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Abstract. In today’s period of dynamics and transformation, we can trace the comprehensive search of modern
society for the reconstruction of the national cultural and value-based environment. Identifying your own
culture from the «Soviet» and «post-Soviet» areas, revision of the spiritual values that came through the
years of history, are not limited by the reconstruction of national cultural values of the past. In addition, we
should build the cutting-edge ideas and new format values of our culture. Therefore, the current sociocultural
situation requires a thorough consideration, a deep understanding of the spiritual and value-based direction,
and identifying ways to implement it in a technogenic society (Raev, 2011: 7). We carry out this path through
the study of works of scientific thinkers, the speech of our Bi orators, and the national folklore that leads to our
cultural value.

Kazakh Bi orators are undoubtedly the highest spiritual and cultural value of our people. Thus, Kazakh oratory
is one of the universal instruments encompassing the system of identifying cultural values of our people. Its
basis is in recognizing the heritage that has been entrusted to us. Cultural values come from the language
of the people, mentality, religion, customs, everyday life, folk wisdom, great sayings. Among other things,
we believe it is possible to avoid cultural decline, to guide and educate society properly, and to shape today’s
axiological system through the relics of oral literature.
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Cultural and value concepts in oratory

Introduction

So, a step will be made to consider the
issue of cultural values from two interrelated
perspectives, one of which arises from the other
in this chapter. Firstly, the characteristics given
to a person in terms of various (positive and
negative) qualitative cultural skills and qualities
will be analyzed in the art of oratory. Secondly,
the aim is to look into the cultural and axiological
consciousness of our nation, its inner distinctness.
In our opinion, national cultural consciousness
is a system of common values that arises from
the unique worldview and social feeling of each
nation and people, is formed by the internal
spiritual and cultural capabilities of the nation,
and is recognized by the people themselves.
It includes the intelligence, cultural thinking
system, traditions, behavior, actions, way of life,
culture and psychology of each people and is
manifested through them. Therefore, the national
cultural consciousness is a system of common
spiritual values, a set of cultural and cognitive
tools unique to each country. If so, folk cultural
consciousness is a common value that belongs to
the Kazakh country. In its absence, there may be
various deviations, instabilities, and disorders in
the cultural life of a person. It is clear that when
anomic conditions occur, it becomes difficult to
answer the questions of what is the difference
between gentleship and rootlessness, bad and
good, lie and truth, justice and injustice in human
intention and character. From this, absolute
freedom, free will, irresponsibility or absolute
limitlessness can appear in the cultural behavior
and actions of a person. For example, Western
scientists associate the «loss of self-control» with
the lack of a certain common cultural value.
When a person is born from his parents, he does
not have hearing: if he hears, sees, touches, tastes
and remembers, he knows the good and bad in
the world, and the person who knows and sees
a lot becomes educated. A person who listens
to the words of those who hear will be heard
(Abai, 2020: 26). Therefore, we need to awaken
the folk axiological system in order to form the
internal spiritual nature and national cultural
consciousness of today>s independent state of

the Kazakh people. Especially relevant today
the educational function of oratory, which forms
worldview of modern man (Loshenko, 2010: 3).

Materials and methods

The  problem  of the
methodological ~ system theoretical
foundations of research is distinguished by
the multifaceted nature of scientific work. That
is why we consider it advisable to be guided
by some new methodological principles and
conceptual platforms along with traditional
methods in general science. Therefore, the
methodological principles
scientific  work include: historical-logical,
cultural-strategic, holistic, dialectical, causal,
systematic, unique (identification), semantic,
anthropocentric, ontological,  hermeneutic,
analogical (comparison), humanistic, balanced,
structural, interest, interdependence, patriotism,
statehood, ethnogeneity, personality,
etc. platform principles can be attributed. The
following methodological methods were used
based on the direction of interdisciplinary
research: (actualization) and
conceptualization; analytical (for analysis of
sources); retrospective (to study the history of
the formation of oratory); system analysis and
universalization (universalization); historical and
logical analysis; cultural-strategic and epistolary

determining
and

main used in

value,

actualization

analysis.
Discussion

If we say that our traditional cultural values
are the source of revitalizing the positive cultural
tradition of our nation, raising its a priori spirit,
and the source of our spiritual and cultural
potential, it is clear that its bottom lies in the
cultural value concept of bi-orators. The setting
of value-concepts in field eloquence can be
understood from cultural-meaning analyzes by
discussing and classifying into different forms of
ethno-cultural state (conditions) of bi-speakers
(Kelimbetov, 1991: 96). This is an example of the
culture of distinguishing between positive and
negative, wrong and right, bad and good, and the
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sediment of the culture of being able to evaluate
the positive and negative qualities of a person.

For example, «If you give way to anger, if
you follow deception and seduction, is the mind
a character?» If dishonesty gets a point, if it
«thanks» by the look, is justice a character? If he
wanders around like a beggar, comes today and
leaves tomorrow, is happiness a character? If it
makes you look at it with taste, if it leaves you
deprived is hope a character? If you don>t have a
strong mind, if you don>t have a diamond-sharp
heart, is oratory a character? If he misleads and
torments, hides his demands and takes feelings,
is a dream a character? If it doesn’t strive to
flap wings, if it doesn’t collocate with well, is
require a character? [5, 96 p.], — obviously, the
oratorical scrolls of Aktailak and Kanai revolve
around the above question. In the spiritual and
cultural reflections of these, we see the integrity
and opposition of cultural skills in the human
personality.

Here the idea that man is a morally and
culturally dualistic creature comes. Therefore, it
is implied that the human life consists of various
personality struggles, it is a struggle between
soul and body, lust and spirit. If we base this
struggle on Muslim principles, «it is defined by
the concept of «jihad» and means the struggle of
evil and goodness in the inner world of a person,
or during this struggle, a person can overcome
himself towards good qualities and spiritual and
cultural maturity on the way to strive for higher
virtues» (Kelimbetov, 1991: 97), we can agree with
the point of view. In their critical comparisons,
Kazakh wordsmiths show the traditional culture
of discussing and defining character types
while comparing character and cultural skills.
We can say that this is a special mental cultural
universe, a value judgment system. At the same
time, another aspect of value that comes out of
this culture of comparative differentiation is the
cultural platform of depending on the human will
to adapt to which form of character in a dilemma
faced by a person. It is clear that such a cultural
conceptual sphere is the basis for summarizing
some ideas about the aspects of cultural values
of a person.

In the Kazakh cultural philosophy, the virtues
necessary for a person have been raised to the

level of a great cultural value, an ideal (heritage).
And the bi- orators were happy to find such
qualities by Kazakhs and sang of it. If it was not
found, they expressed their regret, tested him
and brought him up to good qualities. Similar
trends can be observed in the proverbial culture
of oratory. The following proverbs prove it. For
example, «If you rely on your anger, it is a sign
of delusion» (Boltyrik). «Anger fades away, the
mind is followed by pity», «When anger comes,
the mind leaves.» In the same way, the saying of
Asan Kaigy: «Anger is an enemy, if you follow
it, you will fall into a deep pit!...» (Kelimbetov,
1991: 97). This alone shows that anger and
delusion in Kazakh eloquence can be a cultural
indication of great spiritual decline for a person.
It acknowledges the cultural knowledge that «the
person who overcomes his anger is wise.»

An example in the analysis of intelligence
and stupidity goes like this. «A wise man will be
sociable», «If you advise wisely to a fool, he will
understand it as impracticality. If you say it in
front of many people, they will understand it as
criticism», «Domnvt call a wise person distant, do
not call a foolish person close» (Kelimbetov, 1991:
97), — such words of wisdom show the culture
of differentiating the conflicting characters.
These quotations describe the cultural battle
in the inner being of a person between positive
and negative habits in a person. Here, mind is a
concept that is higher than its value content from
a cultural-sophistic point of view. Intelligence
is an a priori concept that classifies a person as
a cultural creature. Intelligence is an inherent
characteristic of a living being in the context of a
cultural dimension.

From the point of view of the «implicit»
cultural philosophy of the Kazakh bi-orators,
the mind is an axiological phenomenon created
as a material belief that determines a friendly
attitude of a person to the environment. That>s
probably the meaning of what Boltyryk orator
said: «The truth of your work is from the mind.»
Therefore, mind is recognized as a collective
cultural concept that expresses the dignity and
personality perfection of each person. In this
sense, mind is close to the concept of reason. That
is why it is usually used double as intelligence.
Thus, the mind here shows that a person has
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matured in terms of behavioral culture. From
the point of view of cultural dimension, mind
is one of the main axiological ideals for Kazakh
orators. It means that a wise person is generous
and has a broad character. A wise soul refers to
culture as a sign of a full-fledged character of a
person, which forms a harmonious whole of deep
consciousness and harmonious habits, broad and
rich characters.
Being wise 1is the cultural axiological
knowledge of bi-orators who recognized the
impeccability of purity of spirit, imbibing beauty,
instilling spiritual beauty in the heart. And to be
fool is to be a person who «the one who does not
distinguish between good and bad». There is an
idea that only fool people are stubborn, do not
weigh themselves, are biased and make mistakes
all their lives. From the phrases «dom»t call a fool
your friend», «follow a fool» we can understand
the cultural propaganda to stay away from such
people, according to the principle that everything
except «fracture» is contagious to a person
(Kelimbetov, 1991: 86). Here, this is a cultural
position that says to learn from «good» and hate
«bad» by comparing good and bad characters
in Kazakh oratory. The national culture here is,
firstly, the acquisition of two different ethical
concepts, such as «wise» and «unwise» as a
cultural category. Secondly, it is said that these
two concepts are changing, altering, transforming
and formed by a person gradually. Thirdly, mind
is given to both good and bad, and it is shown
that they can compete with cultural qualities
such as virtue and avarice. This is the axiom of
cultural knowledge in ethno-spirituality.
Comparing the categories of «amount of
education» and «lack of education», their cultural
background and inferiority is shown. It is as if
there is a cultural dilemma of which of these is
better to choose for a human being, which one do
you want to be dominant in yourself. For example:
«The world is bright for the educated, the day of
ignorance is miserable», «One uneducated child,
two children if educated», «Don>t run with your
tongue, run with knowledge», «A strong man
wins only one man, educated ones win thousand
men», «There is no education without education,
there is no day without education», «If you are

close to the educated, you will be successful, if
you are close to the uneducated, you will lose
your head» -these proverbs offer a culturally
reflective example of finding a way out of the
above dilemma. Dividing a person>s cultural
and moral personality into opposite qualities is
the beginning of concepts and cultural values
aimed at determining a person>s place, role,
and function in society. Because the cultural and
moral structure of humanity is equated with its
place and role in the social space, socio-cultural
status, dignity and is recognized as axiological.

Now, if we are to say what is the morality,
meaning and educational essence of these
proverbs from the point of view of the Kazakh
cultural philosophy, it can be said as follows.
Such Kazakh proverbs warn that you should
be able to fight against the behavior that is not
worthy of your honor and personality, which
has arisen in your soul, and be able to suffocate
them, because they are great and powerful
enemies of the human being and phenomena
that are contrary to the wishes of the human soul
and disturb it very much. If your soul shows a
tendency to bad qualities, then they will become
your habit, your habit culture, they will subjugate
you to themselves, and then you will recognize
the spiritual and cultural process that will lead
to spiritual and soul diseases from which you
cannot escape.

«A healthy soul has a healthy body»,»If the
soul is sick, the body is weak, if there is sadness,
the soul is weak», it means that if the soul of a
person is sick, the spirit becomes weak, and then
the cultural and moral qualities of a person will
disappear. These statements correspond to the
cultural paradigm: «Only the qualified know
the essence of this, only the qualified know the
honor of this» (Balasagun, 2015: 70). From this
we can see the idea of cleaning the cultural and
moral consciousness of a person from unworthy
characters. We understand the cultural point of
view of the bi-orators, who clearly recognize
that the ideological direction they follow plays
a big role in revealing the character of a person.
It seems to analyze the importance of a person
setting goals for himself, the importance of
those goals for the cultural consciousness of a
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person, in short, the influence of the cultural
level of ideological direction and goal-oriented
behavior on character. Field orators consider
the four elements of culture, character, purpose,
and interest in a single organic connection. This
shows that for the citizens of the Kazakh country,
who are on the way to develop the national
civilization in the state of independence, higher
morals and humanistic culture are a special
rational spiritual value than the instinct to get
rich. In conclusion, above we got acquainted with
the cultural episteme of the process of revealing
their meaning in the artistic art by comparing
positive and negative characters in pairs.

Another thing that attracts attention in Kazakh
oratory is the value evaluation system, which is
given on the principle of summing up positive
and negative cultural qualities into bad and good
characters, evaluated by comparing each other.
«Good always comes from a good person, evil
always comes from a bad person», «If something
bad happens to you, good will help you, bad
will pass with laughter», «A bad person will not
respect his relative», «A bad person will meet
with a bad disaster, he will meet with endless
slander», «If a bad person runs out of wealth, he
will not recognize his relative», «A good person is
a slave to his honor, and a bad person is a slave to
his cattle», «The good that is done for good is not
worn out in life.The good that is done to the bad
will not be the same as in a day», we witness the
culture of classifying human character into good
and bad qualities according to these proverbs. It
shows the process of personal cultural dichotomy
of individuals against each other through the
forms of manifestation of individual cultural and
moral qualities. At the same time, it determines
the diversity of the subjective evaluations given
by each person to his actions or the diversity of
cultural value directions. This idea is guaranteed
by the verse 235 of Yusup Balasagun>s eloquence:

There are two different names in the tongue,
and the rest,

One is good, one is bad, in this world
(Balasagun, 2015: 45), can be found in the lines.
In the same way, if we pay attention to the ways
of differentiating and evaluating the difference
between good and bad character of bi-orators,
Kebekbai orator says:

It is possible to take the eloquent criticism that
the difference between noble and weak-willed is
as the difference between the earth and the sky.
He wants to say that the difference between good
and bad is like heaven and earth, and that he
determined their place, rank, and moral status in
the system of national culture.

The same as «the bad one has a great taste,
the word is scab, the chest is dark see, the eyes
are blind»(Esekeldi bi), «The bad doesn’t have
ancestry», «No matter how you teach the bad, he
won't be a head» (Balpyk bi)- from these sayings,
the nature and degree of their cultural identity of
people with a negative character is revealed. Bi-
orators also predicted the future of people with
bad character. In this regard, Toraigyr bi sings of:
«Even if the grandfather of a bad child is good, a
dog will bite on a camel. If so, this is the meaning
of cultural decision «If your child is bad, your
day will not come out, if your wife is bad, your
voice will not come out» (Agkabak bi). Due to
this, Zhusyp Balasagun:

If you are good, you will be praised by calling
your name,

If you are bad, a man, he will reproach you.

He reproaches the bad and considers the good
noble

Watch out, what do you want! (Balasagun,
2015: 71), — he was able to show a cultural
paradigm example of critical investigation of
the bad and glorification of the good even in his
speech. This is the last line of rhetorical reflection,
first of all, it shows the cultural technology of
the way of preaching to a person in the art of
oratory towards a positive character, before
giving the subject himself the freedom to choose
bad and good character. First, it expressed the
religious (mental) feature of our national cultural
and moral consciousness, proving that moral
freedom is a vital cultural substance of a person,
and secondly, it seemed to testify to the culture
of respecting the moral freedom of each person.

Thirdly, oratory art considers both good
and bad qualities of human character as a
cultural continuum that forms the integrity of a
persorvs personality. It is an important aspect of
cultural episteme differences in field vocabulary.
According to the scientists, «these points are
the scenes that express the end-existence of the
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axiological knowledge in Kazakh rhetoric and
conclude it..» (Kelimbetov, 1991: 101). From
this point of view, we witness the cultural law
of the predominance of the good character over
the bad character, both in terms of formation in
the original creation and in terms of the form
of manifestation in life. The main condition
for having the honorable name of a person is
spiritual well-being, i.e. having the dominance of
good character. Therefore, Kazakh oratory, first of
all, emphasized the development of the spiritual
and cultural nature of a person. Humanity, first
of all, must get rid of its personal egoism in its
inner world. We can say that there is an idea
that humanity can get on the right path only
by restoring the original cultural and creative
initiatives given by nature.

Itis also possible to observe the aspects of field
orators who singled out the negative character
of a person and described them from a cultural
axiological point of view. If we focus on some of
them, we will see that each of the moral qualities
that make up bad character is evaluated based
on certain cultural criteria. For example, the
Kazakh proverb «The hand of a miser trembles»
and the words of bi-orators «He will be a miser
if doesn>t give what you ask» (Bukar bi), «From
miser is born a miser» (Maiky bi), «If you get a
friend with a miser, he will leave on the road»
(Zhankutty orator), — it is recognized that greed
is a cultural condition, and in the given examples
it is said that such a person is characterized by
materialism. The main goal here is to glorify a
person towards moral maturity.

In the words of Umbetei Zhirau, «How can
you find honor with this character, with this
behavior», then he concludes his saying, «The
religious child is not estranged from humanity.»
That is, we observe the attitude of leading an
individual towards morality. Also, if we rely on
what the Bekbolat orator said, «If you are sociable
and open-minded, your people will love you.»
If we pay attention to a Dosbol orator: «What
is bad in character, deceitful time destroyed
it. Ibs bad if the fool loves, it>s bad if the fool
decides, and unreliable character is bad. Its
bad to be dandified, it>s bad to be ignorant like
a moonless night, malicious man is bad. If your

child is fool, it is bad. If you are jealous, relative
is bad. If your wife is a gossiper, it is bad. The
liar is bad pretending honest. Ignorance does not
make a thief an honest companion, and he does
not go far from the dishonest,» he quotes. The
Zhankutty orator says: «It is a sign of ignorance,
it praises himself», «If you talk to a gossiper, he
will slander you without hitting you.» We notice,
in the propaganda of Dosbol and Zhankutty
orator, spiritual inferiority is considered in the
context of negative culture. According to field
orators, the manifestation of low culture in a
person is ignorance. It is possible to believe that
in an environment where there is no justice, «in
a society where ignorance and evil prevail, there
will be no grace, love, mercy, shame, honor, and
faith» (Kelimbetov, 1991: 103). It is believed that
justice, which is the basis of social cooperation
in society, and its supporting positive cultural
values: faith, happiness, honor, love, kindness,
mercy, and honor.

Now a group of bi-orators will focus on the
hypocritical character of a person who tells lies.
The Zhankutty orator said: «If you meet a fool,
he will convince you with lies», and Bapan Bi: «If
you donrt want to be honest, if you don>t keep
your word, if you distort the truth and tell a
lie, what do you mean by broad?» — and draws
attention to the fact that lying is a culture that
violates integrity and disloyalty, and shows that
it is against humanity. Zhusyp made a cultural
decision: «A word of lie does not go up», «It
is better not to live than to live being a liar»
(Balasagun, 2015: 72).

At the same time, it is possible to say that field
orators define other types of moral qualities that
contradict humanity. For example, Korkyt, while
describing thenegative characteristics ofawoman,
classifies the characteristics of a person in general,
such as dishonesty, dissatisfaction, apathy, and a
person with dry intentions. Saying that the worst
thing to end up with a woman is a «daredevil
woman», he concludes his opinion about such a
character: «We call such a woman born from the
tears of Prophet Noah» (Koniratbayev, 1989: 89).
«A vengeful person swallows his head. If there
is a lot of militant — quarrelsome, spears will hit
the country» (Kozybai orator). «The weak-willed
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won’t be successful, no one comes close to a
bastard.» (Zhalmende bi), «A crazy king does not
listen to his country», «If a mother is shameless,
her child won't be supportive» (Nakhysbek
orator), if we analyze the eloquent proverbs, we
can see that a person is characterized from the
point of view of such cultural and moral qualities
as impudence,
insolence, hysterical ,shamelessness, obscenity,
aggressive, judgmental, and selfish.

Zhetes Bi, saddened by such behavior, said:
«If someone gives advice we look them angrily,
that>s why we meet each other rarely. There is
no end to his speech, he has no attitude, what
can we do with this behavior, my folk»,-it seems
to confirm with a cultural logical conclusion.
Differentiating  such
recognize their cultural concept that «bad men
do much harm to good men» and a cultural
paradigm is created: «If good people go away, a
man is a widow» (Kozybai orator).

Therefore, they come to a cultural metatheoric
solution that in a society where the values
change, the difference between good and bad is
lost, the good is reduced and the bad is increased,
the world will turn upside down, and there

vindictiveness, weak-willed,

characters, bi-orators

will be no one who listens to what he hears.
This means that the society will go to spiritual
and cultural decline. In the words of Zhetes Bi,
«The style of words is a moral saying» — this is
the cultural concept sphere. Using such cultural
criticism methods, it can be said that the Kazakh
wordsmiths aimed to correct the negative
character of people. Here we can observe the
approach of «limiting the bad with the bad» in
national ethnocultural studies. That is, the word
«tolive» means that a person feels thathe is always
limited by certain phenomena and therefore
considers the phenomena that limit him. This
is the presentation of the conceptual principle
of culture of living in empirical life by Kazakh
orators. And the principle of life among modern
people is even different: a cultural principle is
«The word to live is not to feel any limitations,
therefore you can do anything, no one is superior
to anyone else» (Sheshendik sozder, 2022). Bi-
orators were able to recognize such phenomena
as shyness and respect for the surroundings

characteristic of the Kazakh people as its natural
cultural state. If a person>s condition improves
and becomes happy and rich, he believed that it
is a gift of fate, God and the result of a persons
own good qualities and actions.

Absolute freedom of action is considered to be
the natural state of man for modern people today.
Such a person is a person who does not care about
anyone, only cares about himself and is happy
only with himself. Today a man seems to be
driven more by unconsciousness or instinct than
by consciousness. Therefore, people are separated
from the substance of normal living conditions,
and they have become an apparatus (element)
of mass life. People>s national historical bases of
human existence are obscured and on the verge
of disappearing. In this regard, you can-t help
but agree with what K. Yaspers said, «The new
generation is incapable of accepting the spiritual
benefits achieved by the previous generation»
(Jaspers, 1991: 90). At the same time, Kazakh
orators warn that a person with intelligence must
have a culture of understanding and feeling in
order to preserve his nature. Virtuous culture
leads to the idea that it should be a condition of
human life.

It is said that the Great orators attribute
unbelief, arrogance and tyranny to the worst
among the bad, the lowest qualities of a person
(Kelimbetov, 1991: 105). For example, Boltyryk
orator said: «A man without God is without faith,
if you are without faith, it is bad», Baizhygyt bi
offered a cultural paradigm: «A liar has no faith,
he sells his soul». And Dosbol Bi said about
arrogance: «Arrogance is higher than the sky «,
the Kazakh proverb says: «The sky is also low for
the superior», a cultural paradox is created. It can
be also said that the cultural perception testifies:
«Arrogance is that which exposes a person to
various troubles» (Balpyk bi), «Arrogance is a
corpse that is always visible» (Biler sozi, 1992:
141). Great Korkyt baba said: «God does not love
an arrogant and haughty person. God will not
bless a person who is superior to others» -there is
probably the secret of it (Kelimbetov, 1991: 105).

It also leads to the whole cultural conceptual
idea that «the mother of evil is disbelief in God».
They see the main cause of the spiritual crisis
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in the decline of the human being>s knowledge,
relationship to his environment and the culture
of his existence in that environment. Secondly,
the bi seem to point the right way to mankind.
For example, Dosbol orator said: «There is
haughtiness in an oppressed man, and a person
may have one obstinacy. A man in the country
may be lost, a good man in the country may be
a kettle. The man will be a troublemaker, the
woman will be a gossip. The country will not
become a nation, elders will not understand. The
country will become worn out and become tired
of, the man will be exhausted, he will become
weak» — if we take into account the eloquent
sayings, when good people are decreased and
bad characters are increased, «this world will be
nothing» (Kelimbetov, 1991: 106 ).It is true that
we feel such idea. «If the child is immoral, the
child is impure. If there is no shame, the girl is
impure», as Yeskeldy Bi said, where there is no
spiritual purity and beauty of the soul, the world
will be corrupted, dirty, and cultural harmony
will be broken. It leads to the idea that a person
can strive for spiritual purity only with the
power of feelings of love, mercy and intercession.
In such a society, the so-called good is lost and
cultural values are replaced.

There is an idea that where there is immorality,
the spiritual mechanism that makes a person strive
for the right path is destroyed, and it becomes
a place of mischief. Therefore, bi-orators show
egoism in human relations. One understands only
the benefit of the relationship. Bi-orators seem to
notice that the world turns into a blind world and
darkens due to the negative behavior of people.
Due to the spiritual and cultural degeneration of
mankind, the whole world seems to be drowning
in sin. It seems that the human being is so sinful
that even the cultural environment called «life»
turns into an empty and meaningless space.
Regarding such a character, Korkyt welcomes
the fact that such a person was appeared in the
father>s waist and did not become baby in the
mother>s womb. «All the human qualities can be
given to one person, even if one is enough, one
is not enough» (Kazybek bi), «The value of good
and bad is different, if you keep saying it, you can
speak many words» (Baizhygyt bi) (Kelimbetov,
1991: 106), these notes points out the problem

of connection between spiritual freedom and
cultural responsibility of a person

It is warned that there is both compatibility
and incompatibility in the relationship between
human freedom and responsibility for personal
character. From a cultural point of view, we can
see a tendency to consider both right and wrong
characters in the art of oratory as the result of
the actions of individuals who have freedom of
taste. In this regard, based on the proverbs of
Balpyk bi: «If a bad son is born from a father, it
is equal to a black forehead», Kazybek bi: «If the
son is naughty, he will not know what to do, his
brain will be mixed up», based on the proverbs:
it can be said that in public speaking, the cultural
paradoxical idea of «a person who is a burden
to a person with his character» is touched upon
in the culture of ethics in the art of oratory
(Kelimbetov, 1991: 107). He does not understand
others, one can wonder about character that so
many people do not understand. Although the
physical structure is human, the chest structure
is so narrow, a person who has become a nest
of bad character. In the perception of bi-orators,
such a person does not fit into any cultural
dimension, he is only surprised by the wonder
of an intelligent animal on earth, and comes to
decisions that are the result of the order of fate.
They seem to consider such a person among
those who have lost their meaningful life in life
and are limited to existing only in the form of a
living image.

Kazakhorators, whiledescribingbad character,
indicate that there is a feeling of loneliness in a
person, even though they are always in mutual
relations. Because although people communicate
with each other, they believe that they do not
want to understand each other. According to
them, there should be dialogue between mind
and mind, heart and heart in human relations.
However, if we look at some eloquent thoughts,
dedications, proverbs, it seems that in most cases,
a person talks only to himself, communicates
only with himself, and converses with himself.
However, in our opinion, Kazakh masters of
speech teach a person to pay attention to both
monologue and cultural dialogue. They raised
the idea that only through these two types of
communication, the whole world of cultural

218 Ne 1(142)/2023

A.H. T'ymunes amvirdazor Eypasus yammog yrusepcumeminivy XABAPIIBICEIL

Tapuxu zuixvimdap. Purocodus. Aivmary cepuscon
ISSN: 2616-7255, eISSN: 2663-2489



Assel M. Malikova, Raushan Imanzhusyp, Sayana K. Rakimzhanova

communication between mankind is formed.
The eloquent sages of the Kazakh steppes warn
against following the interests of this false world
and following it. It is said that if you get carried
away by everyday life, confuse honesty and
dishonesty, and make purity of spirit a victim of
bad habits, then you will not be able to recognize
and accept moral rules, and you will not be able
to enter the path of virtue. This shows that for
the independence of the country, today>s citizens
have a special value for common sense, educated
consciousness, rather than the instinct to get rich.

Now if we look at the nature of characteristics
given to a person in terms of good character
in Kazakh oratory, we notice that it is reflected
through cultural categories such as humility,
generosity, cheerfulness, charity, dignity,
kindness, justice, honesty, patience, restraint,
endurance, gratitude, penitence, contentment,
thanksgiving etc. For example, if we take the
proverbs «You cannot be belittled by humility»,
«humility is the beauty of a person», humility
is considered as the main cultural attribute that
forms the moral character of a person. Humility
gives the cultural image of a morally mature
person and raises the level of the essence of a
persorvs cultural and spiritual being.

«Make ashamed by giving someone who
doesnrt give», «Hit with food who hits with
a stone», «He who thinks only of himself is a
sign of bad, who thinks about others is a sign
of humanity» (Shagyrai orator), if we take the
eloquent sayings, they are inspired by cultural
concepts such as «Let someone else>s cart go
before one>s cart», «a child who will be a man
he is with a man». On this occasion, Kazy bi
said: «Isn>t respectfulness a man>s pillar?» «Isn>t
a respectful man the pillar of the country?»,
presents the cultural concept. In that case, we
would say that personality and humanity are
the source of nobility. An example of noble
culture can be seen from Tole Bi>s words: «A hero
who bends his head not to touch the clouds, a
hero who bends his neck to harm the people.»
Here, in contrast to other nations, especially in
comparison with Western traditions, we can see
the strength of the cultural basic principles of
human-to-human relations in the Kazakh steppe,
the stability of cultural values related to human

character, and the weight of internal spiritual
regulatory forces in Kazakh. This transcendental
cultural reflection, which is invisible, in the mind,
but close to the heart, is the Kazakh spiritual order
and the ability to summarize it in a short version
shows the root feature of the Eastern civilization
compared to the West.

Kozhbanbet bi said: «There is no greater virtue
than generosity», Bapan bi said: «I know to be a
generous person from his plate. I know to be a
rich person by his benignity,» he said. These are
concepts arising from the national cultural value
«kindness won't do harm», «who has generous
hands- all roads are open». They reveal the
solemn mechanisms of the culture of self-mastery
of a person in accordance with the requirements
of etiquette in the social environment. More
precisely, one can observe the cultural principle
that generosity leads a person to virtue. For
example, from the eloquent sayings of Balpyk bi:
«Do not despair of charity, your paradise is at the
bottom» and Eset bi: «At the edge of that wealth,
I did not exceed» (Kelimbetov, 1991: 108), we can
understand the moral point that glorifies that
modesty and restraint are suitable for a person.

In Kazakh folklore, the points that can be
described from the point of view of positive
cultural skills of a person are the characteristics
expressed through categories such as honesty
and justice. For example, in the course of solving
the law of value by Edyge and Tole, Tole bi said:
«I'have a neck for your diamond, I have a bosom
for your gem. When the decree is from you, let
the equipment be from us», it probably gives the
image of a person who has the culture of honesty
and justice. Here, we will witness a character who
was able to stick to the path of dignity and personal
culture, which says «He who tasted the salt of
one day, he should greet forty days», taking into
account the saying «One does not go as far as one
thinks», and who was able to obey the principle
of honesty and make a fair decision. Balpyk bi:
«There is no justice where the whip is raised.
When there is no justice, controversy increases»,
«the men get into trouble without honesty» (Biler
sozi, 1992: 141), — cultural value section seems to
guarantee the above thought. If we pay attention
to the words of the poet-orators, Tole-bi: «... if he
does not do justice, he will be born like a child,
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a birch-braid», Balpyk aulie says: «The sign of a
righteous bi is that he does not leave people to
be offended» — justice indicates how high moral
value culture is. «If the scales aren’t changing
from heavy to light, my country would be like
a watered crop» Tole Bi>s eloquent saying shows
a cultural potential concept that has risen to the
height of the culture hierarchy, embodied by
human honesty. The following conclusions can
be drawn from this. We can say that honesty is a
condition for living in accordance with the rules
and culture of human virtue in all endeavors
and activities throughout life. Justice is a pursuit
of the truth, a guardian of personal character, a
civil requirement, a measure of good culture, a
true field of human spiritual creativity. We see
the cultural principle of honesty and justice — the
highest culture of humanity. We would say that
the point of gravity of the problem is the idea of
glorifying the image of a person who will have a
cultural status created from pure Kazakh blood,
who will give his «soul in charity».

Kazybek Bi expressed the reasons for the rise
of such an idea: «We are a country that has not
always hidden its honesty, it is a country that
has been able to justify its honesty. It can be
understood from the eloquent dedication that we
areacountry that was able tofill the ears and speak
the right words to the people» (Torekul, 2006:
91). Honesty defines a person>s character, justice
defines a person>s personality and approach
culture. Kazakh narratives that evaluate honesty
and justice in the context of cultural norms: «He
who walks purely never gets thin», «An honest
persorbs horse won’t be thin and his clothes
wonrt be worn out», «If you walk alone, you
will walk full», «dishonesty leads to trouble, but
honesty leads to wealth» (Kelimbetov, 1991: 110],
— is based on the subcultural principle. From the
above example, we can see that one of the most
perfect and lovable moral qualities of mankind
since ancient times was justice. The meaning
of justice means honesty, integrity, modesty,
uprightness. In the cultural axiological point of
view, justice means some positive moral quality,
it refers to the most noble quality of a person,
which is considered to be the basis of morality,
nobility, decency, common sense, education.
Therefore, there is a cultural belief that where

there is no justice, there is no morality. That>s why
the bi-orators, who longed to improve the society
and improve the life of the society, considered
that «the main condition for correcting the times
is to turn justice into a cultural norm of people>s
actions» (N.T. Chernyshevsky). Once I. Kant said:
«Without justice, there is nothing left to make
human life meaningful.» The current axiological
value of this quality can be explained by this.
It would be an understatement to say that the
concept of justice forms the core of the cultural
and axiological system of Kazakh oratory.

There is an eloquent proverb in Eastern belief:
«A righteous sultan is better than a timely fallen
rain». This is the tendency of the Kazakh orators
tell: protect yourself from infidelity, avoid slander,
donvt lie, if you are right, honesty and justice will
win, learn from life, be good, strive for humanity.
This will be the example and morals of a country
that adheres to the cultural principle of «There
is no black for white, no remedy for black», «A
bad person is bitten by a dog on a camel». So,
honesty and justice are the virtues that reflect
the civil, moral and cultural nature of today>s
generation. We believe that a citizen whose
actions and character are based only on such folk
cultural foundations, who does not deviate from
such cultural education, can become a spiritually
pure subject of today»>s society. «If you want to
please your people, be fair» (Zhankutty Bi), that>s
probably the meaning of the cultural position.

The strongest companion of the moral
character in field oratory is contentment and
gratitude — a penitential culture. Kazakh bi-
orators glorified human contentment, gratitude
and penitence as examples of moral virtues of
our people, each of which arose from intelligence
and patience, steadfastness and self-restraint. For
example, Karamende Bi thought: «The Kazakh
way is satisfaction.» Even if we take the proverb
that says «the contented one fills his stomach,
the unsatisfied one carves a lonely horse», it
glorifies the humane cultural harmony of the
person who «becomes a market with everything»
it glorifies the human cultural peace of a person
who is satisfied with that he owns.Perhaps that
is the meaning of what Kazybek Bi said: «...if
we are satisfied with everything, there should
be solidarity at the beginning, prosperity in
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the middle, and gratitude behind?!». Aiteke
bi said: «This is the world, it has no shelter,
no place to stay. Be thankful».Boltyrik orator
quoted: «Baiteke batyr, repent! Don>t be hasty,
respect others». Zh. Balasagun pointed out that
one of the humane characters is «temperance,
contentment». In these words, the idea is to make
the height of the spirit a characteristic and habit of
your inner cultural world. It is said that a human
being cannot understand the deep meaning and
true purpose of life without tasting the fruits of
the spirit. Contentment, repentance, gratitude
are considered as a component of human moral
culture. Through these qualities, a person is
responsible for all the bad and good things on
earth. Satisfaction is a desire for the essence of
human cultural being.

Conclusion

At the end of the speech, it is possible to
understand the idea of creating a culturally
mature person by classifying the person in the
Kazakh oratorical art from the point of view of
the good and bad sides of the moral structure,
summarizing the tradition of moral culture that
described him. That is, the idea of raising a person
to a cultural level where he can fully understand
his «I» can be seen. Bi-orators, criticizing the
small qualities of the human character at the
level of everyday life, raise the moral character
to the level of a cultural ideal higher than the
individual>s existence. We believe that the essence
of the philosophy of morality in the tradition of
rhetoric lies in the self-improvement of a person
in terms of virtuous character, the ability to
collect and establish the principles of ethics and
educate oneself in that direction. From the point
of view of cultural values, the oratory is the core
of cultural anthroposophy. It is clear that there
will be a complex space of perception of general
personality and cultural harmony.

In this case, «The art of oratory allows a person
not only to introduce a person, his world of
cultural character to others, but also to recognize
a person himself from the point of view of his
own cultural position, his own point of view.
It plays a very important role in the creation of
moral laws and norms in the traditional Kazakh

society» (Kelimbetov, 1991: 112), we can agree
with this point of view. In this regard, it can be
mentioned that Shokan Valikhanov wrote: «The
Kyrgyz (Kazakh — M.A.) inhabitant of the steppe
horde is much higher in his moral qualities
than the sedentary Tatar or Turkic peasants...»
(Ualihanov, 2010: 92). Therefore, we can say that
the strengthening of the centuries-long ethno-
production method in the Kazakh steppe was
not only limited to its economic empowerment,
but also, first of all, it led to the formation of a
uniform lifestyle, uniform cultural, or rather,
moral norms (patterns). In the steppe traditional
society, people of each generation lived side by
side, did nomadic production together, and not
only rested together, but also solved complex
problems of social life and moral education
together. In the process of jointly solving these life-
important problems, there were many difficulties
in their mutual understanding due to the socio-
psychological differences of representatives of
different generations. But realization of such
important socio-cultural interests of the society
has formed various simple forms. It can be
evidenced by the system of moral and cultural
patterns in Kazakh oratory.

First of all, we can understand the equalization
of the window of freedom of thought and
freedom of expression from the speech tradition
of our previous orators. That:'s why looking
into the cultural core and cultural background
of oratory will be of great importance in terms
of establishing a cultural base and a virtuous
personality system, which will be a golden pillar
in shaping the bright future of our independent
state, which is building a new spiritual quality
of our modern nation. If so, it is clear that the
art of composing words of bi-orators will be a
cognitive field and spiritual nourishment of the
science of domestic cultural studies. The more
clearly its cultural background is defined, the
more it becomes the substantial basis of cultural
language. Oratorical word culture will remain an
important part of the history of cultural studies
of the country. The art of oratory is a great basis
and methodological tool for deep understanding
of the intricacies of national culture. It can be
said that the tradition of Kazakh ethno-cultural
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thinking has been formed within the framework
of oratory. It reflects the process of existential
cognition, the ideological searches of the people,
and the models of national culture. That is why
the tradition of Kazakh oratory as a major socio-
cultural phenomenon has its scientific value as
well as a high spiritual force.

Secondly, the idea of creating the image of a
culturally mature person can be understood in
the tradition of manners, which classified and
described a person in terms of the good and
bad sides of the moral structure in the Kazakh
oratorical art. We see the idea of raising a person to
a cultural level where he can fully understand his
«I».Bi-speakers raise the moral quality of human
character to the level of a cultural ideal higher
than the peace of an individual>s existence. From
a cultural axiological point of view, oratory is the
center of anthropology. It becomes an institution

of recognition of the cultural peace that ends
with the whole human being. Therefore, the art
of oratory allows a person to know himself from
the point of view of his own cultural position
and point of view. It can be said that it played
a very important role in the creation of moral
laws and norms in the traditional Kazakh society.
But realization of such important socio-cultural
interests of the society has formed various simple
forms.
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IITemeHAIK ©HEpPAETi M3AEHN-KYHABIABIKTBIK KOHIIETIISIAApD
Angarna. Byrinri xplagaMablK 1eH TpaHcdopMalns Ke3eHiHAe YATTBIK MAeHU-KYHABLABIKTBL PeKOH-
CTpyKnusAay OyTiHIi KOFaMHBIH >KaH->KaKTbI i3JeHiciH Oaiikayra 0oaaapl. «Kenecrik» >xoHe «ITocTkeHecTik»

KeHiCTiKTeH o3 MaAeHI/IeTiH I/IAeHT]/ICl)I/IKaLU/I;IAaH, Tapux eJeriHe ©TKeH PyXaH KYHABIABIKTapAbI CYPbIIITAll,

KeIlmeri KaabIIITaCKaH YATTBIK MoA€HN-KYHABIABIKTapAbl PEKOHCTPYKINAAayMeH Il[eKTe/lMeﬁAi. CounbpiMen Ka-
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Tap, O3BIK JJesidap MeH MdAeHueTiMisaeH >kaHa popMaTTarbl KYHABIABIKTapAbI KaABIIITaCTBIPYBIMBI3 KEpPeK.
CoHABIKTaH KasipTi 3aMaHFbI 91€yMeTTiK-MaJeH! >KaFAall pyXaH!U KYHABLABIKTHIK, OarbIT-0aFrdapasl TyOipiHeH
KapacThIpyAbl, TepeHiHeH TYCiHyAi >KoHe OHBI TeXHOTeHAiK KOFaMHBIH Kd/eCiHe achIpy >KOAJapbIH aHbIKTayAbl
taaar ereai (Paes, 2011: 7). Ocsl >koa4a 0i34i agacTeipMait MaAeHU-KYHABLABIFBIMBI3Fa JKeTeAeMTIiH Fy1aMa Ovi-
IIBLAAAPABIH eHOeKTepiH, Ou-IIeneHAepimMisAil yAaraTTsl co3aepiH, YATTHIK (POABKAOPABI capallTay apKbLAbI
KY3ere achblpaMbl3.

Kaszax 6u-1mentenaepi — xaaAKbIMBI3ABIH TOA PyXaHU-MA€HN KYHABLABIFRIMBI3 €KeHi co3ci3. JeMeK, Ka3aKThIH
IIeNTeHAIK eHepi — XaAKBIMBI3ABIH MAHTU(PUKAIAABIK MdAEHU KYHABIABIKTAP >KYlieciH KaMTbIFaH aMOebarr
Kypaaaprg Oipi. OHbIH Herisi — 6i3re aMaHaT eTiATeH Mypa eKeHiH MOMBIHAAYBIMEI3Aa. MoAeHn-KYHABLABIKTap
©3 DacTayblH XaABIKTHIH Tidi, Aiai, AiHi, 94€T-FYPIIbI, TYPMBIC-TipIIIiAiri, XaAbIK AaHAABIFBI, YAaFaTThl CO3AEpi-
HeH Oactay aaaapl. COHBIH iItiHAe, aybI3 94eOmeTineri >Kagirepaep apKbLAbI MdAeHI Ky AAbIpaMayFa, KOFaM bl
AYPpBHIC OaFpITTayFa, TOpOMe Oepyre, OYTiHIi aKCMOAOTMABIK JKYTieHi KaABIIITaCThIpyFa 001aAbl A€Tl eceITeliMis.

Tyi1ina ce3aep: melIeHAIK ©Hep; KYHABLABIK; TAHBIM; PYXaHM MdJeHIeT; O11; IeneHaep.

Acean M. Maaukosa', Payman Mmamxycin?, Casna K. Paknvkanosa®
12Espasutickuil nayuonarnvtii ynusepcumem umenu A.H. I'ymuresa, Acmana, Kasaxcman
SKasaxcruii azpomexruyeckuti yrnusepcumem um. C.Cetipyaruna, Acmana, Kasaxcman

KyabpTypHO-11eHHOCTHBIe KOHIIEIIINI B OPaTOPCKOM MCKYCCTBe

AnHoTanus. B cerognsammmit nepnos AMHaMUKK U TpaHCPOPMAITUIT MOXHO ITPOCAEAUTH BCeCTOPOHHUI
IIOVICK COBPEMEHHOTO OOIIIeCTBa 0 PeKOHCTPYKIIMM HaIlMOHAABHOM KYAbTYPHO-II@eHHOCTHOM cpeasl. Brisapae-
HIIe CODCTBEHHOI KyABTYPHI U3 «COBETCKOTO» ¥ «ITOCTCOBETCKOTO» ITPOCTPaAHCTB, IlepedupaHe AyXOBHBIX IjeH-
HOCTeJi, ITPOIIeAINX Yepe3 CUTO UCTOPUM, He OTPaHMYMBAeTCsl PEKOHCTPYKIIMeN HallMOHAABHLIX KYAbTYPHBIX
LeHHocTel mpoiraoro. Kpome Toro, Mbl 404KHbI (pOPMUPOBATL IIepeAOBble UAeH U LIeHHOCTU HOBOTO (popMa-
Ta Hamel KyabsTypsl. [TosToMy coBpeMeHHas COIMOKYAbTypHas CUTyalus TpebyeT KOpeHHOI'O pacCMOTPeHIs,
rayOOKOro MOHMMaHMUs AyXOBHO-I[eHHOCTHOTO HaIlpaBAEHMsl M OIIpeaeAeHNs] IyTell ero peaAu3aliuu B TeXHO-
reaHoM obmectse (Paes, 2011: 7). DTOT IIyTh MBI OCYIIIeCTBAsIEM depe3 DKCIIePTU3Y TPYAOB YUeHBIX-MbICANTe-
Aeri, peun HaIlux OM-0paTOPOB, HAIMOHAABHOTO (POABKAOPA, BeAYIINX K HaIllell KyAbTYPHOI II€HHOCTIL.

Kazaxckne Obun-opaTopbl, HECOMHEHHO, ABASIOTCS BBICIIEN AyXOBHO-KYAbTYPHO 1IeHHOCTBIO HaIllero Hapo-
4a. Takum oOpa3om, KazaxcKkoe OpaTOPCKOe MCKYCCTBO SIBASETCA O4HUM U3 YHUBEPCaALHBIX MHCTPYMEHTOB, OX-
BaTBIBAIONIMX CUCTEMY UACHTU(UKAIIMOHHBIX KyABTYPHBIX IIeHHOCTell Halllero HapoJa. Ero ocHoBa B TOM, 4TO
MBI ITPU3HaeM HacAeAue, KOTopoe HaM AoBepuan. KyapTypHble leHHOCTM OepyT HayaAo U3 s13bIKa HapoAa, MeH-
TaANUTeTa, peAUrnn, odbrdaes, ObITa, HAPOAHON MyAPOCTH, BEAUKMX BBICKA3bIBaHUIL. B TOM 4mcae MBI cunTaeM,
9TO MOXKHO M30eXKaTh KyABTYPHOTO yTa/Ka, ITPaBMABHO HaIIPaBAATh M BOCIIUTLIBATL OOITeCcTB0, pOpMIUpPOBaTh
CeroAHsIIHION aKCUOAOIMIECKYIO CUCTeMY Yepe3 PeAUKBUM YCTHOM AUTepaTyphI.

Karouesnie caosa: OpaTopcKoe UCKYCCTBO; LIEHHOCTD; 3HaHUe; AyXOBHas KyAbTypa; O1; OpaTOpLL.
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