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DUTY AND RESPONSIBILITY IN THE ETHICAL TEACHINGS
OF ANCIENT PHILOSOPHERS
AHTHUKAJIBIK ®NJIOCODPTAPIBIH STUKAJIBIK NIIMAEPIHAEI'T BOPBILI ITEH
KAVAIIKEPLIIJIIK MOCEJIEJIEPI

Anoamna. Makanaoa anwmuxanelx — Qurocopmapoviy  MOPANLOLIK-IMUKATLIK — OKY-
AHCAMMUBIRYLAPLIHOAZLL  OOPbIUWL NEeH  JHCAYANKepuiniK npooiemMamuracsl Kapaiaovl. An2auksl
IMUKATILIK  OKY-JICAmmul2ylap apKauwian 0a 6opviui neH Oopbluimbsly HpoOIeManapbli HAKMbl
kapacmuipa Oepmeudi. Couvimen Kamap, @QUIOCOPUANLIK WbIRAPMANAPOLIY MIMIHOepiHOe
MYNI2AHbIY KOSAM Hemece MON aloblHOAebl OOpbluibl MEeH dHcayankepuliniei uoescbiHblYy 631
KyHOenikmi emipoiy yuapbimMoapvl MeH epediceiepinoe aukvii kepinedi. Ocvliauuia, anmuKkaisly
anemoe OOpvluwl NeH IHCAYANKEPUIINIKMIY MA3MYHbIH AHBIKMAYOblY uiocousanvly macinoepi
apmypni. bipax adammusiy dcane KO2AMHBIH MbIHLIC-MIPWII2IHOE2] OOPbILU NeH JHCAYANKePULLIIKMIY
OpHbL MeH pOJIH AHbIKMAY MICINOePIHIY P alyaHOblebl Ke3iHOe Ko2am MyO0O0elepiHiy diceKe
myneanapovly diceke MyooenepiHer 6acbiMObiebl AlKblH 0en KOopblmblHObLIay2a Oonaodvl. Keke
Mmynza MmeH Koeam mMyooenepiniy bipnici uoescvl anvlk bauxaimaiiovl. Tapuxmeiy ocvl Kezeyinoezi
OOpvIUMBIY, MA3MYHbL OIpIHWT KezeKme Ko2amOblK natoa anyovl Ke30eumiH KblIblKmap MeH
KamvlHacmapovl Kammbvlobl. bopviu nem oHvly MaAsMyHsl, 63 MAHOAYbl MeH KblLIbIKMAapbl YIUiH
JHcayankepuinik uoesacvl ap mypii yaxkolm KeseHinoe apmypii xarvikmapoa apmypii. @unocogus
canacelHoazel 3epmmeyiep Kapul30bly IPMypli 21eyMemmiK H#ca0aunapea, mapuxu KeseHoepee
JiCoHe ynmmapea calkec o32epemin apmypii udesanapvl Oap exeHiH Kepcemeoi. «Bopwviury
MEPMUHIH MeK OHblY IPMYPII XAAbIKMapoa YCmanyviH 3epoeney He2iziHoe 01 AHbIKmay KUublH,
Oipax onOa Oencini OIp KblLIbIKMApObl HCACAYOLIH 00BEKMUSMI Kaxcemminiciniy cebebi auKbiH
Kopinedi. Aoammubiy OOIMBICHL YUK OCLIHOAU Mabuu OOpvluL NEeH HCAYANKEPUINIK Y3aK YaAKblm
botivl unocopmapmen diceke depbec zepmmey 00veKkmici peminde Kapacmvipwvlimazan. Anaioa,
OMbIH NPAKMUKALLIK MA3MYHbI MeH Hamuicenepin Oile omulpbin, OOPbIUMbIY MAZMYHbL MYpaibl
MYCIHIK dcacayea 601aobwi.

Ocvuriaiiwa, anwmuxanvly Quiocopmapovly mikenel aA3amMammolk KO2amod, Ccoyuymod
JHCAyanKepuiniKk nen Oopwvluumol mycinyee 0eceH ou-nikipiepin oazanay dicoHe Kauma NaubimMoay
Ke3iH0e 0i3  JHcayankepwiinikmi — ap-o#COaHHuIH — 0ayblcbl  pemiHOe  KobOipeKk  Kabwvlioan,
JHcayankepulinik 60CmMaHObIKNeH, HCAKCHLIbIKNEH, DOPbIUNEH JHCIHE 3aHMeH Mblebl3 OAllIaHbICMbl
eKeHiHe ceHiM Oindipdik. [lecenmeH, 0271 0Cbl ANAWIKbL HCONOAp, NAUBIMOAYLAD, OUNAP OCbl
Qunocopusnviy bazeimma yaKeH Masucmpaniboi aulyOblt ai2auikbl Kabamsi 06010bi.

Kinm ce30ep: 6opvius, scayankepuinik, aHmMuKaiblk, K0eam, epKiHOIK, SIMUKAa, MOpab.

The idea of duty and its content, responsibility for one's choice and actions is different for
different nations in different periods of time. Research in philosophy shows that there are different
ideas of duty, changing according to different social situations, historical periods and nationalities.
It is difficult to precisely define the term "duty™ on the basis of studying only its content among
different peoples, although the motive for the objective necessity of performing certain actions is
quite clearly expressed in it. Duty and responsibility, so natural to human existence, were not
considered by philosophers for a long time as a separate independent object of study.

Most often, the idea of duty, reflected in everyday consciousness, consists in following in
decisions and actions the dictates of one's conscience or the prescriptions of higher beings that
establish the general world order — the gods. One of the common options is the requirement not to
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deviate from those established in society and tested, i.e. proven their positive effectiveness, forms
of behavior.

The transition from primitive communal relations to the relations of owners inevitably
enhances the value and role of the individual. At the same time, the basis of human relations is the
exploitation of man by man, through which individual members of society realize their desire for
power and wealth. Society becomes antagonistic, the value orientations of its members become
polarized, and the morality of the ruling groups and classes becomes the dominant morality.

Under these conditions, it became necessary to have in the public and individual
consciousness some idea that could ensure that the interests of the majority of members of society
or, alternatively, the most significant members of the community were taken into account in the
activities. Without this idea, relations in society could reach such a level of tension that society
itself would explode from the inside, since the oppositely directed interests of people against the
background of social injustice would cause spontaneous destructive actions directed against each
other. The system capable of providing socially positive behavior of the individual in relation to
society was the system of morality, which includes the idea of duty and responsibility. Raising the
status of public morality was ensured through the sacralization of its source.

The first ethical teachings do not always consider the problems of duty and duty as such. At
the same time, in the texts of philosophical works, the very idea of the duty and responsibility of
the individual to society or a group is seen quite clearly in the prescriptions and rules of everyday
life. The main attention is paid to the priority of public interests over private ones and the
recognition of the objective need to observe these interests, which determines the essence and
content of duty and responsibility. The content of the instructions acts as a kind of standard, which
must be reproduced by the individual in the process of everyday life and work, in the formation of
relations with members of the social environment and members of society.

Duty is included in the moral canon of ancient Greece. For example, heroes - semi-gods,
semi-humans - perform great feats, overcome the fear of death, various obstacles, etc., which seem
to them objectively necessary. The divine predestination of events does not detract from the
significance of their personal activity. On the contrary, the divine will creates the conditions in
which the hero finds himself in a situation of choosing an act. Already in Homer one can trace the
idea of overcoming passions, the conflict of higher (transpersonal) and individual motives of
behavior. Interestingly, transpersonal interests are a priori regarded as supreme.

In Hesiod's poem Works and Days, justice and labor are given by the gods to man as a task
to which he must devote his life. The duty in the gnomes of the seven wise men takes on the
character of moral commandments: «do not lie», «obey the lawsy», «bridle pleasure», «know
thyself», «nothing beyond measure», etc. The priority of common interests over private ones is also
clearly visible here. Obedience to laws, for example, is nothing else than taking into account the
basic interests of the majority of members of society; the honesty of the individual corresponds to
the interests of both individuals with whom she enters into various relationships, and the whole
society.

Ancient philosophy arose with the advent of natural philosophical ideas, that is, from the
philosophical understanding of nature. The origins of duty go back to ancient times. This topic has
existed at all times in the development of philosophy. In the period of antiquity it is difficult to say
about the existence of such a debt in the form that is provided to us now.

In ancient Greece, the concept of duty is devoted to the priority of public interests over
personal ones, as well as their recognition as more significant and necessary in the society of
ancient Greece. The formation and development of ethical views in ancient Rome unequivocally
constituted a qualitatively new stage in all ancient philosophical thought. There was a need to form
new guidelines, ideals, new mechanisms for regulating relations in society.

The views of Heraclitus regarding the duty are reduced to the fact that “one must follow the
general”, i.e. common goals, which, unfortunately, people are not inclined to, since everyone
strives to achieve their own goals, as the philosopher notes. Similarly, Pythagoras and his adherents
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— the Pythagoreans — called for self-discipline and social discipline, i.e. take into account the
priority of general interests over private ones.

The philosophy of Democritus, one of the first, was aimed at the contradiction of the public
good over the personal. Democritus argued that the interests of the state and society are the highest
value and they should not be neglected, they should be taken care of and controlled. His whole
philosophy is aimed at the harmonious unity of the individual with society. The ethics of
Democritus is very peculiar, since it has conflicting theories of ancient philosophy. Asserting the
moral autonomy of the individual, he introduces into ethics the concepts of shame and duty as the
leading motivators of behavior. It is they who help him make a choice between bad deeds and
socially significant ones. From his point of view, shame and duty are a kind of guardians of a
person, protecting him from bad deeds and orienting him to the choice of socially significant
actions, even if the desires of a person prompt him to make a different choice.

Protagoras was the first to formulate the task of educating moral virtues. The solution of this
problem ultimately determines the content and prospects of social life, its well-being or trouble.
From his point of view, the sphere of virtues is the social behavior of people, in which the basic
human qualities are manifested.

Another ancient philosopher, Socrates, based his ethical ideas on the belief that a person is
an initially good, rational, and trainable being. According to the logic of Socrates, knowledge is the
basis of virtue; to know and to be are one and the same, since a person is striving for good and at
the same time reasonable. «The main philosophical thoughts of Socrates were directed to thoughts:
about good and evil, freedom, duty, virtue, responsibility, life and death, virtue and vices. He
belonged to the representatives of the religious and moral idealistic worldview» [1, p. 2].
Therefore, a knowledgeable person is at the same time a responsible, understanding and educated
person.

Platons ethics is closely connected with the moral principles of his teacher Socrates and
with his own reasoning and discoveries in metaphysics and anthropology. The soul, according to
Plato, in its essence belongs to the supersensible world, and since it is in this world that true and
true being exists. The possession of goodness or bliss is the highest goal of human life, and it can
be achieved only through the ascent into this higher, supersensitive world. Therefore, the true
purpose of man is to escape from earthly existence, and this flight is to correspond to the deity.
Platon defines human activity as the realization of the desire for the highest good. In his opinion,
the achievement of the highest good becomes possible only through self-improvement. Proceeding
from the supremacy of the idea of the good, Plato defines human activity as the realization of the
desire for the good. A person becomes a moral being as he goes beyond the boundaries of his own
private being, as the ability to see and evaluate his activity and himself in the system of society
develops. For Platon, the priority of the spiritual over the sensual at the same time means the
priority of the public over the personal. At the same time, each person must act in. "No living being
is born into the world with all the intelligence that it should have," — says Platon [2, p.5].

Platons student Aristotle systematized, deepened and developed the views of his teacher.
Avristotle believed that science cannot provide a person with knowledge for all occasions. Life is
multifaceted, it is much richer than any of its schematic representation in science. Aristotle defined
ethics as a political science and stated that its goal is not knowledge, but actions. Therefore, it
should help a person to cultivate virtues in himself, which will determine the actions befitting a
citizen of the policy (a member of society). Human activity is carried out for the good. And the
virtues, in turn, are a function of human practical activity. Primary skills and habits are of decisive
importance in this regard. Virtuous behavior is associated with free will, the choice of the
individual. Calling a person a political being, Aristotle means that the whole life of a person passes
in the conditions of a policy, i.e. in society. Therefore, the virtues represent the victory of the mind
over the senses and represent the social measure of human behavior. He considers justice to be a
perfect virtue and correlates with legality, obedience to the law, i.e., in fact, with public interests. A
virtuous person acts according to established norms that take into account the interests of the
majority.
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Aristotle quite comprehensively and meaningfully reveals the phenomenology of
responsibility: «A person can perform both beautiful and shameful deeds, it depends on him what
kind of deeds he performs, according to his will, a person is just or not just, and in accordance with
the committed deeds, he is honored or he is punished by the court» [3, p.76]. He notes that the
moral aspect of duty and responsibility directly depends on the internal guidelines of a person,
moral attitudes and ethical views on the world. The political science of Aristotle is directly related
to virtue and ethics. Searching for a socio-political ideal, Aristotle's goal of the state is «to live
happily», which is compared with the highest good and virtue. Proceeding from this, the
philosopher approaches the study of freedom in more detail, relying on the moral component of
this phenomenon. This shows that the development of ethical issues has become a breakthrough in
terms of solving the problems of freedom. Aristotle goes further than his teacher, placing man as
the highest value. He proves that man is more disposed towards freedom from physical materiality
than all other beings in the world of things. Thus, Aristotle's teaching is rather twofold. On the one
hand, he understands, like the sophists, that responsibility and freedom in civil society are «the
measure of all things». But, on the other hand, being influenced by the philosophy of Socrates and
Platons, determines the objective nature of these definitions.

One of the radical currents of philosophical thought was Epicureanism. The materialistic
views of Epicurus are especially interesting. There was a need to look for newer solutions to the old
problems of the meaning of life, but in new conditions. Epicurus concludes that the freedom of
individual individuals depends on the degree of freedom of society itself. And this suggests that
Epicurus was aware that in a formal free society there is a very low level of real freedom. Epicurus
made a spiritual and moral breakthrough in understanding the changes in Greek society, when
people separated from each other. Freedom, in his opinion, is nature; human actions; the absence of
suffering. Epicurus noted that happiness without freedom is impossible. His ataraxia is nothing but
the forerunner of freethinking. The ancient philosopher explains the nature of responsibility as
freedom from mental anxieties, resentment and bodily suffering. With the help of liberation from
suffering and anxiety, the goal of a happy life of a person is achieved. At the root of responsibility,
Epicurus puts justice, which is an agreement on the useful, with the aim not to harm each other and
not to endure harm. Epicurus associates freedom with the inner choice and efforts of the person
himself, and this does not fit in with the concept of Aristotle, who identified freedom in general
with democracy. From the point of view of another ancient philosopher - Epicurus, the exclusion of
mutual hostility of people is possible through a social contract concluded on the basis of natural
justice. And natural justice is, in its most general form, a benefit in the mutual communication of
people, their joint existence. A true Epicurean is loyal to society, which implies taking into account
his interests in individual activities.

The Stoics claim that there is nothing in between virtue and vice, and on this basis they
divide people into wise men and fools. In their opinion, many people do not know that there are
three types of life: speculative, active and reasonable. The wise man lives a reasonable life, because
he, taking care of the Logos, does not allow the appearance of passions in his heart. Passions are
what all misfortunes come from, for they are an unreasonable unnatural movement of the soul or
excessive attraction... There are four main kinds of passions: sadness, fear, lust, pleasure...
Passion... there is a mental agitation, contrary to common sense and contrary to nature. Realizing
this, a true sage does not allow the birth of passions in his soul. His soul is impassive, calm and in a
state of stoic «apathy». This state of mind, according to the Stoics, is happiness.

Happiness lies in the soul, which has a number of virtues. A virtuous person is both
«speculative» and «active». Therefore, if he does something, he should do it with «analysisy,
determination, perseverance and taking into account fair distribution. In this case, the person will
be prudent, courageous, reasonable and fair. According to these four types of beauty, there are also
four types of ugliness: injustice, cowardice, immoderation, incomprehension.

In addition to the beautiful (good) and ugly (evil), «there is also that which brings neither
benefit nor harm, for example, life, health, pleasure, beauty, strength, wealth, fame, nobility, as well
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as the opposite of them: death, illness, suffering, ugliness, impotence, poverty, obscurity,
ignorance...» [4, p.2]

So, there are two trends in stoic ethics. One of them sings the praises of the abstract ideal —
the sage, the other pays tribute to a speculative and active person acting according to the laws of
the Logos.

Epictetus, who also thought about true freedom, came to the conclusion that that person is
free who lives the way he wants. At the same time, the fatalistic views of the Stoics, their humility
and the impossibility of changing fate limited the understanding of responsibility and freedom,
reducing these concepts to a minimum. The ancient Stoic Cleanthes believed that responsibility and
obligation belong to human inner inclinations, that is, it exists in the inner world of any person
from his very birth. The development of a person that has reached perfection is virtue, and a life in
harmony with nature is a virtuous, right life. «Accordingly, the ancient philosopher believed that
the highest goal both in each individual rational being and in the whole world is the activity of the
mind in the sphere of its immediate and versatile reality» [5, p.233]. But since man is a bodily
being, for him external things remain the material with which his activity is connected. It follows
from this that the purpose of the mind is to create a system of material principles, criteria, with the
help of which, in each individual case, it would be possible to determine the degree of
responsibility that a person will bear.

Thus, when evaluating and rethinking the thoughts of ancient philosophers on understanding
responsibility and obligation directly in civil society, in society, we conclude that they perceived
responsibility more as a voice of conscience and were convinced that responsibility is inextricably
linked with freedom, goodness, duty and law. Nevertheless, it was precisely those first ways,
reasoning, thoughts that were the first layer for opening a huge highway in this philosophical
direction.
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IIOI'E BAJIYAH OBPA3BIHBIH AHBI3-IHEXIPE APKbBIJIbI PEIIPESEHTAIIUACBHI
REPRESENTATION OF THE IMAGE OF THE FIGHTER SHOGE THROUGH MYTHS AND
LEGENDS (SHEZHIRE)

Abstract: The problem of Kazakh statehood is becoming more and more urgent. Especially
when the first euphoria since independence dissipated and the immature popular ideas were left
behind. Kazakhstan as an independent country has gained some experience, and the need to rely on
and delve into the images of the past has also increased. The development, study and analysis of
political systems, symbols and values, ideas in a historical, cultural, philosophical context began.
In accordance with the specifics of the writing of the Great Steppe, based on oral history, the
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