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President of Kazakhstan Kassym-Jomart Tokayev, speaking at the jubilee X summit of the
Organization of Turkic States, noted that today «the Turkic world interacts with global powers on equal
terms» [1]. In this regard, recent years have been characterized by increasing interest in multifaceted
historical aspects, including the role of jadidism in the history of the countries and peoples of Central
Asia.

Such interest is explained by several factors. First, jadidism is an important enlightenment
movement, and its ideas about modernizing education, disseminating knowledge, and updating religious
practices are crucial for understanding the historical development of Central Asia in the late nineteenth
and early twentieth centuries. Second, the contemporary rethinking of jadidism is related to its potential
impact on contemporary processes in the region, especially in the context of rapid social and economic
change. Third, the increasing access to primary sources and academic research on jadidism contributes
to its deeper study. Contemporary scholars are drawing attention to the role of jadidism not only in a
historical context, but also within contemporary debates on religion, education, and social reform.

This is evidenced by the holding of the International Scientific Conference «Jadids: Ideas of
National Identity, Independence and Statehood» in Tashkent in December 2023. In his welcoming
speech, President of the Republic of Uzbekistan Shavkat Mirziyoyev emphasized that «reforms to build
in the New Uzbekistan a just, free and prosperous society, a prosperous life, a truly people's state, where
the dignity of man and his interests are paramount, are fully consonant with the noble ideas and programs
ofthe jadids» [2]. In his opinion, jadidism has left a deep trace in the history of not only the Central Asian
region, but also the entire Muslim and Turkic world.

In addition, within the framework of the conference, Saida Merziyeva met with Ruslan Zheldibai,
Assistant to the President of Kazakhstan for Internal Policy and Communications, which indicates the
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relevant interest of the Republic of Kazakhstan in a detailed study of this issue. The main thematic node
of the meeting was the discussion of the role of jadids in uniting the peoples of Central Asian countries
[3].

It should be noted that today the interest of women researchers, politicians, public women, etc. in
the promotion of Turkic ideology is not accidental, since the Turkic women historically had a high status
in all spheres of life. In this context, the role of women becomes an important object of study. The history
of her position and mission is a complex and multifaceted process reflecting the dynamics of socio-
cultural and religious changes over many centuries.

In traditional Turkic culture, women often had high status and authority. They managed land
holdings, were engaged in trade, were equally skilled in weaponry and saddlemanship as men, thus taking
part in battles, and were not infrequently rulers [4].

However, as in other cultures, the status and role of women in the Turkic world could vary
depending on specific historical, religious and socio-cultural conditions. That is why with the advent and
spread of Islam among the Turks, as well as accompanying factors, this role underwent significant
changes.

In the concept of Muslim tradition, women have long been the focus of debates, contradictions
and transformations. Thus, V. Bartold noted that «from the very beginning, woman under Islam was in a
more belittled position in relation to man than it was before, and later the law and custom increasingly
restricted her rights» [5]. In addition, in the article «Woman in Islam: Traditions and Modernity» the
authors note that «the religious tradition has strengthened the idea of a woman as a keeper of the home,
this stereotypical image became dominant, while the man was assigned a more privileged role, most often
dominating over a womany [6]. The position of woman gradually declined, the role and authority of man,
on the contrary, increased, becoming the main productive force. Misinterpretation of dogmas in Islam
began to distort the basic principles that actually recognize equality between men and women, giving
them the same spiritual and moral rights. The misinterpretation and application of these principles, often
based on cultural or historical biases, has led to systematic discriminatory practices and restrictions that
have resulted in women being denied equal opportunities in society and in decision-making [7].

In this regard, it becomes important to analyze the influence of social movements in overcoming
obstacles to women, which allows us to better understand the dynamics of changes in the sociocultural
paradigm and the contribution of women to the development of society and culture in the Muslim world.

The study of this aspect on the example of jadidism, as an educational movement that influenced
educational transformations, including specific ideas and initiatives put forward by jadis in relation to
women, allows us to conclude about the promotion of women's empowerment and the formation of a
more equal society in the Muslim world.

The reforms of jadidism were a prerequisite for the formation of the foundations of Turkic-
Muslim culture of the new time, the creation of a national intelligentsia, the rise of Turkic literature to a
new level, and the emergence of Turkic-Muslim representatives in the political arena of the Russian
Empire. Their ideas had a tremendous influence on the life of Russian Muslims in general and women's
society in particular. The proponents of jadidism addressed, first of all, the problem of enlightenment of
the Muslim woman, her participation in public and political life. Undoubtedly, the main issue in the jadid
movement was enlightenment and first of all it was expressed in reforming the system of education of
Muslims in accordance with the achievements of world pedagogical science.

The problem of reforming women's education was particularly acute. This was due to ignorance
and prejudice in the Muslim environment, which limited women's education. Although according to the
canons of Islam, education was compulsory for all Muslims. Usually girls received knowledge in
confessional mektebs or at home. The education of Muslim women was limited to rote learning and
reading Koranic texts, and less often girls were taught to write [8].

A breakthrough in the education of Muslim women was the opening of the first new-method
schools for girls. Thus, in 1890, the school «Magruy abstai mektebe» was opened by G. Barudi and his
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wife Magruy. In 1893, another school of the new method was opened in Bakhchisarai, which was headed
by P. Bolatukova — the sister of the founder of the school I. Gasprinsky.

Gradually, thanks to the efforts of the advanced part of the Tatar society such schools became
more and more, which provided an opportunity for girls to receive quality education and continue their
studies in other educational institutions. Women's schools were mostly sponsored and opened by men,
but often women themselves were patrons, administrators and teachers. Thus, in 1897, F. Aitova,
inheriting the fortune of her father, a supporter of progressive reforms of Jadidism, opened a gymnasium
for girls with the aim of educating Tatar children. The gymnasium itself existed for 3 years, but F. Aitova
continued her activities and struggle for the opportunity to teach. Thus, in 1916 she was allowed to reopen
an educational institution for Muslim women. The curriculum included both religious and secular studies,
and the girls were taught hygiene, housekeeping and handicrafts [9].

In different years, women's schools were opened in all the places where Turkic Muslims lived: in
Orenburg, the first new-method women's school was opened under the leadership of Fatima Adamova,
in Verny, a women's school operated at the Tatar stone mosque, in the house of merchant Gabdulvaliev,
in Ufa in the parish of A. Osmanov, as well as in Ziyabashi under the leadership of H. Gismatullina.

Along with the development of women's education, women's publishing began to emerge, since
newspapers and magazines were the most important propaganda and agitation tools. First of all, of
course, it is associated with the name of «the pearl among Tatar women» Zukhra Akchurinoy-
Gasprinskaya and the first newspaper for the Turkic-speaking population «Tarjiman» [10, p. 26].
Supporting her husband, I. Gasprinsky, Z. Gasprinskaya was engaged not only in the organizational
affairs of the newspaper, but also edited the texts, making them more understandable, having a better
command of Volga Turkic, was engaged in translations. Z. Gasprinskaya continued to be a good mother,
wife and housekeeper. In our opinion, this example inspired 1. Gasprinsky to write many articles on
equality and the status of women, as well as to publish his famous work «Kadynlar».

In addition, it is necessary to mention H. Gismatullina, the first woman whose works were
published in a separate edition. For example, the works «Persuasion of People of Truth», «Consolation»,
«A Scattering of Questions» were published in 1895, in 1897, and in 1900, respectively, and had the
character of a methodical guide for teachers of women's schools. In the education of girls, the author
called for a shift to the dzhdadi method of teaching, which was already used in boys' schools. Moreover,
Gismatullina encouraged women to publish their works, which could serve the progress of nations [10,
p. 30].

Following in the footsteps of her parents, Shafika Gasprinskaya became the editor of the first
specialized women's magazine in the Turkic-Muslim society of Russia, «Galyame Nisvan», which began
publication in 1906. The pages of the magazine raised issues of education, rights and freedoms, political
and social status of Muslim women. For some time, the magazine was the only women's periodical and
played a consolidating role in the Turkic-Muslim milieu.

The analysis of'this aspect unveils a notable trend towards a surge in women actively contributing
to literature, alongside a notable increase in the volume of literary works authored by them during the
era of Jadid activity. Notably, newspapers and magazines served as pivotal platforms fostering the
proliferation of various intellectual currents and enabling women to express their thoughts and ideas
freely. This shift not only expanded the literary landscape but also marked a significant step towards
gender equality and empowerment within intellectual circles.

Thus, due to the courage and example of women in publishing, by 1917 more than 70
organizations of Muslim women had appeared in many cities, which pursued one important goal - the
cultural and educational awakening of Muslim women. During this period, women not only participated
in political meetings, but also acted as their organizers. Obviously, this trend of jadidism had favorable
consequences for the Muslim society as a whole and especially for women. The activity of Muslim

assemblies was characterized by an international, unifying and, above all, cultural and educational bias
[10, p. 48].
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Against this background, the elections for the positions of kadi and mufti were an important event
for the Muslim community. The revolutionary atmosphere served as a catalyst for activists and gave the
jadids an opportunity to increase their influence in the Central Spiritual Board of Muslims. Candidates
could now be elected from all Muslim communities. The candidates included many respected jadids,
theologians and secular intellectuals, including 3 women. Special attention of researchers is attracted by
the phenomenon of Mukhlisa Nigmatullina, who in May 1917 was elected by the participants of the All-
Russian All-Muslim Congress to the post of kadi - Islamic judge in the Central Spiritual Board of
Muslims of Inner Russia and Siberia. This choice was a compromise between conservatives and liberal
groups in society and therefore proved acceptable to many delegates [11].

Before her election, M. Nigmatullina served as an educator at a girls' madrasa established by her
brothers in Izh-Bubi. Her transition to the role of cadi did not impede her commitment to education;
instead, she continued to propagate knowledge through her writings on legal and social matters.
Additionally, she took it upon herself to educate imams on the imperative of safeguarding women's rights
and advocated for their inclusion in religious sermons — a pioneering effort in promoting gender equality
within religious discourse. Nigmatullina's multifaceted approach exemplifies the intersection of
education, activism, and advocacy in advancing women's rights during this transformative period.

Upon thorough examination of jadidism's impact on women's enlightenment during the late 19th
and early 20th centuries, it becomes evident that the movement played a pivotal role in fostering
comprehensive development for women. By advocating for expanded opportunities and active
involvement of women across various spheres of social life, jadid thinkers underscored the primacy of
knowledge and reason over entrenched religious customs and beliefs. This ideological shift facilitated
the emergence of a new paradigm for women within Islamic society — one characterized not by
subordination and dependence, but by active engagement in social affairs, self-realization, and
meaningful contributions to societal progress.

This transformative process yielded profound implications for the Turkic world, as it laid the
groundwork for a more egalitarian and just society founded upon principles of knowledge, reason, and
justice. By challenging traditional gender norms and empowering women to assert their agency, jadidism
catalyzed a paradigm shift that reverberated across societal structures, ultimately fostering greater
inclusivity and equity. As a result, women emerged as indispensable agents of change, integral to the
advancement and evolution of their communities.
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VIIK 66.745
TIOPKCKHUE HAPOJIbI IOXKHOW CUBUPH U UX KYJIBTYPA
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vahtimirova.sofi@mail.ru
MarucTpaHT GaKyabTeTa MEKIYHAPOJHBIX OTHOIICHUH,
EHY um. JL.LH.I'ymunesa, r. Acrana, Kazaxcran
Hayunsiit pykoBoaurens — XK.K. AiinapOexoBa

Oxnas Cubups Oorara cBOMM pazHOOOpa3reM 3STHUYECKUX IPYIII, CPEIN KOTOPBIX BBLACTSIOTCS
TIOPKCKHE HapOJIbl — HApO/bl, HACIEAYIOIINE IPEBHUE KYIbTYpHBIE TPAIUIIMK U 00J1aAaone 60rarbim
KyJIbTYpHBIM HacienueMm. OHU OKa3zajiu 3HaYMTENbHOE BIUSHUE HAa (POPMHUPOBAHHE HCTOPUYECKOTO U
KYJBTYPHOTO JIaHIIaTa 3TOro peruoHa.

Haponpr HOxno#t Cubupu urpaii BaXKHYIO POJIb B 3THOKYJIBTYPHOU M MOJMTHYECKONW UCTOPUHU
CesepHoii EBpasuu B cpennue Beka u Hayaie HoBoro Bpemenu. IMeHHO B JTaHHOM pETHOHE BO3HUKIIO
npeHelee Ha Tepputopun Cubupu rocymapctBo — KwIpreI3ckuii karanat, kotopbiii ¢ 840 r. cran
reremoHoM B CeBepHoii EBpasun. Hapospsl pernona okazanu cepbe3HOe COPOTUBICHUE MOHIOILCKOMY
3aBoeBanuio B XIII B. OHM co3anu BRICOKOPA3BUTHIE KYIBTYPHI, B TOM YHCIIE B JIOMOHTOJIbCKOE BpPEeMsI
CO 3HAYUTENBHOU POJIBIO 3eMIICICIIUS.

B ucropuueckom minane Tropkckue Hapoas! FOxHoi Cubupu umeroT doratoe Hacieaue, KOTopoe
MIPOCTUPAETCS Ha ThICAYH JeT. OHU BXOAUIIU B COCTaB JIPEBHUX TIOPKCKUX KaraHaTOB U UMEJIU Pa3BUThHIE
(hOpMBI TOCYIapCTBEHHOCTH, CPEAM KOTOPBIX BBIACISIOTCS TIOPKCKUM M KBIPTBI3CKHI KaraHaThl. JTH
KaraHatbl UTpajii BaXKHYIO POJIb B TOPrOBJe, KYJITYpPHOM OOMeHe U BOeHHOU uctopuu Cubupu.

B cocraB Tropkckux HapoaoB HOxHo¥t CuOupu BXOAAT TaKue ATHOCHI, Kak TyBUHIIbI, XaKachl,
Todanapst, opuel, Tenenrutsl, coitotsl, Kaparacel u ap. Kaxaplii U3 3TUX HApOJIOB MMEET CBOIO
YHUKQIBHYIO KYIBTYpY, TpaAullud M 00pa3 >KU3HH, XOTS OHHU TakkKe HMEIOT O0O0IIHue YepThl,
00BETMHSIONINE X B €AUHYIO0 dTHHUUYECKYIO TPyIIy. TIOPKOS3bIYHBIE HAPOBI U3PEBIE U3BECTHBI KaK
KOYEBHUKH, OCBAMBABIIME OOIIMPHBIE MYCTHIHHBIE M CTEMHBIC MpocTpaHcTBa EBpaszum. [lo mMHEHHIO
A.B.JIp160, 3HAUUTENbHAS YaCTh TIOPKOS3BIYHBIX HAPOJIOB C IPEBHUX BPEMEH 00HTala B TOPHO-TA€KHBIX
paitonax Cubupu, MpOHUKasl B IIIyXHe JeCHbIe pailoHsl CHOUpPH U 0cBauBasi MX. Malble TIOPKOS3bIYHbBIE
Hapoab! HOxxHO#M CuOHpU MOKHO OTHECTH K TaeKHBIM TIOPKaM: YelIKaHIIbl, KyMaHAWHIIbI, TyOamtapsl,
TEJNEeYyThl, TEJIEHIUThI, MIOPLBI, TOJPKUHIIBL. boyee KpymnmHbIe 3THOCHI: anTalllbl, TYBUHIbI U XaKachbl —
MMEJH PacTpoCTpaHEeHUE B Pa3INYHbBIX Teorpadudeckux JTanamadrax: ctemHoM u TacskHoM. [1o ciioBam
A. B. JIp160, TaexHas KyJabTypa B TIOPKCKOM JIEKCHKE ABJIsieTcs OoJiee IpeBHEN U CBS3aHa C TOPHO-JIECHOM
npapoanHoii TopkoB B FOxxHo# Cubupwm [1]. OTn HapoIbpl UMEKT APEBHUE KOPHU U HUCTOPHIO,
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