. https://doi.org/10.5281/zenod0.4756088

Khamzin, A.S., Khamzina, Z.A., Buribayev, Y.A., Tileubergenov, Y.M., Ibraimov, D.A., &
Yermekov, A.T. (2016). International legal aspects of exercising refugees’ rights in Central
Asia. Journal of Advanced Research in Law and Economics, 7(4), 835-841.
https://doi.org/10.14505/jarle.v7.4(18).15

Lee, J-Y. (2023). The Turkic Peoples in World History. New York: Routledge.
https://doi.org/10.4324/9781003256496

Levitanus, M. (2020). Regulation and negotiation of queer subjectivities in post-Soviet
Kazakhstan. Edinburgh: The University of Edinburgh. http://doi.org/10.7488/era/366

Life and death of Alikhan Bukeykhanov. (2018).
https://rus.azattyq.org/a/alikhan_bokeikhan_alash_alashorda/25285896.html

MacGregor, K.R. (2021). Paul Tillich and Religious Socialism. Lanham: Lenxington Books.
https://doi.org/10.5771/9781793605078

Makhat, D. (2021). Bolshevik opposition to the idea of the Turkic unity (the first quarter of the
twentieth century). Bulletin of the Kazakh National University named after Al-Farabi. Historical
Series, 103(4), 63-77. https://doi.org/10.26577/JH.2021.v103.i4.07

Menzel, M. (2022). Eurasia as a spiritual realm? Inquiries into an imagined continent. Journal
of Comparative Studies, 15(44), 32-58. https://doi.org/10.59893/jcs.15(44).004

Mohiuddin, A. (2022). Islam, religious authority and the state: The case of Egypt. Asian Journal
of Middle Eastern and Islamic Studies, 16(2), 165-188.
https://doi.org/10.1080/25765949.2022.2097730

Mukan, A., Mukan, N., & Zhuzey, M. (2024). Religious integration and disintegration functions:
The example of Kazakhstani studies. Eurasian Journal of Religious Studies, 38(2), 61-72.
https://doi.org/10.26577/ejrs.2024.v38.i2.r6

Mukhamedov, N., & Turambetov, N. (2021). The origins of religious tolerance in Central Asia.
International Journal of Social Science & Interdisciplinary Research, 10(12), 68-73.
https://gejournal.net/index.php/IJSSIR/article/view/105

Mukhtarova, N., Nurtazina, R., Krawczyk, D., Barvinok, V., Vorontsova, A., Vasi¢, S., &
Vasylieva, T. (2024). Interconnections in the education-migration-labor market chain in Central
and Eastern Europe. Problems and Perspectives in Management, 22(4), 470-486.
https://doi.org/10.21511/ppm.22(4).2024.35

Numonzoda, S. (2023). Exploring the Intersection of Political and Critical Theology: A Case
Study of the Soviet Era. Pharos Journal of Theology, 104(5), 1-15.
https://doi.org/10.46222/pharosjot.104.518

13


https://doi.org/10.1515/9783112400333
https://doi.org/10.21697/ct.2021.91.2.04
https://enrs.eu/article/the-solidarity-movement-freedom-for-europe
https://enrs.eu/article/the-solidarity-movement-freedom-for-europe
https://doi.org/10.1007/978-3-030-61266-5_10
https://doi.org/10.5281/zenodo.4756088
https://doi.org/10.14505/jarle.v7.4(18).15
https://doi.org/10.4324/9781003256496
http://doi.org/10.7488/era/366
https://rus.azattyq.org/a/alikhan_bokeikhan_alash_alashorda/25285896.html
https://doi.org/10.5771/9781793605078
https://doi.org/10.26577/JH.2021.v103.i4.07
https://doi.org/10.59893/jcs.15(44).004
https://doi.org/10.1080/25765949.2022.2097730
https://doi.org/10.26577/ejrs.2024.v38.i2.r6
https://gejournal.net/index.php/IJSSIR/article/view/105
https://doi.org/10.21511/ppm.22(4).2024.35

@ OG0 Pharos Journal of Theology ISSN 2414-3324 online Volume 106 (3) Themed Issue (2025)
m Copyright: ©2025 Open Access/Author/s - Online @ http//: www.pharosjot.com

Nurtazina, R., Tokar, P., & Ruban, S. (2018). Ukraine and Kazakhstan: Together in the great
silk road project. Central Asia and the Caucasus, 19(3), 73-81.

Olcott, M.B. (2014). Religion and state policy in Central Asia. The Review of Faith &
International Affairs, 12(4), 1-15. https://doi.org/10.1080/15570274.2014.976087

Patterson, P., & Parkinson, B. (2023). Steppe Peoples of Central Asia. https://pressbooks-
dev.er.hawaii.edu/honcchist151/chapter/12-steppe-peoples-of-central-asia/

Sahni, K. (2022). Cultural Histories of Central Asia. London: Routledge.
https://doi.org/10.4324/9781003332138

Shayakhmetova, Z. (2021). Alikhan Bokeikhanov: A life devoted to his country and people.
https://astanatimes.com/2021/03/alikhan-bokeikhanov-a-life-devoted-to-his-country-and-
people/

Shlapentokh, D.V. (2023). The Creation of Kazakh National Identity: The Relationship with
Russia, 1900-2015. London: Routledge. https://doi.org/10.4324/9781003260059

Sichkarenko, H. (2023). Features of language policy in soviet Ukraine: Socio-communicatoinal
aspect (1960-1980-s). Library Science. Record Studies. Informology, 19(1), 35-40.
https://doi.org/10.32461/2409-9805.1.2023.276762

Sikhimbayeva, D., Shyngysbayeyv, L., & Nurmoldina, I. (2021). Foundations of secularity:
Global experience and Kazakhstan. Central Asia & the Caucasus, 22(1), 98-105.

Spytska, L. (2023a). Criminal Prosecution as a Tool of Political Pressure on Opposition Forces
by Authoritarian Regimes: From the Origins to the Present. Pakistan Journal of Criminology,
15(2), 259-274.

Spytska, L. (2023b). Prohibition in the USA, the USSR, and the UAE: Ideological and
Procedural Differences, Causes of Failures or Successes. Novum Jus, 17(3), 67-92.
https://doi.org/10.14718/NovumJus.2023.17.3.3

Temirbolat, A.B., Imakhanbet, R.S., Orda, G.Z., Ospanova, A.A., & Omarov, T.K. (2017).
Specifics of embodiment of the national idea in Kazakh literature. Man in India, 97(20), 435-
445.

The library of KazNU was replenished by 246 very valuable and rare books. (2021).
https://bilimdinews.kz/?p=161550

Vovchuk, L. (2023). Sanction Policy of the European Union Against Iran in the 21st Century.
Acta De Historia & Politica: Saeculum XX, 05, 46-54.
https://doi.org/10.26693/ahpsxxi2023.05.046

Weller, R.C. (2013). Religious-cultural revivalism as historiographical debate: Contending
claims in the Post-Soviet Kazakh context. Journal of Islamic Studies, 25(2), 138-177.
https://doi.org/10.1093/jis/ett058

Weller, R.C. (2023). ‘Pre-Islamic Survivals’ in Muslim Central Asia. Singapore: Palgrave
Macmillan. https://doi.org/10.1007/978-981-19-5697-3

What is the Muslim Brotherhood? (2024). https://www.standwithus.com/factsheets-the-
muslim-brotherhood

Willis, R.E. (2023). The Ethics of Karl Barth. Leiden: Brill.

Ybyrai Altynsarin. (2023). http:/library.kz/en/ybyrai-altynsarin-1841-1889/ybyrai-altynsarin-
1841-1889-about-him.html

Yuxuan, S. (2021). Religion and society in Soviet-era Central Asia in western vision. Journal
of Sociology and Ethnology, 3, 23-32. https://doi.org/10.23977/jsoce.2021.030105

14


https://doi.org/10.1080/15570274.2014.976087
https://pressbooks-dev.er.hawaii.edu/honcchist151/chapter/12-steppe-peoples-of-central-asia/
https://pressbooks-dev.er.hawaii.edu/honcchist151/chapter/12-steppe-peoples-of-central-asia/
https://doi.org/10.4324/9781003332138
https://astanatimes.com/2021/03/alikhan-bokeikhanov-a-life-devoted-to-his-country-and-people/
https://astanatimes.com/2021/03/alikhan-bokeikhanov-a-life-devoted-to-his-country-and-people/
https://doi.org/10.4324/9781003260059
https://doi.org/10.32461/2409-9805.1.2023.276762
https://doi.org/10.14718/NovumJus.2023.17.3.3
https://bilimdinews.kz/?p=161550
https://doi.org/10.26693/ahpsxxi2023.05.046
https://doi.org/10.1093/jis/ett058
https://doi.org/10.1007/978-981-19-5697-3
https://www.standwithus.com/factsheets-the-muslim-brotherhood
https://www.standwithus.com/factsheets-the-muslim-brotherhood
http://library.kz/en/ybyrai-altynsarin-1841-1889/ybyrai-altynsarin-1841-1889-about-him.html
http://library.kz/en/ybyrai-altynsarin-1841-1889/ybyrai-altynsarin-1841-1889-about-him.html
https://doi.org/10.23977/jsoce.2021.030105

@ 01S) Pharos Journal of Theology ISSN 2414-3324 online Volume 106 (3) Themed Issue (2025)
sarmr Copyright: ©2025 Open Access/Author/s - Online @ http//: www.pharosjot.com

Conflict of Interest Statement: The authors declare that the research was conducted in the absence of any commercial or financia
relationships that could be construed as a potential conflict of interest.

This article is open-access and distributed under the terms of the Creative Commons Attribution Licence CC BY: credit must be gi
to the creator, the title and the license the work is under. This license enables reusers to distribute, remix, adapt, and build upon the mate
in any medium or format, so long as attribution is given to the creator.

15



	btnOpenRubric: 


